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Reason or Revelation? 
(Continued) 


IV 


“It will be seen from the above that our strictures of distinctive 
Reformed teachings can be summarized under the heads of 
rationalism and legalism, representing pernicious tendencies to 
which we all are prone and which seriously impair divine truth 
as revealed to us in the Holy Scriptures.” (Popular Symbolics, 
p. 223.) We all are prone to rationalistic thinking. We Lutherans, 


too, need to guard against setting reason above revelation. We need 
it as much as any. What we have set down in the preceding 
articles was not addressed so much to the vulgar rationalists and 
the Reformed rationalists as to ourselves. It laid the ground- 
work for the present discussion, the discussion of rationalism in 
the Lutheran Church. The Reformed are not the only ones who, 
while professing the sola Scriptura, give reason a voice in theology. 
There are Lutherans, too, who do the same, Lutherans who are 
classed as conservatives.» There are those who abhor Zwingli’s 


1) Those Lutherans who in the dark ages espoused rationalismus 
vulgaris and are known today as Liberals do not come within the scope 
of the present writing. We are no longer dealing with men whose 
slogan is: Reason and Revelation. One of them is Dr. R. T. Stamm 
(Gettysburg), who wrote an article for the Lutheran Church Quarterly, 
April number, entitled: “Fractional Thinking and Lutheran Inhibitions” 
and there declared: “We need a saw to cut off the horns from six self- 
imposed and false dilemmas in order that we may substitute wholeness 
of thinking for the ‘either-or’ fallacies involved in them,” the fifth false 
dilemma being: “Either submission to the authority of the Scriptures 
or the assertion of the proud pretensions of reason.... When we begin 
to ask just how God gave His revelation and inspired the Scriptures, 
we do not get far before we realize how false is the dilemma ‘either 
the Scriptures or human reason.’ For God will be seen to have used 
every faculty of the writers of Scripture in giving His revelation. That 
included their reason. ... We must translate from their environment 
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bald statement Deus nobis non proponit incomprehensibilia, and 
would not think of following the Reformed rationalists in rejecting 
the Real Presence because it is incomprehensible, but who still 
reject plain teachings of Scripture on other points because their 
reason finds them incomprehensible. 

A case in point is the fatal attempt made by many Lutherans 
to harmonize Scripture-teachings which seem to contradict each 
other. When they find that one clear doctrine of Scripture is 
logically inconsistent with a second doctrine clearly taught in 
Scripture, they say: Deus nobis non proponit incomprehensibilia; 
our reason cannot rest under this glaring antinomy; to satisfy our 
reason, we must trim and readjust one or both of these teachings 
so that they fit together; the doctrines of Scripture must be made 
to form a harmonious whole. The sola-Scriptura theologian accepts 
every teaching of Scripture just as it stands. He is not disturbed 
by the logical discrepancies that appear. It is not his business to 
satisfy his reason. And when a theologian makes it his business to 
harmonize seemingly discordant teachings of Scripture, he has 
entered the camp of the rationalists. For the only way to har- 
monize them satisfactorily to reason is to modify them, make them 
over — falsify them. And that is putting reason above Scripture. 

There is the doctrine of universal grace and the doctrine of 
the election of grace. Scripture clearly teaches that it is the earnest 
will of God to save all men. Just as clearly Scripture teaches 
that those who are saved owe their salvation solely to the grace of 
God in Christ, that we have come to faith and shall enter into 
eternal life because of God’s gracious election. Now, reason judges 
that these two doctrines are incompatible. It seems to reason that 
a particular election?) would exclude universal grace, and vice 
versa. We are inclined to argue that, if God earnestly desires to 
save all men, He would have predestinated all unto salvation; and 
since election is particular, not universal, the saving grace of God 
cannot be universal. We cannot reconcile these two truths. As 
Dr. Stoeckhardt says: “True, a discrepancy remains, as our reason 


into ours, and here again it is not a question of human reason versus 
revelation. Human thinking inspired by God’s Spirit must guide us 
at every step.... It is not a question of revelation or reason but of 
revelation given, received, interpreted, and applied through the human 
reason, which is energized and guided by the Spirit of God.” Dr.Stamm 
is not, and does not want to be, a sola-Scriptura theologian. He belongs 
in the class described on page 481 ff. above. 


2) Charge this pleonasm (particular election) to the account of those 
who teach an election that takes in all, the election “in the wider sense.” 
We know, of course, that any and every election is particular. Else 
it were no election. But this absurd and impossible use of the term 
“election” as extending over all compels us to employ the pleonastic 
“particular.” 
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views the matter, between the statements of Scripture regarding 
the cause of salvation and the cause of damnation, inasmuch as 
Scripture ascribes the former to God alone, the latter to man alone. 
As our reason views it, a discrepancy remains between the par- 
ticular election of grace and the universal gracious will of God; 
but this discrepancy is not contradictio in adiecto since the election 
of grace and the gracious will of God are entirely different concepts. 
Our reason is ever inclined to draw this inference, that those who 
are finally saved did not resist the Word and Spirit of God as 
determinedly as others or that God did not will the salvation of 
those who are finally lost as earnestly as He willed the salvation 
of the elect. Every attempt to logically compose this difference 
leads either to Calvinism or synergism. As far as our salvation 
and our need of salvation is concerned, it is sufficient if we hold, 
without an attempt at curtailment, both sides of the truth and 
leave it to God to conciliate this difference. True theology halts 
at the limits of the divine revelation.” (Epheserbrief, p. 95. See 
Theol. Quart., 1911, p. 118.) Again: “The Scripture doctrine of 
election in no wise subverts or impairs the other clear, comforting 
doctrine of the universal will of grace, 1 Tim. 2:4. We cannot 
indeed rationally harmonize these two doctrines. But we bring our 
reason into captivity to the obedience of Christ, 2 Cor. 10:5, and 
believe and maintain both divine doctrines in their full extent.” 
(Lehre u. Wehre, 1880, p. 308.) But not all Lutherans have been 
willing to do this. Melanchthon was not willing to do it. He con- 
vinced himself that these two statements: (1) God will have all 
men to be saved, and (2) he that is saved owes it entirely to God’s 
grace, God’s grace in election and conversion, cannot both be 
true, and he uttered his conviction in that horrible statement: 
“Since the promises of grace are universal and there cannot be 
contradictory wills in God, there must necessarily be some cause 
in us to account for the difference why Saul is rejected and David 
accepted, in other words, there must be in each a different kind of 
action.” (Loci, ed. Detzer, I: 74.) “Dich plagt deine Philosophie,” 
Luther had to tell Melanchthon. Melanchthon could not resist the 
temptation of his rationalistic flesh to remove the discrepancy in 
Scripture, and, as always happens when men feel that they must 
readjust Scripture, he simply canceled that Scripture which he did 
not like. He wanted to retain universal grace, but in the process 
of harmonizing he cast overboard the other truth, that David owed 
his salvation in no wise to anything in himself but entirely to 
God’s grace. Many within the Lutheran Church are today following 
the lead of Melanchthon. They tell us that, if we teach a particular 
election, we are Calvinists, denying universal grace. The church 
historian Dr. Kurtz, speaks of the “peculiar predestination doc- 





644 Reason or Revelation? 


trine of the Missourians.” “They teach that God has from eternity 
chosen a number of men unto salvation and decreed: These shall 
and must be saved. Salvation in Christ is indeed offered to all, 
but only in the case of the elect God sees to it that they accept and 
retain it, and He does this not intuitu fidei but purely according to 
His good pleasure. ... Already in 1872 the protest was raised 
against this view as being essentially Calvinistic.” (See F. Pieper, 
Die Grunddifferenz, p. 43.) This is, of course, a caricature of 
Luther’s and the Lutheran teaching; neither Luther nor the 
Formula of Concord nor Walther taught that the grace dealing with 
the lost is non seria et efficax; they did not teach a salvation by 
force. But we can understand why the rationalizing Lutherans 
draw this caricature. They cannot help themselves; they are 
obsessed with the idea that a particular election leaves no room 
for a grace which is universal. Lutherans in America have been 
saying: “If it is held that God has elected only a chosen part 
of our race, that these are brought to faith and salvation and that 
these must be saved, while others cannot be saved, the revealed 
plan of a universal redemption is rendered futile.” (See Lehre 
u. Wehre, 1881, p. 313.) Again the caricature; but also again the 
idea that “particular election” and “universal grace” are contra- 
dictories. And the contradiction can easily be removed: cancel 
the teaching of particular election. 

To this day Lutherans in America are insisting that the election 
of grace militates against the universality of grace. In the Lutheran 
of March 16, 1938, a reviewer takes up the fine Scriptural statement 
“Our faith in the Son of God is the result of our election unto 
eternal life” and disposes of it in this wise: “On that score, if I am 
elected to go to the top rung of Jacob’s ladder, I am elected, and that 
is that! Being elected the resultant required faith is supplied to get 
me there —to fulfil the election! The election’s the thing! ... 
Judas wasn’t elected either and consequently had no faith. He 
failed in the middle because he was not elected to the end — instead 
of failing to arrive at the proper end because he fell in the 
middle! . . . Had he been elected, his conversion could not 
possibly have been hindered; but he wasn’t elected.... There are 
theologies which need revision— possibly by the importation of 
the Roman Catholic ‘limbus patrum’ purgatory for those neither 
foreordained to become sons of perdition nor elected to eternal 
life.” This theologian has convinced himself that, if our faith is 
the result of our election, the reason why some do not come to 
faith is because God did not care about their conversion, and that 
consequently one who teaches a particular election cannot teach 
universal grace; so the theology of such a one needs revision. 
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That is saying, in effect, that what Scripture says on particular 
election needs to be revised and readjusted — canceled. 

Who says that particular election and universal grace are 
contradictories? Scripture does not. Scripture nowhere tells us 
that these two doctrines do not agree. It is our reason that insists 
that they cannot stand side by side. And that is a pure fiction. 
It is an illusion. It is a fallacy. Lehre und Wehre says on this 
point: “Human reason makes the deduction: If God alone works 
faith, without man’s cooperation, then God neglected those who 
do not believe and are damned. That, again, is a pure invention. 
Scripture speaks in the passages quoted only of those persons who 
believe and are saved and shows how they came to faith, but does 
not say a word concerning the others who are lost because of their 
unbelief. In their case Scripture inculcates the truth that it is 
their own fault that they do not come to faith and obtain salva- 
tion... . Always, whenever Scripture speaks of eternal election, 
it speaks in concreto of persons who are elected and reminds the 
Christians that they owe their faith, their Christian estate, their 
eternal salvation, to God’s eternal election. We read Acts 13:48: 
‘When the Gentiles heard this, they were glad and glorified the 
Word of the Lord; and as many as were ordained to eternal life 
believed.’” (1904, p. 64.) But that cannot be true, declares blind 
reason. It would follow from this that God had no care for the 
others. So Acts 13:48 needs to be revised. The reason why men 
refuse to teach both doctrines, universal grace and particular 
election, is not that Scripture repudiates one of those teachings 
but solely that their carnal reason refuses to teach both. That is 
brought out very clearly in the following pronouncement: “There 
is no dispute as to the fact that predestination is taught in the 
Bible. But just what does it mean? As I understand it, there are 
especially three different interpretations. The one says in effect 
that God has sovereignly chosen and elected some unto salvation 
and some unto damnation. ... To me this seems impossible if 
God, as the Scriptures declare, ‘would have all men to be saved 
and to come to the knowledge of the truth, 1 Tim. 2:4.... The 
second interpretation says that God has elected some unto faith 
and salvation. It stresses just as strongly as the first that God 
sovereignly determines those who shall believe. It tries (as it 
seems to me, unsuccessfully) to ignore the negative side of the 
question, or the election unto unbelief and damnation. If God 
determines who shall believe, it follows that He thereby also 
determines those who shall not believe. Predestination unto 
unbelief is the natural corollary and consequence of predestination 
unto faith.” (The Lutheran Companion, Dec. 16, 1933.) Note the 
words italicized by the writer, “elected” and “unto.” And note 
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particularly the terms “It follows” and “natural corollary.” Where 
did we meet these latter terms before? It is one of the chief 
arguments of the Calvinists that “the very terms ‘elect’ and ‘election’ 
imply the terms ‘non-elect’ and ‘reprobation.’” “There can be no 
election without its opposite, reprobation.” We denounced this 
sort of argumentation as gross rationalism. And now comes a 
Lutheran theologian and insists that “predestination unto unbelief 
is the natural corollary of predestination unto life.” He is strongly 
opposed to Calvinism. He stands for universal grace. But in his 
reasoning he occupies common ground with Calvin! His reasoning 
is false; but, relying on his reason, he makes as fatal a mistake 
as Calvin. The rationalistic Calvin teaches the false doctrine of 
a predestination unto damnation, and the rationalizing writer in 
the Companion denies the blessed doctrine of particular election. 

He does that in the interest of harmonizing Scripture. “Par- 
ticular election” would eliminate universal grace; so what Scripture 
says on that point must be adjusted and fixed up. And what 
teaching do we get as a result of the harmonizing operation? The 
Lutheran Companion continues: “The third interpretation says 
that God predestines unto salvation those whom He foreknows will 
believe in Jesus. . . . Foreknowing, He predestines those who 
believe unto salvation. In Rom. 8:29 we find this order: ‘Whom He 
foreknew He also foreordained [predestined].’ This third inter- 
pretation seems to me to be the only one that correctly safeguards 
both the grace of God as the sole ground and means of man’s 
salvation and also the individual responsibility of man. The Bible 
teaches both of these truths.” The Bible certainly does not teach 
“the individual responsibility” in the sense of the preceding words 
of this writer: “The Holy Spirit through the means of grace gives 
to all the power to believe.” (Italics ours.) “In this sense faith 
is the gift of God, for it comes only through the hearing of the 
Word. But not all who hear believe; some will not use the power 
given. The responsibility for this lies wholly with man, hidden in 
that mysterious personality of man which is free (as Adam was 
free) to resist the God of grace. God foreknows who will and 
who will not believe when the Word of Grace is preached unto 
them. Foreknowing, He predestines,” etc. The Bible does not 
teach that God gives to all the power to believe and then waits 
to see who will choose to make the right use of this power and 
then chooses these as His own. The Bible teaches that God not 
only gives the power to believe but also creates faith itself. But 
the rationalizing, harmonizing Lutheran cannot accept this. That 
would, his reason tells him, be denying universal grace. So he 
chooses to make man’s attitude the decisive factor in salvation. 
He has removed the offensive discrepancy but has paid dearly for 
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that. He traded the monergism of grace for the synergism of 
man’s powers. — You cannot afford to let reason do the harmo- 
nizing. You will be cheated. Let God do the harmonizing. And He 
will do it through the light of glory. Wait for that. 

We have just heard a Lutheran theologian express his 
abhorrence of the doctrine of a “predestination unto faith.” This 
point in the doctrine oi election—an essential point—is par- 
ticularly offensive to the rationalizing Lutherans. They tell us: 
“Diese Personenwahl zum Glauben kann ich fuer nichts anderes 
erkennen als fuer einen calvinistischen Sauerteig.” Luthardt- 
Jelke: “Walther, rejecting the formula that election took place 
intuitu fidei and teaching an ‘election unto faith,’ came dangerously 
close to predestinarianism.” (Komp. d. Dog., 1933, p. 177.) Another 
voice: “The question arises: Is not personal faith the result of 
God’s eternal absolute decree? If the answer is in the affirmative, 
then we have drifted into the Calvinistic camp.” (“Absolute” 
belongs to the caricature.) Dr.J.Aberly: “If faith alone knows 
Jesus as divine and if: this faith itself is the work of grace, how 
can we escape the doctrine, be it that of Calvin or of Luther, as 
perpetuated by Missouri?” (The Luth. Church Quarterly, 1935, 
p. 81.) You must not teach that faith is exclusively the work of 
grace because Scripture teaches that grace is universal. But 
Scripture also teaches the first point! Well, you must harmonize 
these two statements of Scripture, and Luthardt and Jelke and 
Aberly choose to harmonize them by way of making faith the 
result, not of the operation of God, but of the cooperation of man. — 
A plague on your harmonizing! 

We have just heard Lutheran theologians offering us in place 
of the election unto faith an “election intuitu fidei.” This concept 
plays a prominent part in the harmonizing operation. Later Lu- 
theran theologians made use of it in their attempts to soften, and 
get rid of, the antinomies in the Lutheran theology and thus to 
harmonize Scripture. “They used it,” says Pieper, “in presenting 
the doctrine of election for the purpose of a rational explanation.” 
(Chr. Dog., II, p. 587.) The use of this hapless, sinister formula 
goes back to Melanchthon, and farther back to the Semi-Pelagians. 
Melanchthon: “Everywhere I speak as though predestination fol- 
lows our faith and works. ... God therefore approves and elected 
those who obey the call.” And his disciple John Pfeffinger: “For 
we are elected and received because we believe in the Son.” (See 
F. Bente, “Introduction to the Symbolical Books”; Trigl., p. 197.) 
Does the formula “election intuitu fidei” serve the purpose of har- 
monizing the two seemingly contradictory doctrines? Yes — if it 
carries the synergistic sense (conversion being the result of the 
right disposition of a man). It is a fine logical solution — but an 
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anti-Scriptural solution, a wicked solution. But when it is used 
by a sola-Scriptura theologian, it explains nothing. It simply says 
that God from eternity decreed to create faith in us, and, knowing 
that He would do so, elected us. That leaves the discrepancy just 
where it was, and reason has once again made fools of men. Used 
in this way, it is a hapless, foolish formula. And in both cases it 
is illegitimate. It is the voice of reason intruding into theology. 
Theology has no right to operate with the intuitu-fidei theory of 
election. Dr. Reu puts that into diplomatic language when he calls 
the intuitu-fidet formula an invention of theologians, having no 
basis in Scripture. (“Auch uns ist die praedestinatio intuitu fidei 
ein schriftloses theologumenon, die praedestinatio ad fidem 
dagegen klare Lehre der Schrift.” Kirchl. Zeitschrift, 1933, p. 502.) 
Similarly the Journal of the Am. Luth. Conference, March, 1940, 
p. 39: “Calvin as well as the Lutheran Intuitists reason a priori. 
The advocate of absolute predestination answers [the question, 
Who will enter heaven?]: He whom God arbitrarily elected, — of 
course, in Christ, not outside of Him, — but arbitrarily, in accor- 
dance with His absolute will and pleasure. This was in perfect 
harmony with Calvin’s philosophical conception of God. The 
Intuitist asks the same question but has a different answer. He 
knows that God wants all men to be saved, but he also realizes 
that not all will be saved. Now, who are the elect of whom Scrip- 
ture undeniably speaks? Answer: Those of whom God foresaw 
that they would die in Christ, or in faith. And this theologian 
arrives at ‘electio intuitu fidei finalis.’ Yes, it is a human solution 
to a puzzling problem; but this solution is unwarranted by Scrip- 
ture, except by the word ‘foresaw’ in Rom. 8:29, which, however, 
according to our best exegetes, means more than an intellectual 
process; it means an act of love. They were led astray by their 
a-priori approach to the great subject.” They were led astray 
by the rationalistic itch to find a way of harmonizing particular 
election and universal grace.—Do the Lutherans need to be 
warned against rationalistic tendencies? 

The rationalistic mind insists on removing the antinomy of 
particular election and universal grace. Likewise it insists on 
solving the problem brought up by the question Cur alii, alii non? 
These two matters are essentially the same, but it will serve a good 
purpose to study them separately. This is the Cur-alii difficulty: 
“The Scriptures teach, on the one hand, that the grace of God in 
Christ is extended to all men alike, and, on the other hand, that 
there is no difference among men, since all are in the same state 
of total depravity and in the same guilt before God, and their 
conduct over against the saving grace of God is equally evil. Such 
being the case, we might conclude, either that all men would be 
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saved by the grace of God or all men be lost by reason of their 
own guilt. Instead, the Scriptures teach that some are saved merely 
by the grace of God and the rest are lost solely by their own guilt. 
Why this different result when the underlying conditions are the 
same? This is the mystery which no man ever has properly solved 
and no man ever will properly solve in this life, because the Word 
of God offers no solution.” (Pieper, Conversion and Election, p. 21.) 
It will be seen that it is the same difficulty which confronted us 
when we placed side by side particular election and universal 
grace. For the doctrine of particular election is essentially the 
doctrine of the sola gratia. The only difference is that in the Cur- 
alii problem the doctrine of the total depravity of all men is 
accentuated, but that does not raise a new point, for the doctrine 
of salvation by grace alone means that because of their total 
depravity men cannot effect, nor contribute anything towards, their 
salvation. Now, then, why, since grace is universal, and since all 
men are in the same condition, are not all men saved? or all men 
lost? No difficulty is found here when the two classes are con- 
sidered separately. Scripture tells us plainly why some are lost: 
it is their own fault; it is because they resist the Holy Spirit. And 
Scripture tells us plainly that we Christians are saved through the 
gracious operation of the Holy Spirit. “But the mystery appears 
when both classes are compared with one another. The question 
then arises: If grace is universal and total depravity general, then, 
why are not all converted and finally saved?” (L.c.) Here Scrip- 
ture is silent. It does not reveal a unit cause covering both cases. 
It does not answer the question uniformly. But carnal reason will 
not rest there. It insists on an answer, and since God has not 
revealed it, it finds its own answer. It has, in fact, two answers 
and permits its dupes to take their choice. Calvinistic rationalism 
chooses this solution of the problem: The reason why some are 
saved and some lost, all being in equal guilt, is that God withheld 
His grace from the lost.®) The rationalizing Lutherans choose the 
other solution: The reason why some are saved and some lost, 
the grace of God being universal, is that those who are saved con- 
ducted themselves better than the others.*? Here the rationalizing 
Lutherans and the Calvinists are marching together. The Calvinists 
are fighting for the rights of reason, and a great contingent of 


3) Of course, this does not solve the difficulty, since it ignores one of 
the two factors constituting the difficulty. The problem is: “Why, since 
grace is universal,” etc. But their reason declares itself satisfied. 


4) Of course, this does not solve the difficulty, since it ignores one 
of the two factors constituting the difficulty. The problem is: “Why, 
since all men are in the same condition,” etc. But their reason declares 
itself satisfied. 
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Lutherans has joined them. The two parties are far apart on other 
questions. The Calvinists teach particular grace, and the Lutherans 
abhor this. The synergists deny the total depravity of man, and the 
Calvinists teach this. But on one point they are agreed: it is 
within the province of reason to find an answer to the question 
Cur alii, alii non? 

Before we go on, we ought to hear some statements which offer 
the synergistic solution. Let Melanchthon begin: “Since the 
promises of grace are universal, there must necessarily be some 
cause in us to account for the difference why Saul is rejected and 
David accepted.” Melanchthon’s reason saw no other way of 
saving universal grace than by denying universal, equal guilt. 
Instead of heeding the admonition of Scripture to leave unsolved 
what Revelation has left unsolved, he set his philosophical mind 
to work and was satisfied with the solution offered, even though 
its harmonizing operation had to cut away a clear teaching of 
Scripture. And his disciples have been keeping it up. They say: 
“Thus there occurs at this point a personal decision of man himself, 
and it is in the dissimilar conduct of man over against grace 
offered to him and in his own personal decision that the cause 
must be sought why some are lost and others are saved.” (See 
Conversion and Election, p. 55.) “The dissimilar workings of con- 
verting and saving grace are well explained on the ground of the 
dissimilar conduct of men over against grace.” (Op. cit., p. 34.) 
“If the fact of their being converted and saved depended on God 
alone and in no sense upon themselves and their own conduct, then 
indeed our heavenly Father would ultimately be not only the cause 
of the conversion and salvation of those who are saved, but the 
sole cause likewise of the non-conversion and perdition of those 
who will be lost.” The implication of this argumentation is, as 
Dr. Pieper points out, that those who will have salvation depend 
on the grace of God alone and not also upon man’s conduct are 
denying universal grace and imputing partiality to God. (Op. cit., 
p. 67.) It is the old philosophy of Melanchthon: You cannot. 
retain the universality of grace unless you deny the equal guilt. 
Why cannot men retain both teachings of Scripture, gratia uni- 
versalis and sola gratia, and bid reason be silent? Will they never 
learn that Satan’s paramour is aiming at leading them away from 
Scripture? But up to this very day the rationalizing Lutherans 
feel impelled to harmonize Scripture and solve unsolvable problems 
and are constantly stumbling into the pitfall of synergism. Just 
read page 135 of the current volume of our Montuiy. First you 
have the Lutheran statement: “Human reason would like to 
construct a doctrine of election which contains a unifying principle, 
giving one answer to the question Why are some saved, others not? 
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The Bible does not give us such a unifying answer.” And in the 
very next item, discussing an article in Der Lutherische Herold 
(of the U. L. C. A.), we read: “And now follows the writer’s 
synergistic explanation of the question Cur alii, alii non? He con- 
tinues: ‘Gott sah auch von Ewigkeit her voraus, dass die Mehrzahl 
der Menschen dieses in Christo vorhandene und durch die Predigt 
des Evangeliums dargebovene Heil nicht annehmen wuerde. Daher 
kann er seinen allen Menschen geltenden Vorsatz nur einem ver- 
haeltnismaessig geringen Teil der Menschen zuwenden. Diese 
nennt die Schrift ‘die Erwaehlten.’ Die Erwaehlung ist also nicht 
durch Gottes Willkuer” (this belongs to the caricature) “bestimmt 
und bezeugt, sondern durch das Verhalten der Menschen. Gott 
hat sich die erwaehlt, die sich zum Glauben fuehren lassen.” 
Now, in offering this solution of the problem, the Melanch- 
thonians are following reason, not revelation. On this point they 
are rationalists. And if reason be the judge, their position is 
unassailable. “It is true,” says Walther, “when reason hears that 
some are elected unto salvation by grace alone and not on the 
basis of their behavior and merit, it must, if it would follow its 
principles, conclude that the others are not saved because God has 
not chosen them, too, irrespective of their behavior and merit. It is 
also true that reason, hearing that those who are lost are lost solely 
through their own fault, must conclude, if it would follow its 
principles, that the others, who are saved, obtain their salvation 
for this reason alone that they are better, or conduct themselves 
better, than these.” (See Lehre und Wehre, 1890, p. 275.) Yes, 
their position may be unassailable on rational grounds. But it is 
absolutely untenable on Scriptural grounds. For Scripture (a) for- 
bids the synergistic solution as well as the Calvinistic solution and 
(b) forbids and denounces any attempt at a solution as wicked 
prying into a mystery which God has not yet revealed. “Walther 
fordert daher die Verzichtleistung auf alle Vermittlungen und die 
unverklausulierte Anerkennung eines Geheimnisses.” (L.c.) Asa 
Christian theologian you must refrain from all harmonizing in this 
matter and in no wise attempt to solve the inscrutable mystery 
of the discretio personarum. It is your Christian duty to take 
your reason captive. Discussing Hos. 13:11 (“O Israel, thou hast 
destroyed thyself; but in Me is thine help”) and related passages, 
Dr. Stoeckhardt writes: “So verdanken die Christen Gott allein 
ihren Glauben und Seligkeit. So urteilt die Schrift ueber die 
verschiedenartige, entgegengesetzte causa efficiens von Glauben 
und Unglauben. Waehrend die menschliche Vernunft hier nivel- 
liert und den Unglauben aus dem boesen, verkehrten Willen, den 
Glauben aus dem guten oder doch geneigten, gefuegigen Willen des 
Menschen herleitet, die Unbussfertigkeit aus der Unempfaenglich- 
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keit, die Busse aus der Empfaenglichkeit des menschlichen Herzens 
erklaert, statuiert die Schrift den scheinbar unlogischen Gegensatz: 
Wenn der Mensch Christum und sein Wort nicht annimmt, nicht 
glaubt und verlorengeht, so liegt das im Menschen und am 
Menschen; wenn dagegen der Mensch die Liebe zur Wahrheit 
annimmt, glaubt und selig wird, so hat er das allein von Gott. Und 
unsere Pflicht ist, unsere Vernunft gefangenzunehmen unter den 
Gehorsam der Schrift.” (Lehre u. Wehre, 1897, p. 25.) 

That is Lutheran theology, Christian theology, to acknowledge 
the mystery here confronting us. And it is the pride of reason 
that causes men to rebel against the inhibitions of Scripture and 
to deride the old Lutheran answer to the question of the Cur alii: 
“We cannot answer it” as immature theology. The Formula of 
Concord declares: “In these and similar questions Paul (Rom. 
11: 22 ff.) fixes a certain limit to us how far we should go.... For 
that we neither can nor should investigate and fathom everything 
in this article, the great Apostle Paul declares, who, after having 
argued much concerning this article from the revealed Word of 
God, as soon as he comes to the point where he shows what God 
has reserved for His hidden wisdom concerning this mystery, 
suppresses and cuts it off with the following words, Rom. 11:33 f:: 
‘O the depth of the riches both of the wisdom and knowledge of 
God!’” ete. The Formula of Concord is speaking of this mystery: 
“One is hardened, blinded, given over to a reprobate mind, while 
another, who is indeed in the same guilt, is converted again,” etc. 
(Trigl., p. 1087f.) J.Gerhard tells the rationalizing Lutherans: 
“What is now hidden from us will then [in the life everlasting] be 
manifest. Then the reason will be manifest why one was elected, 
the other rejected.” (Loci; L. de vita aeterna, §74.) Dr. F. A. 
Schmidt at one time told the rationalizing Lutherans: “Our earnest 
opposition to the theory of self-determination should astonish no 
one, as this doctrine ultimately transfers the miraculous work of 
conversion from the hand of God into the hand of man and thus 
divests it of its real mystery. To render less profound the 
impenetrable mystery of conversion and election, by means of 
rationalizing speculation, here as with all mysteries of God, amounts 
to no more nor less than, in effect, demonstrating the mystery out 
of existence. We insist upon retaining the ‘mystery of faith’ also 
in this instance ‘in order not to be defrauded; for it is not unknown 
to us what he really has in mind.’” (See Conv. and Elect., p. 47.) 
The Ohio Synod told the rationalizing Lutherans in 1875: “It will 
ever remain an unsearchable mystery to human reason why God 
permits so many to be lost, when He earnestly desires that all 
should be saved.” (Op. cit., p. 48.) Luther has told the rationalizing 
Lutherans: “Why it is that some are touched by the Law and 
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some are not touched, why some receive the offered grace and some 
despise it, . . . is not to be curiously inquired into but to be adored 
with reverence as the most profound secret of the divine Majesty, 
which He reserves unto Himself and keeps hidden from us.... By 
the light of grace it is insolvable how God can damn him who, by his 
own powers, can do nothing but sin and become guilty. Both the 
light of nature and the light of grace here say that the fault is not 
in the miserable man but in the unjust God; nor can they judge 
otherwise of that God who crowns the wicked man freely, without 
any merit, and yet crowns not, but damns another who is perhaps 
less, or at least no more, wicked. But the light of glory speaks 
otherwise.” (XVIII: 1794, 1966.) In heaven all difficulties will 
be solved for us, all questions answered, all Scripture harmonized. 

But restless reason cannot wait that long. And proud reason 
will not be told that certain things are beyond her comprehension. 
Rationalism sets out to dispel all mysteries of faith. And when 
Lutheran theologians bow to all other mysteries of faith but balk 
at this one, we will have to tell them that they are guilty of 
rationalizing. We shall have to say that to the writer of the 
following statements: “The author [of Conversion and Election, 
Dr. Pieper] gives no explanation why the Spirit works faith in some 
except as God has elected them. He holds that the election of the 
finally saved is a mystery, and no explanation should be attempted.” 
“As the Holy Spirit works faith, why do not all men believe? 
Should we say that the reason is a mystery?” (Italics by us.) “We 
know that men resist the Holy Spirit; but why do some give up 
resistance? Is the grace of God irresistible? But such a belief 
would be Calvinism. Should we again exclaim, It is a mystery!?” 
(Italics by us.) The Lutheran dogmatician C.E. Lindberg wrote 
that in Christian Dogmatics, pp. 89, 103. It is the rationalistic spirit 
which caused A. E. Deitz to write: “One way out of the dilemma 
is to say, as some theologians do, that there is an unsolvable mystery 
in both predestination and conversion and that it is quite impossible 
for us to determine . . . why some men actually believe and are 
saved while others are not. The postulating of a . . . mystery 
relieves the theologians of the effort to reconcile the apparently 
irreconcilable elements in the problem. Still the inquiring mind 
wistfully seeks for some other answer and wonders whether it is 
a fact that this is the end of the investigation, whether it is actually 
impossible to go further.” (Exploring the Deeps, p. 44.) That is 
not the theological method of the Formula of Concord. It is not 
the theology of Holy Scripture, which asks the theologian to 


5) These writers, as might be expected, set the matter straight by 
means of the synergistic adjustment. 
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realize: “Now I know in part,” 1 Cor. 13:12, and to adore, not to 
solve, the divine mysteries. It is the theological method of the 
rationalists. 

This is a serious charge. But we will repeat it, repeat it in the 
words of Dr. Pieper: “How did Melanchthon arrive at his syner- 
gistic ‘theory’? In studying the doctrine of conversion we are 
eventually confronted with the crux theologorum, the question why 
under universal grace not all men are converted and saved. While 
Luther absolutely deferred the answer to this question to eternal 
life (the lumen gloriae) and characterized the mere attempt to 
solve this difficulty as folly and a satanic temptation, Melanchthon 
considered it to be incumbent upon him to give an answer in this 
life. According to his own statement, he was bothered by the 
question, ‘Why Saul is rejected and David accepted.’ And since 
Calvin’s solution, the denial of the gratia universalis, did not appeal 
to him, he chose the alternate, solving the matter by denying the 
sola gratia; he placed the human will (the voluntas non repugnans 
or the facultas applicandi se ad gratiam) beside the Holy Ghost 
and the Word of God as a concurrent cause of conversion (tres 
causae conversionis). He expressed this in the well-known state- 
ment: ‘Since the promises of grace are universal,’ etc. (See 
above.) In other words, Melanchthon became, within the Lutheran 
Church, the father of synergism (of the ‘different conduct’), 
because here as elsewhere his ‘philosophy’ or his rationalism be- 
deviled him.®) All modern synergists follow this path of Melanch- 
thon. They are, just like Melanchthon, conceited enough to imagine 
that ‘theology’ can and must supply information on divine things 
which Scripture does not give. (Thomasius: ‘The sole function of 
the Confession is to give expression to the facts of the Christian 
consciousness of the Church; to mediate and harmonize is the 


6) A writer in the Kirchliche Zeitschrift, 1933, p. 81f., says on this 
point: “We now come to the tragic side in the life of this man.... It was 
the old problem of free will that brought so much grief to him.... It 
would be foolish to say that Melanchthon’s solution was a success. He 
has done little more than taken a flight into Aristoteles’s philosophy.... 
He calls himself a homo Peripateticus. ... Melanchthon’s religion is 
the religion of the enlightened mind; it tends toward the rational and 
wants to build bridges from the religious realm to the non-religious.” — 
When this same writer says that also Luther’s treatment of the problem 
“is a failure,” that “Scripture does not support it,” and that “we might 
just as well be frank about it and say that Luther here left the realm 
of revelation and ‘dabbled in philosophy,’” he is saying too much.— 
Not to be unfair to this writer, another statement should be quoted: 
“Whenever the doctrine of synergism raises its head, the Church falls 
back on Luther’s arguments for free grace over against a free will. May 
she do it always with a clear realization of its implications!” The writer 
found it necessary to add this clause to the last sentence: “and stop 
short of the frightful doctrine of determinism.” It was not necessary 
in this connection to add this. 
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task of theology’).” (Chr. Dog., II, p. 583.) This refusal to accept 
certain teachings of Scripture because other Scripture teachings 
seem to contradict them, this business of substituting for the 
mystery of the discretio personarum reasonable explanations, is 
rationalism pure and simple.) And, as we have seen, many 
Lutheran theologians are engaged in this rationalistic business. 


Nor is this the sole instance. Rationalistic considerations have 
shaped a number of other teachings of modern Lutherans. We 
have time to examine but two of them, and that only briefly. 
There is, first, the Hades heresy. Is the intermediate state a 
period of grace? Will another opportunity be offered in “Hades,” 
at least to those who did not come under the influence of the Gospel 
in this life? Schleiermacher fathered this idea. Dorner expressed 
it in these terms: “The intermediate state is one of blessedness 
for Him [Christ], and He can admit the penitent thief into it. Even 
those who were not laid hold of by Christ’s historic manifestation 
in this earthly life still must, and may, be brought into relation 
with Him in order to be able to accept or reject Him. And thus 
the universal relation of Christ to humanity and the absoluteness 
of the Christian religion are confirmed.” (See A. H. Strong, 
Systematic Theology, p. 385.) “Dorner,” says Strong (p. 566), 


7) On the difference between gross and subtle rationalism see 
Dr. Pieper’s essay in Proceedings of Minnesota and Dakota Dist., 1882, 
p. 33. “The gross rationalists declared openly that the Christian religion 
must everywhere agree with reason. The sole source and norm of 
religion is for them the so-called reason. ... The subtle rationalists 
confess that Holy Scripture is God’s revealed Word. But they act as 
though Holy Scripture does not fully reveal all articles of faith. They 
supplement the statements of Scripture with reflections which allegedly 
establish a rational connection between such declarations of Scripture 
as seem to be contradictory. For example, Scripture says clearly and 
plainly that God would have all men to be saved. Then Scripture says 
clearly and plainly that those who are saved are saved by grace alone, 
through the operation of God.... It seems that one statement contra- 
dicts and invalidates the other. ... In order to relieve human reason of 
this difficulty, they assume that some sort of human cooperation in the 
work of salvation takes place, though Scripture knows nothing of such 
a cooperation.” See also Dr. Hoenecke’s essay in Theologische Quartal- 
schrift, October, 1904, p. 180: “This is the position of plain rationalism, 
which deduces from the premise that Scripture is intended for rational 
beings the postulate that all of its statements must agree with human 
reason. But masked rationalism takes the same position. ... The 
conflicts with plain Scripture statements have their source in reason. 
For example, reason, the reason, too, of the believers, cannot resign itself 
to leave the mystery of conversion and non-conversion unsolved. 
It would solve the mystery by ascribing to man a preparatory self- 
determination. . . . The charge that our assertion of the absolute 
authority of Scripture compels us to admit that Scripture makes contra- 
dictory statements does not disturb us.” — Certainly, subtle rationalism 
does not go to the same lengths as gross rationalism; but it is, as far 
as it goes, rationalism pure and simple. On some points it sets reason 
above revelation. 
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“regards the intermediate state as one, not only of moral progress, 
but of elimination of evil and holds the end of probation to be, 
not at death, but at the Judgment, at least in the case of all non- 
believers who are not incorrigible.” And this fiction of the 
rationalist Schleiermacher has been warmly welcomed by the 
rationalizing Lutherans, by the Liberals of course, but also by most 
of the Conservatives.®) Scripture does not extend the period of 
grace beyond death. See Heb. 9:27. Men will be judged according 
to the things done in the body, not on the basis of what their souls 
did while the bodies were in the grave. See 2 Cor.10:5. But the 
rationalizing Lutherans say differently. Martensen: “As no soul 
leaves this present existence in a fully complete and prepared 
state, we must suppose that there is an intermediate state, a realm 
of progressive development, in which souls are prepared and 
matured for the final Judgment. . . . Conversion must still be 
possible for the unconverted in Hades.” (Christian Dogmatics, 
pp. 457, 463.) J.A.W.Haas: “The purpose of the descent of Christ 
into Hades was to preach to the spirits in prison, 1 Pet.3:19; those 
who disobeyed in the past were now to have the Gospel preached 
to them, 1 Pet. 4:6, and to receive the benefit of the propitiation.” 
(The Truth of Faith, p. 95.) We hear even A. Koeberle saying: 
“We can have the assurance: Christ is Lord also in the realm of 
death. He can reveal Himself to the captive, troubled souls, and 
spirits, who heard nothing of Him here on earth, as their Judge 
and Savior, as their Lord and Redeemer. Gott hat noch immer 
‘viel tausend Weisen, zu retten aus dem Tod’ (Paul Gerhardt).” 
(Das Evangelium u. die Raetsel der Geschichte, p. 71.) And 
L. Schneller: “Aber auch in die Totenwelt hinein dringt noch die 
Predigt von der rettenden Gnade durch Jesus Christus. Ungezaehlte 
Millionen von Heiden sind ja gestorben, ohne je ein Wort von 
Jesus vernommen zu haben. Ihnen wird natuerlich das Evan- 
gelium noch drueben verkuendigt werden. Ungezaehlte Millionen 
in der Christenheit sind gestorben, ohne dass ihnen das Evangelium 
in seinem ganzen Ernst und seiner Herrlichkeit persoenlich nahe- 
gebracht worden ist, die jedenfalls dem Rufe Jesu nicht gefolgt sind. 
Sie haben ihre Strafe verdient, sie werden sie auch erleiden 
muessen. Aber ein Strahl von Hoffnung liegt fuer sie in der Tat- 
sache, dass auch noch drueben das Evangelium verkuendigt wird.” 
(See Conc. THEOL. MTHLY., 1936, p. 439.) 


8) “Die meisten neueren Exegeten behaupten, das xjevypa Christi 
in der Hoelle . . . habe den Zweck gehabt, . . . den Geistern im Gefaeng- 
nis das Heil anzubieten.” (Stoeckhardt, Kommentar ueber den Ersten 
Brief Petri, p. 158.) “Die neuere Dogmatik hat hier die Schranke des 
alten Protestantismus, der Gottes Heilsoffenbarung an die Menschen 
streng auf die irdische Geschichte begrenzen wollte, nahezu einhellig 
durchgebrochen.” (P. Althaus, Die letzten Dinge, p. 181.) 
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Note, before we go on, that, while it is usually said that a 
second chance is given in “Hades” to those who had no chance 
here to hear the Gospel, we frequently find them asserting that 
there is a second chance also for some of those who came under 
the influence of the Gospel and were not converted. It is not only 
A.Schlatter (Reformed) who says: “Die Schranke, die das refor- 
matorische Dogma der govttlichen Gnade setzt (und die darum 
alles vom seligen Sterben abhaengig macht), darf fallen, wofern 
nicht Gleichgueltigkeit den Aufschub der Bekehrung dadurch 
motiviert, dass sie auch jenseits des Todes moeglich sei.” (See 
W. Oelsner, Die Entwicklung der Eschatologie von Schleiermacher 
bis zur Gegenwart, p. 91.) So only those are excluded from the 
second chance who are guilty of a high degree of secure pro- 
crastination. O. von Gerlach, too, excludes only those who are 
absolutely hardened. He says in his Bibelwerk: “Unter den Ver- 
storbenen sind viele noch nicht unheilbar Verstockte, fuer die auch 
jenseits noch eine Rettung moeglich ist.” Just like Dorner: Second 
probation for all who are not incorrigible. H.Cremer lets in not 
only those who never heard the Gospel but also those who, hearing 
the Gospel, have not yet decided for Christ. “Cremer betonte stark 
eine Bekehrungsmoeglichkeit der unreif, unentschieden Gestor- 
benen im Zwischenzustand (und zwar dem der Glaeubigen, 
Hades).” (See Oelsner, op. cit., p. 87.) Martensen lets down all 
the bars: “Conversion possible for the unconverted in ‘Hades.’ ” 
Haas, too, uses the all-inclusive term “those who disobeyed.” 

Now, what is the source of this teaching? Not revelation, but 
reason. Scripture nowhere states that the Gospel will be preached 
in “Hades” to those who did not hear it in this life. 1 Pet. 4:6 
speaks of men to whom the Gospel was preached while they were 
in the flesh. And the locus classicus for the doctrine of Hades 
salvation, 1 Pet.3:19, does not say that the Gospel was preached 
in “Hades.” Besides, it deals with those who were “disobedient.” 
Those theologians who apply it to men who never heard the Gospel 
did not look closely at the text. Then, too, there is Heb. 9:27 and 
2 Cor. 10:5. Scripture does not teach that conversion is possible 
in “Hades.” Rev. L. Dahle (of Norway) admits this at once. In his 
treatise Life after Death (1893) “he does not aver that the doctrine 
of a possible conversion of such as in this life never heard the 
Gospel is a clear doctrine of Scripture. Yet he maintains that, if 
we ‘go back to the fundamental principles of Scriptural teachings,’ 
we are forced to come to such conclusion. Since God earnestly 
desires the salvation of all men, and since the Gospel call is uni- 
versal, therefore the probability grows strong that all who have 
died in ignorance of the Gospel will be given an opportunity to 
accept Christ in Hades (pp. 172, 178, 180).” (Theol. Quart., 1908, 

42 
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p. 25.) The teaching under discussion is a rationalistic construction, 
These men imagine that without this teaching the doctrine of 
universal grace must fall. “In order to save universal grace before 
the forum of human understanding, some have thought that the 
Gentiles will be saved for Christ’s sake, without faith in the Gospel, 
on account of their moral aspirations (thus, for example, Hofmann). 
Others have assumed that after this life an opportunity to hear 
the Gospel and to believe will be offered (Martensen, Kliefoth, etc.), 
But these are human speculations, without any basis in Scripture.” 
(Pieper, Chr. Dog., II, p. 35.) “Dorner” (and the rest of the Hades 
theologians) “deals in speculation rather than in Scripture.” 
(Strong, op. cit., p. 566.) The rationalizing Lutherans are here 
again engaged in the business of solving the Cur alii, alii non? 
When they “see that God gives His Word at one place but not 
at another” (Trigl., p. 1081), they feel that universal grace is en- 
dangered, and instead of letting the matter rest with God, as the 
Formula of Concord does, they invent the fiction of the possibility 
of salvation in “Hades.” So the matter is straightened out, and God 
should act accordingly. It is another instance of squaring and 
harmonizing a teaching of Scripture with facts of experience. It is 
rationalism pure and simple. 

Put it another way, in a more general way. These theologians 
argue that the justice and mercy of God calls for some such 
expedient. They say that, if God did not give men another oppor- 
tunity in “Hades,” He could not remain the gracious, merciful 
God. That is the argument as Th. Traub puts it: “Those who have 
not been called in this life enter the realm of death, Scheol, Hades, 
the prison, 1 Pet. 3.... We have no clear Scripture statement for 
the possibility of the conversion in the intermediate state of those 
who here on earth were not called by the Gospel. ... But that 
salvation will be offered through the Gospel after this life to those 
who were not called in this life is demanded by the absoluteness of 
Christianity.» If salvation is bound exclusively to the Lord Jesus, 
the love and justice of God demand, and our faith and our love 
demand, that every man must be given the opportunity to decide 
for or against Christ.” (Italics in original. Von den letzten Dingen, 
pp. 34, 81, 91.) Tholuck, another conservative Lutheran, finds that 
the justice of God absolutely calls for the intermediate state, for it 
would not square with the justice of God to have a wicked man, 
who in this life came only in slight contact with the Gospel and so 
did not come to faith consigned at once to damnation.” (See 
Hoenecke, Ev. Luth. Dogmatik, IV, p. 232.) Scripture nowhere 


9) “Absoluteness of Christianity.” Do not bother to find out what 
this phrase means in this connection. It does not mean anything in 
this connection. 
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says that God is bound by His justice and mercy to provide 
additional opportunities in a “Hades.” It is human reason that 
says so, our sense of justice, our conception of mercy. It is another 
instance of that fatal itch for harmonizing. God’s ways must be 
made to square with our views. Revelation must harmonize with 
reason. And where revelation is silent, reason assumes the right 
to supplement revelation and to have its notions proclaimed as 
divine truth. That is rationalism pure and simple.!” 

The argument for the conversion of some after death, based 
on the universality of grace, is presented by the Experientialists in 
this form: “Wenn Gottes Erwaehlen den Glauben wirkt, wie 
sollte unsere Demut uns nicht gewiss machen, dass Gott jedes 
andern sich ebenso annehmen wird wie unser! Wir wagen die 
zuversichtliche Hoffnung, nicht unsers Heils allein, sondern einer 
endlichen Wiederbringung aller.” (P.Althaus, Die letzten Dinge, 
p. 186.) Althaus starts out with the thesis that conversion is 


10) A footnote is in place again, dealing with the folly of wise reason. 
Those theologians who call for a second probation in “Hades” on the 
basis of God’s justice and mercy are unreasonable if they do not insist 
on the ultimate salvation of all men. Some of them are consistent and 
ask for just that; but the conservative Lutherans do not want to go so 
far. That, however, is unreasonable. For if justice and mercy demand 
that a second chance be given in “Hades,” the same justice and mercy 
demand that, when conversion is not accomplished in “Hades,” — and 
some tell us that conversion is a more difficult matter there than here, — 
God provide a second, a better-equipped, “Hades.” We know that the 
Universalists and all other advocates of the apocatastasis base their 
teaching on their ideas of God’s justice and mercy, the same justice and 
mercy with which the Hades theologians operate. We shall have to tell 
this latter class that reason has played them a trick, has befooled them, 
presents them to the world as immature rationalizers. Madam Reason 
likes to treat her admirers thus. We submit the following excerpt from 
an article by Axel B.Svensson, which points out that the Hades theo- 
logians do not think logically. “Prof.O.Hallesby maintains with very 
great definitiveness the view that opportunities for conversion will be 
afforded even after death. ... He states emphatically that he does not 
at all believe in an opportunity for us to be converted after death. 
Accordingly, he does not deny eternal punishment. He expresses his 
astonishment that among the Christians in Norway there are some 
who would saddle on him the doctrine that ultimately all men will be 
saved. One can well understand his resentment over these accusations, 
which, it cannot be denied, are unjustified from his point of view. But 
if he had kept his eyes open to the consequences resulting from his own 
teaching, he would have understood quite well those whom he now 
regards as slanderers. For if there is a possibility of conversion after 
death for some, commonest justice demands that all shall have that 
possibility, because between grace offered within the limits of time and 
grace offered within the limits of eternity we cannot place the sign of 
equality. No comparison is possible at this point. The standpoint 
occupied by Hallesby is logically untenable. However, that would be 
of little moment, because men’s logic is often ‘a strange critter,’ and 
it can certainly happen that God’s logic lies upon a plane so high that 
we can never grasp it here in time; His thoughts are higher than ours. 
But the doctrine of conversion after death is unbiblical, and that settles 
the matter.” (See Theol. Monthly, 1925, p. 195 ff.) 
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possible in the case of those who had not heard the Gospel in this 
life: “We may well hope that beyond the limits of our history 
(where and when we do not know) Christ will yet meet all whom 
He did not reach in time (in der Geschichte) and place them 
before Him zur Entscheidung und Scheidung. ... Those in whom 
the call did not become effective here will be placed after death, 
on the Day of Christ, before the reality of Christ and God,” etc. 
(Pp. 181, 218.) But he feels that on his premises he must extend 
the hope of final salvation to all,—“endliche Wiederbringung 
aller” (apocatastasis),— and he bases this teaching on his experi- 
ence: Since God’s love found me and accepted me, who am not 
better than the others, I am certain that He will finally accept all. 
That sounds reasonable. It appeals to our feeling. It is logical, too. 
But it is pure rationalizing. Christian experience is not a source 
of doctrine. (See p. 484 ff. above.) Our sense of what is right and 
proper must not take the place of revelation.— The teaching of 
Hades salvation is a rationalistic fiction. 

Finally, rationalistic considerations have shaped the modern 
teaching of the inspiration of Holy Scripture. A very brief word 
on that. The majority of the Lutheran theologians of today, 
inclusive of the Conservatives, denies verbal, plenary inspiration, 
and denies it on the ground that it is an unreasonable doctrine. 
Some of their arguments: The Bible claims inerrancy -for all its 
parts, but that claim does not accord with the facts. “The claims 
of an infallible Bible, verbally perfect, do not hold in the light 
of the facts.” Science shows that the Bible is full of mistakes, 
and the Bible statement “All Scripture is given by inspiration of 
God” stands corrected. The teaching of the Bible must be made 
to harmonize with the findings of science. Again, it would not 
accord with the majesty of God to ascribe to Him “the urbane 
touches in the Epistle to Philemon, the homespun philosophy of 
Proverbs,” and to make him deal with “the trivialities” recounted 
in the Bible. And the “reprehensible ethics” found in the Bible 
does not agree with the holiness of God. The teaching of inspiration 
must be harmonized with our ideas of the fitness of divine things. 
Again, it would be derogatory of the holy writers to make them 
mere mouthpieces of God, mere phonographs. The teaching of 
inspiration must be harmonized with the dignity of man; the holy 
writers “must not be dehumanized.” Again, verbal inspiration 
would involve “an enslaving legalism of the letter.” What, are we 
to be bound by every word and letter of Scripture? Shall there 
be no room left for our free spirit? The teaching of inspiration must 
be harmonized with our dignity as free sons of God. And finally, — 
for space is running short,—what need is there for plenary 
inspiration? All spiritual needs are served, if only the saving truths 





Die Erfdheinungen de$ auferftandenen Heilandes 661 


are inspired. If you make inspiration extend to everything written 
in the Bible, you are representing God as doing something super- 
fluous, unnecessary, and useless. That would ill accord with the 
“wise economy of means” one expects of God. Away with such 
senseless teachings! Do not saddle the Bible with unreasonableness! 
Harmonize! —Proud, blind reason has many, many grievances 
against the doctrine of verbal inspiration. And reason must be 
humored. 

At this point rationalism has gained one of its greatest victories. 
It has driven many to reconstruct an important doctrine of Scrip- 
ture, and — these men are now compelled, as the inevitable result 
of having a Bible which is only partially inspired, to make reason 
the mistress of theology. “The least deviation from the old 
inspiration doctrine introduces a rationalistic germ into theology. ... 
Human reason is made the norma of truth, and Scripture is 
degraded to the position of a norma normata.” (Walther, in Lehre 
u. Wehre, 1888, p. 196.) 

We cannot deny it: much rationalism is found within the 
Lutheran Church, too. 

And this harmonizing is an evil thing, fraught with great 
disaster. Let us study that in greater detail. 


(To be continued) Tu. ENGELDER 
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Die Chronologie der viergig Tage gleich nad der Auferjtehung 
unjers Heilandes bietet viel Material fiir anregendes Studium, aber auch 
gewifje Schivierigkeiten, die fich nicht leicht lofen lafjen. E3 ijt darum faum 
pertpunderlid, dak nicht nur die berfdiedenen Sarmonien der evangeli- 
fdjen Gefhichte vielfach nicht iibereinftimmen, fondern dab auch biele 
Gregeten, die fich mit diefem Problem befdaftigt haben, gu verfdhiedenen 
Refultaten gelangt find. €3 Lohnt fich darum wohl der Miihe, diefe 
Frage einmal etwas naher angufehen und wenigitens den Verfuch gu 
madjen, eine befriedigende Lofung gu finden.*) 

Manche Wusleger behandeln die erften Erjdeinungen am Ofter- 
morgen einfach auf Grund der Synoptifer und bringen darum die Erz 
fdheinung deS Seilandes bor den Frauen, Matth. 28, 8—10; Marf. 
16,8; uf. 24,9—11, als die erfte, ohne auf die Frage der Beitfolge 
eingugehen. De Wette fchreibt in feiner Weife: ,,Erjte Erfdheinung bor 
der Maria Magdalena, Yoh. 20,14—18; Mark. 16,9, momit die vor 


*) Uuker den einfdlagigen exegetifden Werfen wurden bei diefer Arbeit be- 
fonder8 die Harmonien bon Stidhardt, Robertfon, Ylvifater und Fabhling benugt. 
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den Weibern Matth. 28, 9 Ff. gleidseitig, vielleicht urfpriimglic) eins ijt.“ 
Wahrend wir diefer Ydentifizgierung nicht beijtimmen fonnen, da fie 
offenfichtlich auf Konjefturaltertfritif beruht, fo finden wir uns dod) ge- 
notigt, die Erfcheinung bor Maria Magdalena als erjte angufeben, nidt 
fowohl auf Grund bon Soh. 20, 14A—18 als auf Grund bon Mark. 16, 9. 
€rjtere Stelle gibt un3 den audsfihrlichen Bericht iiber die ganze Szene, 
in Der fich der Heiland diefer treuen Yiingerin gu erfennen gab, aber die 
lebtere gibt uns die twichtige Zeitbeftimmung in dem Adverbium xedrov, 
twas nad dem einftimmigen Urteil der Grammatifer nur mit _,,guerjt“ 
iiberfebt werden fann: Er erfdien an erjter Stelle der Maria Magda- 
lena. Dicfe Erfdheinung fand nach dem Bericht de3 Yohannes ftatt, 
naddem Maria Magdalena zur Stadt Yerufalem guriicgeeilt war, um 
die Viinger, fpegziell Petrus und Yohannes, gu benachrichtigen, und nad- 
Dem diefe ibrerfeits das Grab in WAugenfdein genommen fatten. Yoh. 
20,2—10. Die Crgablung ijt fehr einfach. Maria Magdalena ftand, 
nad) der Ritcéfehr der beiden Singer in die Stadt, allein am Grabe, und 
aiwar fo vollitandig in ihre Trauer berfunfen, dak fie allerdings die aivet 
Engel im Grabe als foldhe erfannte, aber nicht ihren HErrn und Meifter, 
den fie guerft fiir Den Gartner Hielt. WlS YEfus fich ihr gu erfernnen gab, 
wollte fie in ihrer Freude den alten, vertraulicen Verkehr wieder mit 
ihm aufnehmen. Cr aber twebhrte ab, indem er ihr fagte: ,Rithre mid 
nicht an, denn id) bin noch nicht aufgefabren gu meinem Vater.“ Seine 
Wuferftehung war tibergang zur himmlifdhen Herrlicdfeit, und er hatte 
fchon den Verflarungsleib angelegt, in dem fclieflich in der Vollendung 
alle Glaubigen ifn jehen werden bon Angeficht gu Angeficht. Mit diefer 
Erflarung gab fich die Viingerin gufrieden und beridtete Demgemap an 
Die Apojtel in der Stadt. Dies war die erfte Erfcheinung de3 Auf- 
erftandenen. 

Unmittelbar hieran aber muf fich feine atweite Crfdeinung an- 
gefchlojjen haben, twie fie Matth. 28,9 f. befdhrieben ijt. Hier wird von 
Den Frauen beridtet, die bet Dem Grabe gewefen waren und dort die 
Votfdaft des Engels empfangen batten, dak ihnen beim Davoneilen bom 
Grabe (Zqauov) der Heiland entgegentrat, um fich ihnen gu erfennen 
gu geben und ifnen einen Wuftrag an feine Singer gu iibergeben. Gein 
Befehl lautete: Fiirchtet euch nicht; gehet hin, ridtet meinen Auftrag an 
meine Briider aus, daB fie tweggehen nach Galilaa; dort twwerden fie mid 
feben. Matth. 28,10. Mach dem Kontert haben fich die Frauen dann 
nicht weiter aufgebalten, fondern fich fofort aufgemadt, um den Befebl 
des Auferftandenen an die Viinger gu itbermitteln. 

Wenn wir die Berichte diefer beiden Erfdeinungen vergleiden, fo 
finden wir nun allerding$, Daf fich da berfhiedene Schwwicrigkeiten finden, 
befonders in der genauen Reihenfolge der Creignifje und in Verechnung 
der Beit, die wir den vberfdiedenen Ereignifjen gugumefien gendtigt find. 
Die Hauptlofung der Schwierighkeit ift in der Tatfache gu finden, dah 
der Auferftandene fic) ganglich loSgemacht hatte bon allen Banden de3 
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Raumes und der Beit, denen er fich im Stande der Crniedrigung frei- 
willig untertworfen hatte, fo dak er, im Cinflang mit feinen Wbjicdten, 
por den Augen der Glaubigen erfdien oder verfdiwand, und’ dak er in 
einem Wugenblic groke Wegjtrecfen guriidlegte. Mit andern Worten: 
Er macte den ausgiebigften Gebraud von feiner Almacdht und feiner 
Wigegentwart. 

Stellen wir un$ nun den Gang der Ereignijfje etiva in folgender 
BWeife dar. Maria Magdalena war mit den andern Frauen fdon bor 
Tagesgrauen bon Yerufalem aufgebrodjen und gelangte mit ihnen in die 
Nahe de3 Grabes, als eben das erfte Friihlicht den Garten erleuchtete. 
Gobald fie jah, dak der Stein von der Hffnung de3 Grabes meggewalat 
war, lief fie eilends gur Stadt guriid, um Petrus und Yohannes die 
Nachricht gu bringen. Die Entfernung de3 Gartens von der Stadt mag 
faum mehr als etwwa eine halbe Meile betragen haben, fo dak fie die 
Stree in wenigen Minuten guriiclegen fonnte. Und fobald fie den 
Siingern die Runde bom offenen Grabe gebracht hatte, eilte fie alsbald 
gum Grabe gurii. Die andern Frauen atten fich mittleriveile ent- 
fernt, twahr{cheinlic&h) auf einem andern Wege. Sebt erfchien der Heiland 
der Maria Magdalena guerft, wie Markus ausdriidlich beridtet. 
lind ehe noch die andern Frauen auf ihrem Riidiwege die Stadt erreicht 
hatten, fand die gtveite Erfdeinung des Auferftandenen ftatt. €3 
hindert uns nichts, angunehmen, daf die beiden Crfdeinungen fich inner- 
halb einer febhr furgen Zeit abgefpielt haben. Diefe Annahme tut dem 
Tert in feiner Weife Getwalt an und lat die betonte Beitbeftimmung 
gu Recht beftehen. 

Die dritte Erfheinung de3 auferftandenen Heilandes tward den 
Emmausjiingern guteil, wie Lufas, Rap. 24, 13 ff., beridtet. Bet der 
Verechnung der Zeitdauer diefer Erfdheinung finnen wir beftimmt iiber 
bloke Vermutungen hinausgehen. Yedenfalls hat der Heiland etwas 
getvartet, ehe er fich gu ihnen gefellte, 8.13.14. Wber die Unterredung, 
die wir bei Lukas finden, gwingt gu der Annahme, daB der Heiland einen 
betrachtlichen Teil des Spatnadmittags in ihrer Begleitung gubrachte. 
Sa, er wartete, bid in Dem Dorfe die Ahendmabhlzeit aufgetragen wurde 
und gab fich den beiden Siingern dann durd die Danffagung beim Brot 
breden gu erfennen. Die ganze Dauer diefes Beifammenjeins mag 
etlide Stunden betragen haben. Sntereffant ift in dem Bericht des 
Cvangelijten die Hinweifung auf getviffe Ereignifje de3 Morgens in der 
Rede, die wahrfideinlich, wie die erfte Frage, dem Kleophas gugefdrieben 
werden fann. Daf die beiden Emmaudsijiinger die volle Tragiweite der 
erjten Nachridten gefakt Hatten, ijt nicht angunehmen, denn fie tweijen 
nur bin auf die Tatjache, dak etliche Weiber fie erfdhreckt Hatten, tveil fie 
behaupteten, ein Geficht der Engel gefehen gu haben. Vers 24 fdeint 
auf die Tatfache hingutveifen, dak Petrus und Yohannes auf die erfte 
Nachridt bon dem Teeren Grabe hin das Nahere gu ermitteln verfucht 
batten. Die Befdreibung des Kleophas fdeint angudeuten, dak er und 
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fein Ramerad Yerufalem verlajjien hatten, ehe Maria Magdalena mit 
ihrem gewiffen Bericht iiber den WAuferjtandenen eingetroffen tar; denn 
bon den andern Frauen beridtet Markus, Kap. 16, 8, daf fie ,niemand 
nicht3 fagten”, tvenigitenS vorlaufig nicht, ,,denn fie fiirdteten fich”. 

Die vierte Crjcdheinung am Ojtertag mag der auf dem Wege nad 
Emmaus borangegangen fein, obgleich fein Grund vorhanden ift angu- 
nehmen, dak der Heiland gwifden der Erfcheinung am Nachmittag und 
am Wbhend des Ojtertages fich auch andern gegeigt haben mag. C8 
handelt fich um die Erfcheinung, die er im Lauf de3 Tages dem Petrus 
gab. Luf. 24,34; 1 Ror. 15,5. itber diefe Erfcheinung ijt uns nichts 
Naheres befannt; denn die Nachricht, mit der die Apoftel die Emmaus- 
finger in Jerufalem empfingen: ,Der HErr ift wahrhaftig auferjtanden 
und Gimoni erjdienen”, ijt ebenfo furg gehalten wie die Wufgahlung 
des Apoftels Paulus: Dak er gefehen worden ijt bon KRephas.” 

Aber noch eine fiinfte Crfdeinung ijt fiir den Oftertag gu ver- 
seinen, namic) diejenige, die an drei, vielleicht an vier Schriftitellen 
bergeidjnet ijt, namlic) Lut. 24,36—43; Yoh. 20, 19 ff.; 1 Ror. 15,5; 
Mark. 16,14(2). Nebenbet bemertt, eS ift intereffant, gu fehen, wie die 
heiligen Schreiber mit der Gefamtgzahl der AWpoftel operieren. Paulus 
nennt alS runde Babl ,die Bwalf”, mahrend Lufas bon ,den Elfen” 
redet. Yohannes referiert aus offenfidhtliden Griinden mit der genauen 
Babl, namlicgh den gehn Apoftelu, die an diefem Abend (auger den 
Emmausjiingern und andern Glaubigen, uf. 24,33) antvefend waren. 
Die Hauptpuntte, die bet diefer Crjcheinung gu beadhten find, miifjen aus 
Lufas und Yohannes gujammengefjtellt werden. C8 find die folgenden. 
WS die Cmmausjiinger ihre Nachricht brachten, wollte man ihnen gu- 
nachjt feinen Glauben fdenfen. Marf.16,13. Wie e3 fcheint, hatten 
Die berfdiedenen Cindriide des Tages, guerjt der Bericht Maria Mag- 
Dalenas, dann das Beugnis der Frauen, als fie wagten, ihr Crlebnis zu 
erzablen, Dann auch die Exrfcheinung bor Petrus, die Geijter fo verivirrt 
gemadt, dagB fie fortwahrend gwifden Biweifel und Bujtimmung 
ftwanften. Dies erflart auch die HandlungSiweife der Singer, als der 
Heiland pliglich in ihre Mitte trat, mahrend fie doch meinten, hinter 
berfdloffenen Tiiren vor allen Cindringlingen fier gu fein. Gelbjt als 
er ignen den Auferftehungsfrieden entbot, twaren fie noch erjchroden und 
fiirchteten fic, fo Dak er mit herablaffender Freundlidfeit ihrer Schwad- 
Heit gu Hilfe fam und durch das Geniegken von gebratenem Fifdh und 
Honigfeim den BVetveis lieferte, dak er fein Gejpenft fei. MNachdem er 
auf diefe Weife ihre AUngft und Blodigfeit vertrieben hatte, und fie ihre 
reude iiber die Erfdheinung ihres HErrn und Meijters fundgegeben 
Hatten, entbot er ifnen nod einmal feinen Wuferftehungsfrieden und 
iibergab ihnen in aller Feierlicdfeit das Amt der Sehliiffel, wodurd fie 
in aller Form in ihre Tatigkeit als feine Nacdhfolger eingefiihrt wurden. 
Dies mar die lebte Erfdeinung des Wuferftandenen am Oftertag. 

Die fedhfte Exfdeinung fand acht Tage fpater jtatt, und dem Be- 
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ridjte de3 Cvangeliften nad in demfelben Haufe. Yoh. 20,26—31. Der 
Bericht itber diefes wichtige Vorfommni3 wird mit den Worten einge- 
leitet: , Thomas aber, der Ziwslfen einer, war nicht bei ihnen, da FCfus 
fam”, namlic&) am Ojterabend. ,,Da fagten die andern Siinger gu ihm: 
Wir haben den HErrn gefehen.” Gobald der Heiland bei diefer Ge- 
legenbeit in das Zimmer eingetreten twar, wo die elf Apoftel und woh! 
auch andere Diinger aus dem tweiteren Kreis der Glaubigen verjammelt 
waren, nam er fich nach dem Friedensgruk fofort de3 unglaubigen 
Apoftels, des Biweiflers Thomas, an. Er erflarte fich bereit, die von 
Thomas geftellten Bedingungen gu erfiillen. Cr bot ihm feine Hande 
und feine Seite Dar und forderte ihn auf, an diefen Wunden gu erz 
fennen, Daf e8 fich bet ihm nicht um eine Sllufion, um einen Scheinleib, 
handelte, fondern da er in dDer Tat und in der Wahrheit derfelbe Mann 
fei, Der feine Hande (und Filge) am Kreuz hatte durdhgraben und feine 
Geite mit Dem Speer offnen lafjen. Won der Kraft diefes augenfdein- 
liden Betweifes iibertwaltigt, fiel Thomas bor dem Wuferftandenen nieder 
und befannte ibn als feinen HErrn und Gott. 

Die fiebte Crfdheinung des auferftandenen Heilandes (die man wohl 
aud) fpater anfeben fann) war die bon Yohannes, Kap. 21, 1 ff., bez 
fjriebene. Wir geben diefer Cpijode diefe Stelle in der chronologifden 
Reihenfolge, weil der Cvangelijt am Schlug der Ergahlung bemerft: 
Das ijt nun das drittemal, dak SCfus offenbart ward feinen Yiingern, 
nacddem er von den Toten auferjtanden war.” B.14. Die Gedichte 
geigt uns, dak die Wpojtel laut der Weifung de3 HErrn, Matth. 28, 10, 
nat Galilaa gegangen twaren. Warum bei diefer Gelegenheit nur fieben 
der Wpojtel antvefend twaren, bon denen fitnf nambaft gemacht oder iden- 
tifigiert werden, ijt aus dem EChangelium nicht erfichtlidh. Die Erfchei- 
nung felber war derart, da fie Den Yiingern in itbergeugendjter Weife 
die Tatjache der Auferftehung ibres HErrn vor Augen fiihrte. Das 
Wunder des Fifchgugs mufte fie an da3 bor etwas mehr als giwei Fahren 
gefdehene Wunder in derfelben Gegend erinnern, und die feierlice 
Sragejtellung und Wiedereinfebung deS Petrus in fein Apoftelamt in 
Gegenwart bon fechs Zeugen muf ohne Biweifel einen unauslofhliden 
Cindrucé auf alle Wntwefenden gemadt haben. Gelbft der an Petrus ge- 
ridtete Veriweis fteht in vollem Cinflang mit den Hauptzaiigen feines 
Charafters. 

Wenn wir auch den iibrigen in der Schrift erwwahnten Erfeinungen 
deS Heilandes eine Reihenfolge antweifen, fo gefchieht das mehr oder 
weniger im AnfdlugR an die Wusfiihrungen in 1 Mor. 15. Ausdriiclic 
fhreibt namlich der Apoftel, 1 Ror. 15, 6: ,, Dana ijt er gefehen worden 
bon mehr denn fiinfhundert Briidern auf einmal, deren noch viele leben, 
etlide aber find entfdilafen.“ Die naheren Umitande diefer adten Er- 
{heinung find nicht befannt; die Vemerfung de3 ApojtelZ lakt uns er- 
fennen, dag die Bahl der Singer SECfu bedeutend mar. 

Hier mag als neunte Erfdeinung des Wuferjtandenen diejenige 
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genannt twerden, die bon Paulus angefiihrt wird, 1 Kor. 15,7: ,,Danadh 
ift er gefehen tworden von Yafobus.” Wir fonnen nicht mit Sicherheit 
angeben, toelder der beiden WApojtel diefes Namen gemeint fei, entiveder 
Rafobus, der Sohn des Bebedaus, oder Yafobus, Wlphai Sohn, auc als 
Vafobus der Yiingere befannt. 

Wis gehnte Erfheinung (wenn wir diefe nicht mit der in 1 Kor. 
15,6 identifizieren wollen) finnen wir die anfeben, die Mtatth. 28, 
16.17 furg befchrieben ijt. Der Cvangelijt fereibt: Aber die elf 
Singer gingen nach Galilaa auf einen Berg, dahin FECfus fie befchieden 
hatte.” Was der Heiland bei diefer Gelegenheit mit feinen Yiingern 
berhandelt hat, ijt uns nicht mit Gewipheit befannt. Cins ift flar, 
namlich dak Matthaus die lebten Anordnungen des Heilandes bei diejer 
Erjdeinung erfolgen lakt. Aber das Ereignis wird faum gu identifi- 
gieren fein mit Dem, was Marf. 16,15. 16 gefdrieben fteht, auger tenn 
man Bers 14 auf die Erfcheinung am Ojterabend begieht und dann an- 
nimmt, dag Markus die Wuftrage bon Galilaa mit diefer Erfcheinung 
gujammenfaft. itbrigens ijt e3 auch fehr twahrfdeinlich, dak der Heiland 
feine lebten Wuftrage an feine Apoftel bet Gelegenheit der vberfdiedenen 
Erjdheinungen wiederholt hat, befonders den allgemeinen Miffionsbefebl. 

Von diefer zehnten Crjdheinung ijt jedenfalls zu unterfdhetden eine 
elfte, die auch in Matth. 28, 18—20 eingefchlofjen fein mag, oder aud 
in Marf.16,15.16. Da aber der Heiland am Himmelfahrtstage nit 
in Galilaa, fondern auf dem Oberg war, ergibt fich flar aus Luf. 24, 
49 ff. und Upojt.1,1—8. Der Cvangelijt erzahlt ausdriidlich, dak der 
Heiland feine Giinger an diefem bviergigiten Tage nach feiner Auf- 
erftehung binausfiihrte bis gen Bethanien, da3 heikt, nach BVethanien 
Zu, two er bon ihnen fcied und auffubr gen Himmel. Die etwas aus- 
fiihrlidere Schilderung des Cvangelijten im erften Kapitel der Apoftel- 
gefcicdte gibt uns die Cingelheiten diefer Crfdeinung an, befonder3 aud 
den WAuftrag de HErrn, der den Siingern den allgemeinen Miffion3- 
befehl in genauer und fonfreter Form iibergab: ,,.Yhr twerdet meine 
Beugen fein zu Serujalem und in gang Sudaa und Gamarien und bis an 
das Ende der Erde.” B. 8. 

Schlieklich ware noch gu unferm Thema 3u bemerfen, twas auch verz 
fchiedene Wusleger ertwahnen, namlid dak wir auf Grund von Apoft. 1,3 
twohl annehmen bdiirfen, dak der HErr fich nicht nur in diefen eingelnen 
Fallen, bet den jebt angefiihrten Exrfdeinungen, feinen Yiingern offen- 
barte, fondern, tie eS Lufas ausdriidt: ,Weldhen er fic) nach feinem 
Leiden lebendig ergeigt hatte Dur manderlei CErweifungen, und 
lieR fich fehen unter ihnen viergig Tage lang und redete mit ihnen bom 
Reich Gottes.” Die Bewweife fiir die Auferfitehung des Heilandes find 
fo zablreid) und fo iibergeugend, dak auch mir unferer gangen Lehre die 
Getwipheit gugrunde legen fonnen: ,Dak er auferjtanden fet am dritten 
Tage nach der Schrift.” 1 Ror. 15, 4b. ¥. E. Krepmann 
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BAIITIZQ 
A Lexicographical Study 


It is a sad fact that men, swayed by a fatal bias, will make 
rash statements about, and posit propositions in regard to, Bap- 
tism which can be maintained neither in the face of the Scriptures 
nor before the forum of history. This is true, for instance, in 
reference to the question of immersion in the administration of 
Holy Baptism. The importance of the subject demands that we 
consider soberly what the Bible and the early history of the Church 
teach us in regard to the mode of baptism. 

Because the mode of baptism hinges on the word faxtitew 
and its cognates and derivatives, it will be necessary to make 
a study of these words, in order that we might see clearly 
whether or not they must be rendered by terms signifying 
“immersion.” Our word “baptize” is derived from, in fact, it is 
a transliteration of, the Greek word Bantitew, which is used in the 
great commission of our Lord to baptize: Matt. 28:19,20; Mark 
16:15, 16. 

The early Christian Church had no serious controversy on 
the mode of baptism, as it did, e.g., on the deity of Christ. “The 
controversy on the mode of baptism is of comparatively modern 
date. Baptism by aspersion or sprinkling was always practiced 
by the ancient Church, especially for the sick, though immersion 
was early introduced, as more complete and, therefore, preferable.” 
(A Compend of Baptism, by W. Hamilton, p.9.) When immer- 
sionists now claim that aspersion or sprinkling is a late invention 
in the Christian Church, they are making a rash statement, which 
they cannot hold. 

I do not hope to settle this controversy to the satisfaction 
of all concerned (that is impossible as long as men are governed 
by their prejudices), but I do hope to adduce the evidence 
available on this subject, so that proper conclusions can be 
arrived at. 

Since it is contended that the word foxtitew and its cognates 
and derivatives compel us to baptize by means of immersion, we 
must in the first place learn what these words really do denote. 
In his book Immersion, the Act of Christian Baptism, 1893, 
J.T. Christian, who claims that his book is “the result of long 
and patient investigation” (p.II) and who shows his colors in 
these words of the Preface of the seventh edition: “Since the 
publication of the first edition of this book the British Bible 
Society has determined to print a Congo edition of the Bible in 
which faxtitew is translated by a word which means ‘immerse.’ 





668 BAIITIZQ 


This is a triumph of scholarship [sic]” (p.III), says concerning 
this word: “If the commission of Christ means immersion, we 
cannot depart from the letter and allow any other act. If it were 
‘possible’ or even ‘probable’ that sprinkling or pouring was the act 
of baptism, yet they could not be admitted, since immersion is ‘the 
historical or primary’ sense of the word faxtitew. No room is 
left for construction, and we are to take the Scriptures just 
as they read. We are not to read meanings into the word of 
the living God.” (p.II.) 

From a survey of the words derived from the root pax and 
the meanings of these words as given in Passow, Handwoerterbuch 
der Griechischen Sprache; Liddell & Scott, Greek Lexicon; or 
any other dictionary of the Greek language, it is evident that 
both Béxtew and Baxtitew, the two words which especially apply, 
have not only the meaning “to immerse,” even if we must grant 
that that is the radical meaning, just as the German word taufen, 
(tief machen), means “to immerse.” Cf. P.I. Fuchs, Deutsches 
Woerterbuch, s.v. However, it is a well-known truth that words, 
at times, by usage change their meaning, in fact, change to the 
very opposite of their etymological sense; e.g., a valetudinarian 
is infirm, seeking to recover health, an invalid, who lacks health, 
although the word is derived from the Latin valetudo: health, 
from valeo: be strong. Hence it is rash to argue: Pdnxtew 
literally means “to immerse”; hence faxtitew, which is derived 
from the same root, fax, must always mean “to immerse.” Usus 
tyrannus est, holds also as to meanings of words. Hence we must 
study the use of these words in classical Greek, in Septuagint 
Greek, in New Testament Greek, and other Hellenistic Greek. 

It is significant that the immersionists, who stoutly contend 
that both words Béxtew and foxtitew, never mean anything else 
than “immerse,” are not at all agreed. Cf. Hamilton, op. cit., 
pp. 11—13; Christian, op. cit., p. 22. 

As we study the use of these words in the classical Greek 
in the books of the immersionists and the aspersionists, we find 
that the former, as a rule, quote only those passages from the 
classical authors which favor their side, while some of the latter 
do the very same thing as to their side of the question. Accordingly, 
e.g., J.T. Christian quotes from the classics only such statements 
as in some way can be made to say that Baxtiteww means “to dip,” 
and then ends the chapter with the words: “We can, therefore, 
say without doubt that Baxtitew in classical writers means ‘to dip.’” 
Op. cit., p. 30 Hamilton (op. cit., p. 14) errs on the other side 
in that he suppresses some examples from the classics which 
favor the idea of immersion. In discussing the two words Paxtew 
and fBaxtitew, we hope to include in our study all the passages 
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we can find in which these words are used and not to make 
a selection of those only which favor our position. 

We now follow each word through classical Greek, Septua- 
gint Greek, and New Testament Greek. 


BAITEIN 
Classical Usage 


Since the point to be proved at this time is merely that the 
Greek words Bdxtew and Baxtitew do not mean only “to dip,” 
or “to immerse,” but do have other meanings, no special effort 
is made to give the statements in chronological order. 

Aristotle in his Politics, VII, 15:2 says concerning infants: 
“Hence among many non-Greek races it is customary in the 
case of some people to wash the children at birth by dipping them 
into a cold river.” “To wash by dipping” is the rendering of 
dxo Béxtew. Loeb, Classical Library, p. 627. 

In the last line of the first Idyl of Moschus of Syracuse, 
a bucolic poet, who lived about 250 B.C., we read: “Do not at all 
touch deceitful gifts; for they are all dipped (féfaxta) in fire.” 
Didot’s edition, p. 77. Cf. Hamilton, op. cit., p. 15. 

In “Homer’s” Batrachomyomachia we read of a frog: “He fell 
and rose no more, and the lake was bapted (tinged) with blood” 
(éBaxteto). Hamilton, op. cit., pp. 15,16; Summers, Baptism, p. 221. 

Aristophanes in his Acharnians (1. 115) says: “Lest I dye 
(Bayo) you a Sardinian dye.” Cf. Aristophanes, The Peace, 1174 f. 
Loeb, op. cit., II, 108 f. 

Again the same author says in The Birds (288, 289): “Here’s 
a bird of brilliant hue (faxtds devis).” Loeb, op. cit., II, 154, 155. 

Apollonius Rhodius (b. 3 B.C.) says of Euphemus, most swift- 
footed of men: “He was wont to skim the swell of the gray sea and 
wetted (Bdxtev) not his swift feet.” Argonautica, B. I, 183—185, in 
Loeb, op. cit., pp. 14, 15. Cf. ibid. B. IV, 56—58, in Loeb, op. cit., 
pp. 308, 309. 

Homer in the Odyssey, 9:391: “And as when a smith dips an 
ax in chill water (tat wuxe@ Béxty).” Cf. Hamilton, op. cit., p. 17. 

Again, Aeschylus says in Agamemnon (612): “Of pleasure 
from other man or voice of scandal I know no more than of dyeing 
(Boyds) bronze.” Loeb, op. cit., II, p.52f. Cf. Agamemnon 230 
and 933. 

Euripides in his Hippolytus (123) says: “A welling spring 
filling (Poxtdv, lit. “dipped”) pitcher after pitcher. 

Callimachus, a celebrated Alexandrine grammarian (d. about 
240 B.C.), in his hymn The Bath of Pallas (ll. 45, 46) says: “Ye 
water-carriers, dip (Bdxtete) not your pitchers today.” Loeb, 
op. cit., p. 116 f. 
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Aratus of Soli in Cilicia (fl. ca. 270B.C.) in his Phenomena 
(1. 858) says of the sun: “But if without a cloud he dip (Bdéxto) 
in the western ocean.” Loeb, op. cit., 446 f. 

Lycophron, a grammarian and poet, native of Chalcis on 
Euboea, who lived in Alexandria under Ptolemy Philadelphus 
(285—247 B.C.), in his Alexander (ll. 1120—1122) says: “But the 
whelp, seeking vengeance for his father’s blood, shall with his own 
hand plunge (fdéwe.) his sword in the entrails of the viper.” Loeb, 
op. cit., p. 586 ff. 

Herodotus (VII, 67) says concerning the dyeing of clothes: 
“The Sarange made a brave show with dyed (fepoppéva) garments 
and boots knee-high.” Loeb, op. cit., III, p. 380f. Cf. Merriam’s 
edition, p. 108. Cf. Herodotus, III, p. 22, Loeb, op. cit., II, p. 28f. 

Euripides (480—406 B. C.) says in his ®owiooa II, 1577 f.: “And 
the bronze-hammered blade through the bosom she _ thrust 
(@Bapev).” Loeb, op. cit., III, p. 472 f. 

Hippocrates, the most celebrated physician of antiquity, born 
about 460 B.C., speaking of cutting a bone, says in his treatise 
On Wounds in the Head (XXI, 19 f.): “While trephining, you 
should frequently take out the saw and plunge (évanxoBdxtew) it 
into cold water to avoid heating the bone.” Loeb, op. cit., III, p. 48 f. 

Athenaeus, a learned Greek grammarian, of Naucratis in Egypt, 
who lived about 230 A.D., says in his book Deipnosophistae (i. e., 
Banquet of the Learned), II, 48: “The most admirable Homer 
(Odyssey I, 130) says that the bedclothes under the body were 
‘smooth,’ that is, white, not dyed or embroidered (fefappéva).” 
Loeb, op. cit., I, pp. 210, 211. 

Again, the same author says in II, 48: “To the Spartan 
Antalcidas he sent his own chaplet after dipping (féwas) it in 
perfume.” Loeb, op. cit., I, p. 212 f. 

Again, he says in III, p. 89, quoting Apollodorus (second century 
B.C.) in his Commentary on Sophron: “and says that according 
to some authorities it is derived from the dye (Péppatos).” Loeb, 
op. cit., I, 282 f. 

Again, Athenaeus, quoting Menander (342—291 B.C.) in 
Temperament, says in IV, 165: “And I will have my hair dyed 
(Bépona).” Loeb, op. cit., II, p. 252 f. 

Quoting Eupolis (ca. 446—ca. 411 B. C.), Athenaeus says in IV, 
183: “Eupolis in The Dyers (Béxtoic) says: “Who nicely beats the 
tambourine and sounds the strings of the triangle.” Loeb, op. cit., 
Il, p. 310 f. 

Dio Chrysostum, born at Prusa in Bithynia about the middle 
of the first century of our era (some say he lived 50—112 A.D.), 
says of a certain man: “Very much like a pander, who in the garb 
as well as in character is shameless and niggardly, dressed in 
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a colored mantle (faxtév), the finery of one of his harlots.” Loeb, 
op. cit., pp. 212, 213. 

“So pregnant are these proofs that Dr. Carson, a great immer- 
sionist, is obliged to admit that Bdéxtw has other meanings, and 
literal meanings, too, besides that of ‘plunging,’ which some have 
the temerity to say is its only meaning. This learned writer says: 
‘Hippocrates used Bdéxtw to denote ‘dyeing’ by dropping the dyeing 
liquid on the thing dyed. When it drops upon the garment, they 
are dyed (fdxteta). This surely is not dyeing by dipping. Nearchus 
relates that the Indians dye (Péxtovtm) their beads. Béxtw signifies 
to dye by sprinkling as properly as by dipping, though originally 
it was confined to the latter. Nor are such applications of the 
word to be accounted for by metaphor as Dr. Gale asserts. They 
are as literal as the primary meaning. It is by extension of the 
literal meaning, and not by figure of any kind, that words come 
to depart so far from their original signification.” Summers, 


. cit., p. 221. 
- si Septuagint Usage 


According to the count of the Concordance for the Septuagint, 
by Abraham Trommius, the word Béxtw occurs eighteen times in 
the LXX. In Lev. 11:32 it is the translation for the Hebrew xia 
in hophal, 8237. 

In Ps. 68:23 it is the Greek rendering for the Hebrew ynp. 


In Dan. 4:30 (LXX) and 5:21 it renders the Aramaic yi¥. In all 
of the remaining passages it is the Greek for the Hebrew bap. 

The eighteen occurrences of the word are found in order in 
Ex. 12:22; Lev. 4:6; 9:9; 14:6, 16,51; Num. 19:18; Deut. 33:24; Josh. 
3:15; Ruth 2:14; 1 Sam. 14:27; 2 Kings 8:15; Job 11:30, 31; Ps. 68:23; 
Ezek. 23:15; Dan. 4:30; 5:21. 

While it is true that in the majority of instances the word here 
is translated “to dip,” certainly “to moisten,” “to wet with dew,” 
is just as fitting a translation as “to bathe.” Hamilton, op. cit., p. 19, 
says: “‘It is somewhat remarkable,’ says Dr. Wilson, ‘that the 
Baptists, the fast friends of literal translation, cannot approach these 
verses without displaying an ardent, if not suspicious, affection for 
the beauties of trope and figure. But is there not a cause? The 
literal exposition, it is evident, possesses no affinity for the modal 
sense of Béxtw; nor is it practicable either to force or flatter these 
discordant elements into a state of reconciliation. The dew mani- 
festly fell upon Nebuchadnezzar [Dan. 4:33]; its diamond pearls 
or drops were not collected into a pond or other receptacle, that 
the monarch might be plunged into its crystal depths. The advo- 
cates of a figurative immersion should beware lest this interpreta- 
tion open the door to a figurative or, it may be, neological infliction 
of other judgments against Nebuchadnezzar.’ ” 
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New Testament Usage 


In the New Testament the word Bdxtw is found in Luke 16:24; 
John 13:26 (Lachmann here reads éufdéxtw); Rev. 19:13, éupdxtw 
in Matt. 26:23 and Mark 14:20. Cf. Hibbard, Christian Baptism, p. 46. 

From the discussion thus far we may conclude that Baxtew has 
other meanings besides “immerse,” e.g., “to stain,” “to moisten,” 
“to dye,” etc. 

BAITIZEIN 
Classical Usage 

“Taking Baxtitw for a frequentative of Baxtw, the earlier glos- 
saries ascribe to it the meaning of mergito, as is stated by Vossius 
in his Etymologicum: ‘Cum autem Béxtw sit mergo, Baxtitw com- 
mode vertamus mergito; and adds respecting the Christian ordi- 
nance: Praesertim, si sermo de Christianorum, qui trina fit, immer- 
sione.’ If this view were correct, it would be necessary to a right 
administration of Baptism that the subject of it should not only 
be immersed in water, but should be immersed several times; so 
that not immersion only but repeated immersion would be the 
constitutional form.” Fairbairn, Hermeneutical Manual, p. 295. 

While derivative words may retain their primitive force, they 
may assume new shades of meanings. It will be necessary to study 
the use of this derivative word in order that we might arrive at 
its true meaning. Although the actual meaning of the word 
Bantitew can be determined only by usage, we may quote a lexicon 
or two on the assumption that they are not biased. 

Suidas, a Greek lexicographer of about 970 A. D., renders 
Boxtiteww with “to sink,” “to plunge,” “to immerse,” “to wet,” 
“to wash,” “to cleanse,” “to purify.” 

Stephanus of Byzantium, the author of a valuable lexicon, 
who lived after the time of Arcadius and Honorius and before 
that of Justinian II, renders Paxtitew by “to dip,” “to immerse,” to 
dye,” “to merge,” “to submerge,” “to cover with water,” “to cleanse,” 
“to wash.” 

The quotations from classical authors which follow are not 
given in chronological order but are enumerated as found. 

Pindar, in the second Pythian Ode, Il. 145—147, Edition 
O. Schroeder, p. 96, says: “For as when the rest of the tackle is 
trailing deep in the sea, I, as a cork above the net, am undipped 
(aBdxtiotos) in water.” Christian, op. cit, p. 23. 

Plato writes in his Banquet, 176 B, Aristophanes being the 
supposed speaker: “I was one of those who yesterday were over- 
whelmed (faxtiConévwv) with or in wine.” Christian, op. cit., p. 23. 

In the Homeric Allegories (ca. 400 B.C.) we read: “The mass 
of iron, drawn red-hot from the furnace, was dipped (Pomtiteta) 
in water.” .Cf. Hamilton, op. cit., p. 21; Summers, op. cit., pp. 94, 223. 
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In a little ode of Julian one reads: “I baptized (éfdamo’) him 
into wine and took and drank him.” Greek Anthology, Loeb, op. cit., 
5, p. 388 f. Cf. Hamilton, op. cit., p. 22. 

From the commentary of Dionysius on Homer’s Iliad, Book 
16:333, where the poet describes the death of Cleobulus by the 
stroke of Ajax’s sword on his neck, we have this: “The sword 
was so dipped (fantiodévtos) in blood that it was heated by it.” 
Hamilton, op. cit., pp. 23, 24. 

Plutarch, the biographer and philosopher, born at Chaeronea, 
in Boeotia, probably in the reign of Claudius, in the first century 
A.D. writes in his life of Theseus (XXIV, 5), quoting an oracle of 
the Sibyl respecting the city of Athens, foretelling her continued 
existence under all her calamities: “A bladder, thou mayest be 
baptized (Baxtitn), but thou art not destined to sink.” Loeb, op. cit., 
p.54f. Cf. Hamilton, op. cit., p.24; Christian, op. cit., pp. 25, 26. 

Athenaeus, quoting Eubulus in Nausicaa, says, VII, 307: “Why! 
This is the fourth day he has been soaking himself (Baxtiteta), 
wearing out the fasting life of a mullet.” Loeb, op. cit., III, p. 382. 
Cf. Christian, op. cit., p. 24. For another quotation of Plutarch see 
Hamilton, op. cit., p. 25. 

Evenus of Paros (B. C. 250) in fifteenth epigram says: “Bacchus 
[wine] baptizes (Boxtite.) with sleep, the neighbor of death.” 
Hamilton, op. cit., p. 32. Cf. Christian, op. cit., p. 24. Why translate 
Baxtitetv with “plunge in sleep” as J. T. Christian, when there is no 
“in” there, when we do not “plunge” into sleep, but rather sink 
into the arms of slumber? 

Julian, the Apostate, emperor of Rome, says in a letter to 
Ecdicius, prefect of Egypt (ca. Oct., 362 A.D.): “By all the gods, 
there is nothing I should be so glad to see as that Athanasius has 
been expelled beyond the frontiers of Egypt. Infamous man! He 
has had the audacity to baptize (Boxtiom) Greek women of rank 
during my reign. Let him be driven forth!” Loeb, op. cit., III, 
p. 142f. For other quotations from Julian see Loeb, op. cit., III, 
pp. 392, 402, 412. 

Philo Judaeus, born at Alexandria, sent to Rome in 40 A.D. 
on an embassy to Caligula, in his Allegorical Interpretation of 
Genesis, III, 6, 18, says: “He [Jacob] crosses the river of objects 
of sense, that swamps and drowns (faxtitovta) the soul under the 
flood of passions.” Loeb, op. cit., p. 312 f. 

Polybius, a Greek historian, native of Megalopolis, in Arcadia, 
born ca. 204 B. C., describing the loss of a body of cavalry in 
a marsh, says: “Themselves baptized (Baxtitéyevor.) by themselves 
and sinking in the marshes, were all useless, and many of them 
perished.” Hamilton, op. cit., p. 26. Cf. Christian, op. cit., p. 24. 

43 
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For other statements of Polybius see Hamilton, op. cit., p. 26; 
Christian, op. cit., p. 24. 

Dion Cassius, Cocceianus, historian, born A.D. 155, at Nicaea, 
in Bithynia, says in his Roman History: “And he [Archimedes] 
would lift up ships even those equipped with towers by means of 
other appliances which he dropped upon them; and raising them 
aloft, would let them drop suddenly, so that when they fell into 
the water they were sunk (faxtiteotu.) by the impact.” Loeb, 
op. cit., III, pp.170,171. For other statements by Dion see B. XLI, 
in Loeb, op. cit., IV, pp. 72, 73; B. LXXV, 13, 3, in Loeb, op. cit., IX, 
pp. 190, 191; B. XLIX, 3, 5, in Loeb, op. cit., V, pp. 346, 347; B. L, 18, 
6; in Loeb, op. cit., V, pp. 476,477; B. L, 32,6, in Loeb, op. cit., 
V, pp. 506, 507; B. L, 32,8, in Loeb, op. cit., V, pp. 506, 507; B. L, 
35, 3, in Loeb, op. cit., V, pp. 514, 515. 

Strabo, the geographer, a native of Amasia in Pontus, born 
ca. 64 B.C., says: “To one who throws down a dart from above 
into the channel the force of the water resists so much that it 
is hardly baptized (Baxtitec#a).” Hamilton, op. cit., p. 27. Cf. Chris- 
tian, op. cit., pp. 24, 25. 

Diodorus, surnamed Siculus, of Agyrium, in Sicily, celebrated 
historian (fl. ca. 60 B.C.), says: “The river rushing down with the 
current increased in violence, immersed (éfdxtioe) many.” “They 
do not overwhelm (faxtitovor) the common people with taxes.” 
Christian, op. cit., p. 25; cf. Hamilton, op. cit., p. 28. 

Josephus, born at Jerusalem in 37 A.D., says in his Jewish 
Wars, B. I, 22, 3: “There according to command, being baptized 
(BantiGéuevos) by the Gauls in a swimming bath, he dies.” Loeb, 
op. cit., II, p. 476. Cf. Christian, op. cit., p. 25; Hamilton, op. cit., p. 29. 

On the passages referred to, Hamilton makes the following 
notations: “What becomes of the later statements of Alexander 
Campbell ‘I will say with Mr.Carson that absolutely baptizo 
(Baxtiftw) means to immerse without the idea of emersion’? and 
the similar statement of Dr. Conant ‘The idea of emersion is not 
included in the meaning of the Greek word’? What is immersion 
without emersion but simple drowning?” Cf. Hamilton, op. cit., p. 30. 

Philo, comparing the intellectual powers of those who live 
gluttonously, and those who are frugal, says: “The sober and those 
contented with little excel in intelligence; but those, on the 
contrary, who are glutted with food and drink are least intelligent, 
as though the reason were baptized (Baxtitopévov) with the things 
coming upon it.” Hamilton, op. cit., p. 44. Cf. Christian, op. cit., p. 25. 

Again, Philo says: “I know some who, when they become 
slightly intoxicated, before they are thoroughly baptized (drunk, 
Baxttotijva.), make provision by contribution and tickets for tomor- 
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row’s drinking.” Hamilton, op. cit., p.44. Clearly Boxtiteotau, com- 
pared with “slightly intoxicated,” here means simply “to be drunk.” 

Epictetus of Hierapolis in Phrygia, a celebrated Stoic philoso- 
pher (fl. ca. 50 A.D.), says: “You would not wish, sailing in 
a large and polished and richly gilded ship, to be submerged 
(Banxtiteobu).” Fr. 47 (Schw. fr. 14) in Schenkl., Epict. Christian, 
op. cit., p. 26. 

Demetrius, the Sidonian (ca. 50 A. D.), says: “She is not 
wholly dipped (fefaxtiotau), but rises above.” Christian, op. cit., 
p. 26. 

Alciphron, the most distinguished of Greek epistolary writers 
(fl. ca. 180 A.D.), says: “If I am to see all rivers, life to me will 
be whelmed (faxtiobjoeta).” Christian, op. cit., p. 26. 

Polyaenus, a Macedonian (fl. ca. 150 A.D.), author of a work 
on stratagems in war, which is still extant, says: “Philip did not 
give over dipping (SvafaxtiCéuevos) in a match with the pancratiasts.” 
Edit. Woelflin, IV, 2, 6, p. 160; Christian, op. cit., p. 26. 

Dion Cassius, mentioned above, narrating the defeat of the 
Roman general Curio by Juba, King of Mauritania, and describing 
the fate of the captives, says: “Crowds perished in flight, some 
embarking on the boats, thrown down by the jostling, others in the 
vessels were baptized by their own weight (ind tod Bdgovs aidtav 
Boxtiobévtes).” Hamilton, op. cit., p. 27. Cf. Christian, op. cit., p. 26 
for another saying of the same author. 

Plotinus, the founder of the Neo-Platonic system (born in 
Egypt ca. 203 A.D.), says: “Death to her, while yet immersed 
(BeBaxtiopéva) in the body, is to be sunk in matter. But now, since 
part of us is continued by the body, as if one has the feet in the 
water but with the rest of the body stands out above, towering 
up by what is not immersed (faxtiodévtt) in the body, we by this 
are attached as to our own center with that which is the center 
of all. He does not continue happy, whelmed (faxtioteics) either 
with disease or with acts of magicians.” Christian, op. cit., p. 27. 

Aristophanes of Byzantium, an eminent Greek grammarian, 
who lived ca. 264B.C. and who introduced the use of accents 
in the Greek language, says: “Then whelming (faxticas) potently 
with wine, he set me free.” Christian op. cit., p. 27. 

Porphyry, a Greek philosopher, born 233 A.D., describing the 
Lake of Probation in India, used by the Brahmans for a test of 
innocence or guilt, says: “When the accused answers to it, if he 
is guiltless, he goes through without fear, having the water as far 
as the knees; but if guilty, after proceeding a little way, he is 
immersed (Baxtitetot) unto the head.” Christian, op. cit., p. 27; 
cf. Hamilton, op. cit., p. 25. 
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A certain Himerius (315 A.D.) says: “He was great at Sala- 
mis; for there, fighting, he whelmed (éféxtoe) all Asia.” Chris- 
tian, op. cit., p. 27. 

Libanius, a distinguished Greek Sophist and rhetorician, 
teacher of St. Basil and St. Chrysostom, a friend of Emperor Julian, 
born at Antioch about 314 A. D. and died ca. 395 A. D., says: “I my- 
self am one of those immersed (fefaxtiopévov) by the great wave.” 
Christian, op. cit., p. 27. 

Themistius, a distinguished rhetorician and philosopher, a 
Paphlagonian (fi. fourth century A.D.), has this expression: 
“Overwhelmed (faxtit6pnevov) by grief.” Christian, op. cit., pp. 27, 28. 

Heliodorus (fi. third century B. C.), a Greek writer of romance, 
author of Aethiopica, still extant, has this remark among other 
statements: “Slaying some on land and plunging (fanxttévtwv) 
others, with their boats and huts, into the lake.” Christian, 
op. cit., p. 28. 

Philo, speaking of evil lusts, says: “All these things, seeing 
that they plunge (faxtitovta) the soul in disaster for which there 
is no remedy, would properly incur the most extreme vengeance 
and punishment.” Loeb, op. cit., II, p. 218, § 176. 

Proclus, celebrated teacher of the Neo-Platonic school, sup- 
porter of paganism in death struggle with Christianity, born at 
Byzantium, 412 A.D., and died 485, says: “The Euoi-Bacchus was 
sung at festivals and sacrifices of Bacchus, immersed (efaxtiopévov) 
with much wantonness.” Christian, op. cit., p. 28. 

Achilles Tatius, second or third century A.D., author of a 
Greek romance, The Story of Clitophon and Leucippe, III:1,3, 
says: “We all, therefore, changed our position to the higher part 
of the ship, that we might lighten the baptized (Boxtitéyevov) part 
of the ship.” Loeb, op. cit., p.134; cf. Hamilton, op. cit., p. 27. 
For other statements by the same author see B.II, $11, sec. 4, in 
Loeb, op. cit., pp. 74,75; B. II, §11, sec.5,6,8, in Loeb, op. cit., 
pp. 76,77; B. Ill, §7, sec.3, in Loeb, op. cit., p.149;: B. III, §10, 
sec.1, in Loeb, op. cit., pp. 156,157; Loeb, op. cit., p.198; B. IV, 
§ 18,6, in Loeb, op. cit., p. 232; B. IV, §7, sec.1, in Loeb, op. cit., 
p.316f.; B. III, §19, sec.5, in Loeb, op. cit., p.340f; B. III, §1, 
sec. 5, in Loeb, op. cit., p.135; B. II, §14, sec. 9, in Loeb, op. cit., 
pp. 86, 87; B. III, § 21, sec. 4, in Loeb, op. cit., p.178; cf. Hamilton, 
op. cit., p. 27. 

Athenaeus in his Philosophical Banquet says: “You seem to 
me, O guests, to be flooded with vehement words and to be bap- 
tized (Pefaxtiota:) with unmixed wine.” Hamilton, op. cit., p.31. 

Alexander of Aphrodisias, in Caria, most celebrated commen- 
tator on Aristotle, who lived about 200 A. D., says: “Why is it that 
many die of those who drink wine to excess? Because the abun- 
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dance of wine baptizes (xatofantite) the physical and vital powers.” 
Hamilton, op. cit., p. 31. 

Chariton of Aphrodisias (fourth century A.D.), author of the 
Greek romance The Loves of Chaereas and Callirhoe, in eight 
books, uses the expressions “overwhelmed (faxtif6yevocs) by 
design”; “overwhelmed (éfantiteto) as to the soul”; “overwhelmed 
(BartiCopevov) in a calm.” Christian, op. cit., p. 28. 

A certain Conon (first century A.D.), narrating how Thebe 
destroyed her husband Alexander, tyrant of Pherae, to pretend 
murder of her three brothers, says: “Having baptized (Baxtiodon) 
Alexander with much wine and put him to sleep, she dismissed 
the guards.” Hamilton, op. cit., p. 31. Boxtitew here clearly means 
“make drunk with wine.” 

Josephus (Jewish Antiquities B. X, chap. 9) says: “Seeing him 
in this condition and baptized into (Befaxtiopévov eis) insensibility 
and sleep by drunkenness, Ishmael, leaping up with his ten friends, 
slays Gedaliah and those reclining with him at the banquet.” 
Hamilton, op. cit., p. 32. This passage from Josephus is important, 
because it furnishes an early example of the use of the preposition 
eis, into, with Pantitew. Cf. Hamilton, op. cit., p. 33. 

Achilles Tatius in B. II, § 31, sec. I, 2, in Loeb, op. cit., p. 114, 
says: “But Leucippe had another chamber servant, Satyrus, whom 
having baptized (xatafantioas) by the same drug, he comes to 
the door-keeper.” Cf. Hamilton, op. cit., pp. 35,36. It is plain that 
the person concerned was not dipped into the medicine, but that 
the potion overwhelmed the person when he took the medicine 
into himself. 

Plutarch says: “Why do they . .. say that fishermen received 
an oracle commanding to baptize (fazxtitew) Bacchus at the sea.” 
“The wine was not plunged into the water, nor did the water 
overwhelm the wine. It simply mingled with it, reduced its 
strength, thereby baptized it. How manifold are the forms of 
Greek baptism!” Hamilton, op. cit., p. 36. 

Josephus (Jewish Wars, B. IV:3,3) says: “Who, even inde- 
pendently of the sedition, afterwards baptized (éBéntioev) the city.” 
Loeb, op. cit., III, p. 40 f. 

A curious example of “epibaptism” is mentioned by Josephus 
in Jewish Wars (B. 1:27, 1) where he tells of the manner in which 
two sons of Herod by Mariamne were persecuted to death by their 
stepmother Salome. Speaking of their mock trial and condemna- 
tion, he says: “This as a final storm epibaptized (éxefdxticev) the 
tempest-beaten youth.” Loeb, op. cit., I, p.535. Cruel persecution 
epibaptized them. Cf. Hamilton, op. cit., p.44. For other statements 
of Josephus cf. Hamilton, op. cit., pp. 40,41; 43, 44. 

Finally we come to a very important but much controverted 
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passage of Josephus respecting the purification of the heifer’s ashes, 
We read in Jewish Antiquities IV:4, 6: “Those, therefore, defiled 
by a dead body, introducing a little of the ashes and hyssop-branch 
into a spring, and also baptizing (fantioavtes) by this ashes put 
into spring water.” Loeb, op. cit., XIV, p. 314 f. 


Septuagint Usage 
In the Old Testament proper the word is used but twice. 
In 2 Kings 5:14 éfaxtioato is rendered in the Authorized Version 
“dipped”; but Jerome in the Vulgate renders it lavit in Jordane. 
In Is. 21:4 Baxtite: is rendered “overwhelms.” 


Usage in the Apocrypha 


It is used in Jud. 12:7 and Ecclus. 31:25. Cf. Hibbard, On Bap- 
tism, II, p. 65; Fairbairn, op. cit., p. 298; Summers, op. cit., p. 223; 
Hamilton, op. cit., p. 47. 

New Testament Usage 

According to Dr. A. L. Graebner (Theol. Quart., V:6) the 
word faxtitew, and its derivatives Baxtiouds, Baxtioua, and Bantiotis 
occur 122 times in the New Testament. 

According to Schmidt’s Concordance to the New Testament, 
as abridged by D.Greenfield, Baxtitew occurs in the following 
places in the New Testament: Matt.3:11 (2), 13, 14, 16; (20:22 
(2), 23 (2), in t.7., but omitted in Nestle); 28:19; Mark 1:4,5, 
8 (2), 9; 6:14; 7:4; 16:16; 10:38 (2), 39 (2); Luke 3:12, 16 (2), 
21 (2); 7:29, 30; 11:38; 12:50; John 1:25, 26, 28, 31, 33 (2); 3:22, 
23 (2), 26; 4:1, 2; 10:40; Acts 1:5 (2); 2:38, 40; 8:12, 13, 16, 36, 
38; 9:18; 10:47, 48; 11:16 (2); 16:15, 33; 18:8; 19:3, 4, 5; 22:16; 
Rom. 6:3 (2); 1 Cor. 1:13, 14, 15, 16 (2), 17; 10:2; 12:13; 15:29 (2); 
Gal. 3:27. Bdéxtiowa occurs Matt. 3:7; (20:22, 23 in t.r., but omitted 
in Nestle, etc.); 21:25; Mark 1:4; 10:38; Luke 7:29; 12:50; Acts 
1:22; 10:37; 13:24; 18:25; 19:3,4; Rom.6:4; Eph. 4:5; Col. 2:12; 
1 Pet.3:21. Bantiouds occurs Mark 7:4, 8; Heb. 6:2; 9:10; Baxtiotis 
Matt. 3:1; 11:11, 12; 14:2, 8; 16:14; 7:13; Mark 8:28; Luke 7:20, 
28, 33; 9:19. 

From an analysis of the New Testament passages we notice 
that the A.V. and Luther’s version in almost all instances use 
“baptize,” taufen; “baptism,” Taufe; “Baptist,” Taeufer, for ren- 
dering faxtitew and its derivatives. In Mark 7:4 Baxtiopots is 
rendered “washings” by the A. V. and zu waschen by Luther; and 
in Mark 7:8 Baxtiopotc, in t.7., but omitted by Nestle and others, 
is rendered “washing” by the A.V. and zu waschen by Luther. 
Heb. 9:10 faxtiopois is rendered “washings” by the A.V. but 
Taufen by Luther. From this it is apparent that we can learn 
very little from an analysis such as this is, since it is manifest 
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that the word “baptize,” practically a transliteration of Baxtitew, 
is so translated as a convenience. We must therefore investigate 
what the word must mean in certain passages. It might be well 
at this time to remember this observation by Hamilton (op. cit., 
p. 22): “The word faxtitw is never in the Scriptures found in con- 
nection with the phrase eis téwe: into water.” For investigations 
on this matter cf. Dr. A.L.Graebner in Theol. Quart., V:7 ££; 
J. T. Christian, op. cit., p. 63 ff.; Hamilton, op. cit., p. 84 ff., 148, 159 f., 
166f.; Hibbard, op. cit., pp. 81, 79 f., 100 f., 11, 68; Summers, op. cit., 
pp. 85, 81, 99, 227; Fairbairn, op. cit., pp. 303, 309. 

To take but one passage, let us note how some abuse the 
words. In Acts 8:36 ff. we have the record of the baptism of the 
Ethiopian Eunuch. Because Dr. J. T. Christian here finds the 
prepositions eis and é, he is overjoyed to the extent that he 
concludes his argument before he starts it; for he says at the 
outset: “This example is overwhelmingly in favor of immersion. 
The force of the preposition in this narrative can not be overstated. 
They went down into the water, and they came up out of the water. 
There is not a child ten years old that does not know what is meant 
here and exactly what took place. It takes a wise man to explain 
away this passage; and when he gets through explaining, immer- 
sion is there still. From whatever standpoint we look at this 
passage, it can mean nothing but immersion.” Op. cit., p. 88. 
But when a horse has been ridden into a watering-place and 
ridden out again, was he immersed as to his body? “The fact seems 
to have been that the chariot stopped at (éxi) the water, Philip 
and the Eunuch stepped down into (sis) the water, and Philip 
baptized him. The going into the water applies to both, as also 
the going out; and the prepositions eis and éx would be appro- 
priate if the water had not been more than a few inches deep.” 
Hamilton, op. cit., p.149. 

The least that can be said is that Baxtitew in the New Testament 
as well as in the Old Testament does not only mean “dip,” “im- 
merse,” or the like, but that “wash” and “sprinkle” also apply. 


Testimonies from Extra-Biblical Authors 


In recording the various testimonies which have a bearing on 
the mode of baptism, especially immersion, we shall follow roughly 
chronological lines, giving quotations from the so-called Apostolic 
Fathers and then coming down the centuries to about the sixth 
or seventh century. 

We shall, first of all, quote from the Didache, or Teaching of 
the Twelve Apostles, a copy of which was found by Bryennios in 
1875, in the Patriarchal Library of Jerusalem at Constantinople. 
This is considered one of the most important discoveries of the 
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second half of the nineteenth century. Cf. Christian, op. cit., p. 119. 
“There are several references in early Christian literature to 
a book with this or a similar title, and by applying the method of 
comparative criticism to documents which had probably made use 
of it, especially the Apostolic Constitutions and the Church 
Ordinances, a rough reconstruction of some of its features had been 
obtained.” Apostolic Fathers, Loeb, op. cit., I, p. 305. Many critics 
place its date between 90 and 100 A. D. and none later than 160 A. D. 
The famous chapter of “Baptism,” chapter VII, has the following, 
in the translation which Dr. Lake gives: “1. Concerning baptism 
(Baxtiouatocs), baptize (Paxtioate) thus: Having first rehearsed all 
these things, baptize (faxtioate) in the name of the Father and 
of the Son and of the Holy Ghost in running water; 2. but if thou 
hast no running water, baptize (fdéxtioov) in other water, and if 
thou canst not in cold, then in warm. 3. But if thou hast neither, 
pour water three times on the head in the name of the Father, 
Son, and Holy Ghost. 4. And before the baptism (fazxtiopatos) 
let the baptizer (6 Baxtitwv) and him who is to be baptized 
(6 Baxti{épevoc) fast, and any others who are able. And thou shalt 
bid him who is to be baptized (tév Bantitéuevov) fast on two 
days before.” Didache, Loeb, op. cit., VII, pp. 319, 320. Cf. C.F. 
Drewes in Theol. Quart., XVIII, p. 66; Lehre und Wehre, 57, p. 268; 
Christian, op. cit., pp. 119—127; Bingham, Antiquities, B. I, p. 539. 

Barnabas (born ca. 100A.D.) in his Epistle, XI:8,11 says: 
“Blessed are those who hoped on the cross and descended into the 
water (xatéBnoav sic td tdwe).” Loeb, op. cit., I, p. 381,382. Cf. 
Christian, op. cit., pp. 108, 109; Ante-Nicene Fathers, I, p. 144; 
L. u. W., 57, p. 66. 

According to J.Septimus Florens Tertullianus (born at Car- 
thage about the middle of the second century A. D.), who wrote in 
Latin, but thoroughly understood Greek, the oldest of the Latin 
Fathers extant, the word faxtitew does not necessarily mean “to 
dip” or “to immerse.” We shall quote a few of his statements and 
refer to more. He says (De Spectaculis, c. 4): “Cum aquam 
ingressi christianam fidem in legis suae verba confitemur, renun- 
tiasse nos diabolo et pompae et angelis eius ore nostro contestamur.” 
Guericke, Christl.-Kirchl. Archaeologie, p. 285 n. Cf. Christian, 
op. cit., p. 115; Theol. Quart. XVII, p. 67; Ante-Nicene Fathers, 
III, p. 04; Guericke, op. cit., p. 278 n. 

Again Tertullian says (De Baptismo, c.4P): “Nulla distinctio 
est, mari quis an stagno, flumine an fonte, lacu an alveo, diluatur.” 
L. u. W. 57, p. 269. Cf. Theol. Quart. XVIII, p. 66; Bingham, op. cit., 
I, p. 539. 

Again Tertullian (On Repentance, chap. 6) says: “Quis enim 
tibi tam infidae poenitentiae viro aspergionem unam cujus libet 
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aquae commodabit.” Bingham suggests that Tertullian here refers 
to aspersion in Baptism. Cf. Theol. Quart., XVIII, p.67; Bingham, 
op. cit., p.539n.; Hamilton, op., cit., pp.54, 57; Christian, op. 
cit., p. 116. 

In the Shepherd of Hermas, Sim. IX, XVI, 2, 3, probably 
written about 110 to 140, certainly before 148 A. D., we read: “They 
go down then into the water (eis to bSwe obv xataBaivovor) dead and 
come up alive.” Apostolic Fathers, Loeb, op. cit., II, p. 262. 
Cf. Theol. Quart., XVIII, p. 66; Christian, op. cit., pp. 110, 111; 
Loeb, op. cit., p.35; L.u.W. 57, p.67; Bingham, II, p. 491 and n. 

Justin Martyr (died 165 A.D.) says in his first Apology, which 
was written ca. 150 A.D., in 62, 1; “And when the demons had 
heard, through the preaching of the prophets, of this loutron, they 
required their worshipers to sprinkle themselves (éavtitew éavtovc).” 
The Apologies of Justin Martyr, by B. L. Gildersleeve, p. 58; 
cf. also Ante-Nicene Fathers, I, p. 138; Christian, op. cit., p. 109; 
Theol. Quart., XVIII, p. 66; Hamilton, op. cit., pp. 65, 67, 200; Sum- 
mers, op. cit., p.117; L. u. W., 57, p. 68. 

In the Apostolic Constitutions, 5, 7, 30, we read: “Having 
received the commandment . . . to teach all nations and to baptize 
(Baxtioot) into his death.” Quoted in Hermetica, Edit. Scott, 
II, p. 16. 

Zosimus, the alchemist (300—350 ? A.D.), 3, 51, 8 in II, 8 in 
Testim says: “And having been baptized (Baxtioteion tH xeatijaqu) 
with the mixing-bowl, he went against his own race or class.” 
Quoted in Hermetica, II, p. 17. 

Titus Flavius Clement of Alexandria (born about 150 and died 
ca. 220 A.D.), one of the most important of the Greek Fathers 
of the Church, says: “Und wenn jemand ein Fischer ist, so moege 
er denken an einen Apostel und an die Kindlein, welche aus dem 
Wasser gezogen werden (t@v && tdatoc dvacnwpévwv xatdiwv).” 
L.u. W., 57, p. 69. Cf. also Hamilton, op. cit., pp. 6, 87, 202; Ante- 
Nicene Fathers, Vol. XXI, p. 217. 

For statements on the matter by Clement of Rome see L. u. W., 
57, p. 112; Ante-Nicene Fathers, Vol. VIII, p. 290. For statements 
from Cyprian, Bishop of Carthage (died 258 A. D.), see Ante-Nicene 
Fathers, Vol. VIII, p. 116; Christian, op. cit., p. 116; Hamilton, 
op. cit., pp. 57, 64, 199, 66; Theol. Quart., XVIII, p. 68; Baier, 
Vol. III, p. 446, Ed. Walther; Walther’s Pastorale, p. 118 ff.; Sum- 
mers, op. cit., p. 117; Guericke, op. cit., p. 285; Ante-Nicene Fathers, 
Vol. V, pp. 400, 401; L. wu. W., 57, pp. 310, 311. 

Concerning Origen (184—254A.D.), a pupil of Clement of 
Alexandria and a contemporary of Tertullian, Eusebius tells us that 
he spoke of a woman who received the baptism of fire, martyrdom, 
for we read: “And among the women Herais, who was still under 
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instruction for membership, baptism, as Origen himself says some- 
where, received the baptism (16 Péxtiopa td 51d xvedc) of fire,” and 
so ended her life.” Eusebius, Eccl. Hist., Book VI, 4. Cf. Hamilton, 
op. cit., p. 72. For other statements by Origen see Christian, op. cit., 
p. 111; Hamilton, op. cit., pp. 60, 64, 71, 74, 78; Summers, op. cit., p. 82. 

For statements by Hippolytus (160, some 170—235, some 236 
A.D.) see Ante-Nicene Fathers, Vol. V, p. 236; Christian, op. cit., 
p. 111; Hamilton, op. cit., p. 67. For statement by Gregory Thau- 
maturgos, or Wonderworker (240 A.D.), see Ante-Nicene Fathers, 
Vol. VI, p. 70; Hamilton, op. cit., p. 72. 

Eusebius (born about 264 A.D.) says in his Eccl. Hist.: “Being 
delivered by the exorcist, he fell into a severe sickness; and as 
he seemed about to die, he received Baptism by affusion, on 
the bed where he lay; if, indeed, we can say such a one did 
receive it.” Ante-Nicene Fathers, Vol. I, pp. 288, 289. Cf. Christian, 
op. cit., p. 152. 

For Canon 12 of Council of Neo-Caesarea, held 314 A.D., see 
Theol. Quart., XVIII, p. 69; L.u.W., 57, p. 268. For decree of 
Council of Nice, held 325 A. D., see Christian, op. cit., pp. 168, 169. 
For decree of Council of Laodicea, held ca. 360 A.D., see Theol. 
Quart., XVIII, p. 71. For decree of Council of Carthage, 400 A.D. 
(some say 348 or 398 A.D.) see Christian, op. cit., p. 168. 

Basil, Bishop of Caesarea (fl. ca. 329—379A.D.), says: “By 
the three immersions and by the like number of invocations the 
great mystery of Baptism is completed.” Cf. Theol. Quart., XVIII, 
p. 70; Christian, op. cit., p.113; Hamilton, op. cit., p. 57. 

For a statement by Gregory of Nazienzen (born in the early 
part of fourth century) see L. u. W. 57, p. 265; for statements by 
Didymus Alexandrinus see Hamilton, op. cit., pp. 55, 63, 64, 77. 

Cyril, Bishop of Jerusalem (Born 315 and died 386 A. D.), says: 
“Likewise to you who have come up from the bath (xodvuBnbeas)... 
is given the ointment.” Guericke, op. cit., p. 287. For other state- 
ments by same author cf. Christian, op. cit., p.55; Theol. Quart., 
XVIII, p. 70; Hamilton, op. cit., pp. 60, 64, 66. 

Jerome (born c. 340, died 420 A.D.) says: “And thrice were 
we immersed (mergimur) that there may appear one Sacrament 
of the Trinity.” Christian, op. cit., p.117; Guericke, op. cit., p. 285; 
Bingham, op. cit., I, p.540. For other statements by Jerome see 
Christian, op.cit., p.118; Fairbairn, op.cit., p.295; Hamilton, 
op. cit., p. 63. 

Chrysostom (347—407 A.D.) says: “To be baptized (16 Banti- 
teodu) and to sink down (xatadveotu), then to rise again, is a 
symbol of descending into the grave and coming from it again.” 
Theol. Quart., XVIII, p.79. Cf. Bingham, op. cit., I, p.537; Chris- 
tian, op. cit., p.113. For other statements by the same author see 
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Guericke, op. cit., pp. 284, 285; Christian, op. cit., p.113; Bingham, 
op. cit., I, p. 563. 

Zeno Veronensis, Bishop of Verona in the third or fourth 
century, says “Rejoice, for you went down (demergitis) naked 
into the font.” .Theol. Quart., XVIII, p.71; cf. Bingham, op. 
cit., p. 536. 

The Church of that age baptized men, women, and children 
naked. There was no indecency about this, since they were bap- 
tized separately, or in different rooms, and deaconesses assisted 
in the baptism of women. 

St. Augustine, died 430 A. D., baptized 387 A.D., says: “After 
you professed your belief, three times did we submerge (demer- 
simus) your heads in the sacred font.” Theol. Quart., XVIII, 
p.71. Cf. Christian, op. cit., p. 117. 

Theodoret (died 457 A.D.) says: “It is not necessary that the 
man who is baptized (tov Baxtitéuevov) be immersed three times 
(tois xatadvew).” Bingham, op. cit., Vol. I, p. 540. 

Pope Pelagius in Epistola ad Gaudentium says that the Gospel 
teaches “trine immersion” (trina immersione). Bingham, op. cit., 
Vol. I, p. 540. 

Leo the Great, made Pope in 440A.D., died 461 .A.D., says: 
“The trine immersion (demersio) is an imitation of the three days’ 
burial.” Bingham, op. cit., p. 540. 

Gregory the Great in his Sacramentary says: “Let the priests 
baptize with trine immersion (trina immersione).” Bingham, op. 
cit., p.450; Christian, op. cit., p. 115. 

The Ordo Romanus, a ritual of the eighth century, has: 
“I baptize thee in the name of the Father (and immerse once) 
and of the Son (and immerse a second time) and of the Holy 
Ghost (and immerse the third time).” Christian, op. cit., p. 178. 

Bingham, op. cit., Vol.I, p.538, remarks: “For it appears from 
the Ordo Romanus and Gregory’s Sacramentarium that infants 
as well as others were baptized by immersion.” 

St. John Damascene (born 676 and died ca. 754—787 A.D.) 
says in the story Barlaam and Joasaph, which is ascribed to him, the 
following concerning baptism (he is speaking concerning the 
baptism of one of the heroes): “When Barlaam had thus spoken 
and taught the king’s son the creed which was set forth at the 
Council of Nicaea, he baptized (éfpdéxticev) him in the name of 
the Father and of the Son and of the Holy Ghost, in the pool of 
water which was in the garden.” Chap. XIX:167, Loeb, op. cit., 
p. 282. 

Again we read: “When some of them also thought fit to 
receive yet another baptism (fdéxtiona); I mean that which is by 
blood and martyrdom. For this, too, is called baptism (Bdxtiope), 
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the most honorable of all, inasmuch as its waters are not polluted 
by fresh sins, which also our Lord underwent for our sakes and 
rightly called it baptism (Bdéxtiopa).” Barlaam and Joasaph, XII: 
100; Loeb, op. cit., pp. 168, 169. For other expressions by the same 
author see Loeb, op. cit., pp. 146, 151, 504, 534, 502, etc. 

Fennadius of Marseilles (495 A.D.), comparing Baptism and 
martyrdom, says: “The one after his confession is either sprinkled 
(aspergitur) with water or else plunged into it (intingitur).” 
Theol. Quart., XVIII, p. 71. 


Epigraphs and Inscriptions 

We shall also consider some epigraphs which speak of Baptism. 
In these epigraphs certain terms are used to designate Baptism. 
In his book on Christian epigraphs, called Handbuch der alt- 
christlichen Epigraphik, Karl Maria Kaufmann, Freiburg, 1917, 
says: “Fuer sie [die Taufe] haben die epigraphischen Texte die 
Ausdruecke: percepit, suscepit, accepit (d.h., fidem, bzw. gratiam) 
uebernommen. Dem accipere gratiam beim Eintritt ins (ueber- 
natuerliche) Leben entsprach der Terminus reddere (animam) im 
Augenblicke des Todes. Beide Termini vereinigt das Epitaph eines 
Kindes aus der Priscilla-Katakombe, der Tyche, die 1 Jahr, 10 
Monate, 15 Tage lebte, am Achten vor den Kalenden des... die 
Taufe empfing (accepit) und (ihre Seele) am selben Tage (die 
supra scripta) zurueckgab (reddidit).” P. 180. 

Two more epigraphs of 269 and 338 A.D., respectively, are 
recorded by Kaufmann on pp. 181, 191. 

About the end of the fourth century A. D. another designation 
of Baptism appears, namely, éodijs pwtiotixy, in albis, respectively 
albatus. 

An inscription on a tombstone at Cologne reads, in translation 
by Kaufmann: “Hier ruht ein Knabe namens Valentinianus, der 
3 Jahre und . . . Monate und 16 Tage lebte und im Frieden im 
Taufkleide heimging (in albis recessit).” Kaufmann, op. cit., p. 183. 

The newly baptized were called: neofitus, neofita, also nofitus, 
nofita, and niofitus. 

The well-known sarcophagus of Junius Bassus, a masterpiece of 
early Christian plastic art, which now is in St. Peter’s in Rome, 
has the following inscription in Kaufmann’s translation: “Junius 
Bassus, der erlauchte Herr, der 42 Jahre 2 Monate lebte, ging 
gerade waehrend seiner Amtszeit als Stadtpraefekt als Neugetaufter 
(neofitus) zu Gott, am Achten vor den Kalenden des September 
unter den Konsuln Eusebius und Bypatius.” Kaufmann, op. cit., 
p. 185. 

For descriptions of other epigraphs and inscriptions see Kauf- 
mann, op. cit., pp. 185, 187, 188; Theol. Quart, XVIII, p. 72. 
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Pictures and Engravings on Baptism 


Pictures and drawings which have been discovered by recent 
archeological research, or which have been known for some time, 
shed some light on the mode of baptism. Immersionists would 
make pictures which would favor immersion, and others would 
make others. 

Orceneth Fisher in his book Christian Baptism, p. 34 ff., gives 
five out of the twelve which a certain M. Taylor gives. 


1. Baptism of Christ in Jordan. This representation is in the 
center, as the center-piece, of the dome of the baptistry at 
Ravenna. This building was erected and decorated in 454 A.D. 
John the Baptist is drawn as standing on the bank of the river 
in his camel-hair coat, holding in the right hand a shell, from 
which he pours water upon the head of Christ, who is standing 
naked, waist deep, in the water. Over the head of Jesus is the 
crown of glory and the figure of a dove, symbolizing the Holy 
Spirit. The name “Jordanu” is written over the head of a 
mythological figure which, according to the custom of the ancients, 
represents the river. Whatever argument may be drawn from the 
picture in favor of the notion that our Savior was actually baptized 
in the River Jordan, nothing can be proved from it in favor of 
immersion as now practiced. It is clear that John is pouring on 
water and is not touching Jesus. Summers (op. cit., p. 243) also 
mentions this picture and gives it. K. M. Kaufmann (op. cit., p. 434) 
mentions this picture and calls it a mosaic in the baptistry of 
San Giovanni in Fonte, at Ravenna, 430A. D. 


2. Baptism of a Heathen King and Queen. The picture repre- 
sents the king and the queen in a family bath which could cover 
them up to the waist. A man in military habit is pouring water on 
them from a vase. Attendants are around. This is found in 
Chigi, near Naples. It is supposed to be the baptism of Argululfus, 
the king, and Theolinda, the queen, of the Longobardi, who 
occupied Beneventum in the sixth century. The pouring is evi- 
dent as well as the impossibility of total immersion. 


3. Administration of Baptism. This picture depicts 1. the can- 
ditate kneeling down and praying near the bath of water, and a 
hand issues from a cloud above him, to denote divine approval; 
2. Baptism is administered by pouring water out of a vase on the 
persons who are kneeling on the ground and are not immersed 
at all. Immersion is certainly not thought of here. This same 
picture is also shown by Summers, op. cit., p. 244. 

4. Laurentius Baptizing Romans. This representation is in 
the Church of Lawrence, extra muros, at Rome. Lawrence, the 
martyr preacher, is depicted as formally administering Baptism 
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in a regular baptistry by pouring. St. Lawrence was martyred 
August 2, 258 A. D., about 150 years after the death of the Apostle 
John. This was no doubt apostolic baptism and was by pouring. 


5. Baptism of the Emperor Constantine. The Emperor, receiv- 
ing Baptism, is immersed waist-deep in the bath, metaphorically 
called the “laver of regeneration”; and Eusebius performs the 
rite of Baptism by pouring water on the Monarch’s head. This 
was Eusebius, Bishop of Caesarea, Palestine, who was born ca. 270 
and died ca.340 A.D. The first Christian emperor is represented 
as being baptized by pouring. 

6. Font in Baptistry in Catacomb of Pontianus. Summers (op. 
cit., p. 241) shows a picture of the catacomb of Pontianus, outside 
of the Portese gate of Rome. This baptistry must have been made 
shortly after the martyrdom of the apostles. “The size of the 
baptistry obviously excludes or precludes the idea of plunging 
in administering the sacred rite.” Summers, op. cit., p. 242. 
K.M. Kaufmann, Handbuch der christlichen Archaeologie, Pader- 
born, 1922, tells us that the basin in the catacomb of St. Pontianus 
is 2 m. in diameter and 1 m. deep (1 meter equals 39.37 inches). 
Cf. p. 228. 

7. Baptism of Christ by John. On the walls of the baptistry of 
Pontianus there is a picture, rudely painted, representing the 
baptism of Christ by John. The Baptist stands on a rock on the 
bank, pouring water on the head of the Savior, who is standing in 
the river, immersed up to the waist, the Holy Dove descending on 
Him, the emblematic Lamb standing meekly by, and the angel 
witnessing the solemn scene. Beneath the picture is the cross, 
studded with gems, having suspended on the transverse beam the 
symbolic A and 2 (Alpha and Omega). Cf. Summers, op. cit., p. 242. 


8. Picture from the Church on the Via Ostiensis at Rome. The 
outside of the representation is a plate of brass covering a substance 
of wood. The figures are partly in relief, partly engraved. Some 
of the hollows are inlaid with silver. The inscription is in Greek. 
The door which it covers is dated 1070, but the plate is much older 
than the door; and to judge from the letters, it is manifestly of 
Greek origin and very ancient workmanship. John the Baptist 
appears to be baptizing Jesus by pouring. Cf. Summers, op. cit., 
p. 242. 

9. S. S. Pietro e Marcellino. On the ceiling of S. S. Pietro e Mar- 
cellino, second century A.D., we find a scene of the baptism of 
Jesus in which the baptizer pours water on Jesus. Cf. Kaufmann, 
op. cit., p. 333. In plastic art the baptism of Christ was often 
represented. 


10. Santa Maria Liberatrice. A sarcophagus, which was found 
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in 1901, when the church of Santa Maria Liberatrice was wrecked, 
and which is manifestly early and was brought from the cemetery 
in the city, shows among other scenes the baptism of Jesus. Jesus 
stands ankle-deep in the water and has water poured on His 
head in baptism. Cf. Kaufmann, op. cit., p. 333. Says Kaufmann 
(op. cit., p. 400): “Die sakramentale Taufe ist auf Zoemeterial- 
fresken bisher viermal nachgewiesen, wovon als aeltestes Exemplar 
das Bild auf der Hinterwand der Sakramentskapelle unzweifelhaft 
der zweiten Haelfte des zweiten Jahrhunderts angehoert. Ihre 
Darstellung weicht zunaechst nicht wesentlich von denen der Taufe 
Christi ab. Die Kuenstler schildern die im Zeitalter der Ver- 
folgung vorherrschende immersio, die sich nach Ausweis der Denk- 
maeler allerdings verschieden vollziehen liess, dass sich die Flut von 
oben herab aus einer Roehre oder einem Brunnen auf den in einem 
Bassin Stehenden ergiesst. Das geschieht auf jenem Grabstein mit 
der Taufe Christi aus Aquileja, ferner auf einem 1876 gefundenen 
Glasboden mit der Taufe eines Maedchens, und auch einige aeltere 
Mosaiken verbinden so immersio und infusio. Cf. C.R. Rogers, 
Baptism and Christian Archeology, Oxford, 1902. 

An ancient ivory diptych has a presentation of the baptism 
of Christ showing Him standing knee-deep in water. This is in 
Milan. Kaufmann, op. cit., p. 531. An enameled cross of the fifth 
or sixth century A.D., from Asia Minor, now in Rome, shows 
Christ baptized by pouring. Cf. Kaufmann, op. cit., p. 550. 

A Syrian censer of the sixth century, now in the Kaiser- 
Friedrich-Museum in Berlin, has engraved, among other scenes, 
a baptism in which the baptizer lays hands on a boy who is not 
in the water. Cf. Kaufmann, op. cit., p. 581. 

“Die alte Taufpraxis schlosz der Gebrauch kleiner Becken 
von vorneherein fast aus, und die klimatischen Verhaeltnisse 
erlauben nicht ohne weiteres die Taufe im Freien, so wenig wie 
die politischen.” Kaufmann, op. cit., p. 225. 

As to the mode of baptism we may draw some information from 
the statement of Kaufmann “So wird man annehmen koennen, 
dasz bald nach dem Kirchenfrieden eigene Taufkirchen (faxti- 
oTHQLV, PwtiotHeLov, fons, fons baptisteri) enstanden, um so mehr, 
als die Menge der zu Taufenden oft nach Hunderten zaehlte, wie 
aus dem Briefe des Chrysostomus an Innocentius ersichtlich ist. 
Auch in den Katakomben sind Baptisterien nachgewiesen. Das 
klassischte, ubi Petrus baptizabat, wurde wiederholt erwaehnt. 
Es ist ein fuer die Verhaeltnisse der unterirdischen Nekropolis 
grosses viereckiges Wasserbassin von 1.40 m. Tiefe.” Op. cit., 
pp. 225, 226. 

Concerning pictures presenting the baptism of Christ, Kauf- 
mann says: “Das aelteste dieser Bilder, im Hypogaeum der Lucina, 
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stammt spaetestens aus der ersten Haelfte des zweiten Jahr- 
hunderts und gibt den Moment nach der Taufe wieder: Christus, 
sonst als Kind gedacht, tritt hier als nackter Juengling auf; der 
Taeufer erscheint bartlos, in geguerteter Exomis; links in der 
Hoehe erblickt man die Taube. ... Getreuer ist die Darstellung 
schon auf jenem Abb. 163 wiedergegebenen Deckenfresko der 
Kammer 54 in S. S. Pietro e Marcellino, welches ebenfalls noch 
dem zweiten Jahrhundert angehoert, und ferner in den Taufszenen 
der sogenannten Sakramentskapellen, wo der Taeufling gleichfalls 
nackt erscheint und der Taeufer (Kammer A, 3) bereits die Taufe 
durch Aufgieszen des Wassers vollzieht.” Kaufmann, op. cit., p. 332. 

Kaufmann, op. cit., p.434, shows the picture of the baptistry 
of San Giovanni in Fonte, referred to above, which might illustrate 
immersion and affusion, or pouring, at the same time. 


Conclusion 


From the foregoing discussion it is evident that there never 
was a time in the Church of God when baptizing by sprinkling or 
pouring was entirely unknown, as far as this investigation reaches; 
that the words Bdxtew and Baxtitew in the majority of the cases 
cited has the meaning “to dip,” or “to immerse”; that there are, 
however, very clear instances in which “to dip,” or “to immerse,” 
is not the meaning; that hence we must not say that any special 
mode of baptism is demanded by God’s Word or by the testimony 
of the early Church, but must admit that per se baptism by 
sprinkling is just as valid as baptism by immersion, and vice versa. 

This does, of course, not mean that we Lutherans now could 
without any further adeydrop our mode of baptism by sprinkling 
and assume the mode of baptism by immersion. The matter of 
confession plays a role here. However, it is not our purpose here 
to discuss this matter. 


Austin, Tex. K. G. Manz 
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GCutwiirfe iiber die von der Synodalfonferenz angenommene 
Cypijtelreihe 


Siinfzehnter Sonntag nad) Trinitatis 
2 Kor. 9, 6—11 


Heute wollen wir bom Geld reden, jedoch nicht vom Geld im all- 
gemeinen, fondern bon eurem Gelbde, geliebte Chrijten. Und wir wollen 
nicht etiva lernen, tie man mehr Geld ,,machen” fann, fondern dak wir 
immer mehr Geld augsgeben follen fiir etivads, tvas vor der Welt fiir ein 
unprofitables und daher fcblechtes Gefchaft gilt. Der Menfd — und das 
jhlieBt auch den alten Adam de3 Chrijten ein — hirt das Wort ,, geben“ 
nicht gern; e3 gibt fogar Gemeindeglieder, die e3 ihrem Pajtor itbel- 
nehmen, wenn er jie gum Geben auffordert. Der Apojtel Paulus aber 
redet hier gang offenbar von nichts anderm als bom Geben; das war 
ein Stick DeS gangen Rates Gottes fiir die Chriften, den er ihnen vor- 
fablich verfiindigte. Und dasfelbe macht er allen Predigern de3 Evan- 
geliums gur Pflicht. Yeder Chrijt erwartet das auch, ja verlangt e3 von 
jeinem ajtor, dDaB er ihm den gangen Rat Gottes verfiindige und ihm 
nicht vorenthalte bon dem, was Gott in fein Wort eingefechlofien hat. 
Darum finden wir unter den Lerten, die wir in unfern GotteSdienjten 
betrachten, auch folche, die bom Geben handeln. — Yn dem Tert, den 
pir bor uns haben, folgt der AWpojtel dem Vorbilde feines Meijters und 
braucht ein fchdnes, jeinen Lefern befanntes Bild: er redet bom Gebeu 
alS bon einer Gaat. Go twollen twir heute davon reden. 


Das Geben eine Saat, 
1. Die im Gegen gefdehen foll 
2.im Gegen ernten wird 


1 

Sm erjten Verfe de3 Kapitels Lobt der Apojtel die Korinther, dak 
fie feiner Mahnung im erjten Brief nachgefommen waren, fleipig fiir 
die Armen in der Kirche gaben, fo fleigig, Dab e8 fchier itberfliijfig fei, 
ibnen zu fchreiben, fo fleikig, Dag ihr BVeijpiel viele gereigt habe. Doh 
fiigt er im Tert die allgemeine Belehrung hingu. 

Cin Farmer, will er iiberhaupt beftehen, mug fparfam fein; aber 
am allerlebten fpart er am Gamen. Cr berechnet fchon im boraus, iwie- 
viel SGamen er ndtig hat. Das twird beifeitegefebt und nur in der aller- 
gropten Not angeriihrt. Cr fagt niemals: Mit wie menig fann ich aus- 
fommen? fondern immer: Wieviel fann ich ausfaen, um eine miglichft 
groge Ernte gu ergielen? Darum nimmt er feinen Gamen bon dem 
allerbejten, das er geerntet Hat, nicht Nehricht, nicht das Hiihnerfutter. 
Den Samen fat er gur rechten Beit, nicht gu fpat; reichlich, nicht farglid. 

44 
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Das tut er freitvillig, nit gegwungen; frobhlich, nicht weil andere 
garmer das auch tun. 

Gin trefflidhes Bild eines chrijtliden Gebers! Neder Chrijt will, 
Daf das Feld reidlich Frucht bringe; das Reich Chrifti foll gedeihen auf 
Erden. Er wei auch, dapR dazu das Saen, das Geben, notig ijt. Er 
tweif, Dak e3 nicht genug ijt, wenn der Nachbar fat; wenn er nicht felber 
fat, bleibt ein Stiict deS Feldes brachliegen. Cr berechnet fchon im vor- 
aus, twiebiel (nicht wie twenig) Samen er ausfaben fann. Cr fieht fid 
das gange Feld an, auf dem Saat nétig ijt: Gemeindes und Synodal- 
haushalt, Miffjion, Werke der Barmbergigfeit; er jucht auch gu erfabhren, 
ob fein Feld fich vielleicht gerade fiir einen Samen befonders eignet 
(Colleges, Miffion, Waifenhaufer und dergleicen in der Nahe). Und 
dann fat er; gur rechten Zeit (nicht fo jpat wie miglich, in den Legten 
Worden de3 Yahres, val. V. 3—5); fo reichlich wie miglich, fpart licber 
an allem andern; freitvillig (nicht meil Pajtor oder Finangfomitee 
Drangen); frohlicd. 

Getwif war auch die forinthifde Gemeinde noch nicht vollfommen; 
Darum redet der Wpojtel auch von folchen, die farglich jaen. Bor allem 
aber {chreibt er ja fiir die ganze Chrijtenheit. Gibt eS fargliche Saer 
auch unter un? Manche jaen gar nidjt; die follen fich ernjtlich priifen, 
ob fie iiberhaupt noch Chriften find. Wiele faen farglic&), fo wenig tie 
moglich, oder fdlechten Gamen, der gu nichts anderm 3u gebraucen ijt 
(Cents und Nickels, fiir die man fchier nits fiir das Fleifeh faufen 
fann). Das tun fie nicht aus Not (nicht alles, was man heutzutage Not 
nennt, ijt wirflid Not; man vergleiche die Verhaltnifje Heute mit den 
Verhaltnijfen unter den Chrijten zur Beit des WApojtels); fie wollen nicht 
mehr faen; und twas fie jaen, die Broden, bringen fie mit Unluft und 
Murren. 

Gibt e3 folde unter uns? Gieh die Finangberidte an. Das ift 
traurig fiir Das Reich Gottes, weil fo viel Segen, der geftiftet werden 
fonnte, nun ausbleibt; traurig aber vor allem fiir die farglichen Saer; 
ein Farmer, der fo fat, macht Banfrott. Wie wird es dem ergehen, der 
im Geijtliden farglic fat? 

2 

Wenn der Apoftel hier von der Ernte im Gegen redet, fo denft 
man oft guerft an den Gnadenlohn im Himmel. Daran follten mir gu- 
lest dDenfen. Der grokte Segen ijt der, Daf durch unfer Gaen das Reich 
Gottes auf Erden gebaut wird. Man ftelle fich das recht bor: Wir armen 
Giinder diirfen und fonnen durch unfer Saen Gottes Reich bauen, des 
grogen Gottes Nithelfer fein. 

Sum andern ertveifen tir dDadurch unfern Mitmenfdjen den herr- 
lichjten Dienft. Das gilt fdon von den Werkfen der Nothilfe. Aber der 
qropte Segen ift der, Dak dDadurch Menjchen zur Danffagung gegen Gott 
betwogen twerden, B.11; das heift, fie fommen durch unfern Dienjt zur 
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recjten Exfenntnis ihres Gottes und Heilandes. Gibt es etwas Groferes 
auf Erden? 

Solder Segen fallt auf den Geber guriid. Was der Apoftel 
BW. 8—10 auS{pricht, hat fich noch immer erfiillt. Man darf getrojt 
jedermann herausfordern: Sit jemals jemand durd) Geben fiir Gottes 
Reich arm geworden? C8 erfiillt ji an Gemeinden; gzahlloje Veijpicle 
zeigen, Dak Gemeinden, die fich fleiRig an augergemeindliden Wngelegen- 
heiten beteiligten, auch in dem eigenen Haushalt am beften fubren. Und 
gu dem font B. 2b. 

Uber fchlieblic diirfen wir auch an den Lohn in der Ciwigkeit denfen, 
B. 9b; daSfelbe meint der HErr Luf. 16,9. GSolches Geben ijt Saat, 
bie in Der Cwigkit Frucht tragen wird; denn e3 ijt eine Frucht des 
Glauben3, die der Richter an jenem Tage als Vetweismaterial anfiihren 
wird, Matth. 25,35—40. Cbenjo gilt freilic) das Gegenteil: Wo feine 
Eaat, da feine Ernte, Matth. 25,41—46. 

Der reidhe Pann war bankrott, als er in der Cwigfeit anfam; dic 
arme Witwe hatte fich mit ihren Scherflein ein Kapital angelegt in 
Gottes Ban, das ihr in Cwigfeit blieb. Wo legft du dein Vermigen an? 

Theo. Hoyer 


Sechzehuter Sonntag nad) Trinitatis 
1 Joh. 3, 1—6 

Wir miiffen durch viel Triibfal ins Reich Gottes gehen, fagt der 
Upojtel. Bn diefer Welt ijt fein Mangel an allerlet Clend. Unter dem 
Drucf folchen Elends wird oft vergefjen, weld gropes Gliic wir haben. 
Die wahrhaft Gliidlicen find nicht die, tvelche gefund und ftarf, reich und 
hodhgejtellt find. Cie mogen den Himmel auf Erden haben, wahrhaft 
gliidlid) find fie nicht. 

Das wahre Gliic befteht in der Gottesfindfdhaft. Wber das ver- 
gefien wir oft, dDenfen lange nicht genug daran. Wir miiffen vicl mehr 
Dariiber nachdenfen. 


Die Herrlidfeit der Kinder Gottes 
1. Snnerligd 2. auperlid 
1 

B.1. ,Gehet!” Wir follen aufmerfen; aufmerfen auf eine Gade, 
der wir oft nicht die notige Wufmerffamfeit fchenfen. Das ijt die Gottes- 
findidaft. Freilich, die Welt weik davon nichts. Wer Gott nicht fennt, 
SEjum nicht fennt, nicht fennen twill, der mei auch nichts von der 
Gottesfind|Gaft. 

Much wir erfernnen die Herrlidfeit der Gottesfindfdaft noch nicht 
billig. Daher die Wufforderung ,Sehet!“” Adhten wir darauf, was der 
Upojtel dariiber fagt. , Welch eine Liebe” uftw. Gottes unendlide Liebe 
hat eS guftande gebradcht, Dab wir feine Kinder heigen diirfen. 
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Wie? Bethlehem, Gethfemane, Golgatha. Welch einen Preis hat 
Chrijtus dod) dafiir begahlt! Und uns untwiirdige Giinder, die e3 gar 
nicht wollten, gar nicht danach trachteten, hat Gott gu feinen Kindern 
gemacht. Dafiir hat er feinen geliebten eingebornen Sohn in den Tod 
gegeben, dap wir feine Kinder heifen follten, aljo nicht im alten Wejen 
bleiben, blind, trict, Rnechte der Siinde, verloren, vberdammt, fondern 
Kinder, die er annimmt, befdiibt, leitet, feliqg macht, die fagen Ddiirfen: 
Wbba, Vieber Vater! Gottes Kinder — welche Herrlichfeit! 

@.2. Aber diefe Herrlichfeit ijt nicht fichtbar. Gie ijt auf Erden 
eine berborgene, innerlide. Gleichwie SCju Gottheit verborgen twar 
unter der KnechtSgeftalt, fo ijt unfere Gottesfindfdaft verborgen unter 
den Leiden diefer Zeit, den uns nocd anflebenden Siinden uf. Uns jteht 
noch etivas Herrliches bevor, was jebt noch nicht offenbar an uns ift. 
Wir werden einjt eintreten in das berflarte Leben YEfu Chrijti, hm 
gleich fein, ihn fehen, bet ihm fein, um ihn fein in der Seligfeit. Bon 
Diefer Herrlicdhfeit fonnen wir nur ftammeln. Das himmilifdhe Wefen 
fann nicht mit irdifehen Worten befdrieben werden. Will die Schrift 
e3 befdhreiben, dann vergleicht fie e3 mit Dem RKojtbarjten, was e3 auf 
Crden gibt, Gold und Sdeljteinen. Damit ijt die innerliche Herrlichfeit 
der Gottesfindjdhaft befdhrieben. ,Gebhet!” Oft follen wir dariiber 
naddenfen, follen ausrufen: Gott Lob, ich bin Gottes Kind, ich werde 
einmal felig fein. Das follen und tvollen wir tun, befonders wenn wir 
traurig, betriibt, forgenvoll, angefodten find. 


2 

B.3. Cin Gottesfind reinigt fish. Yunerlich ijt er ja fehon rein. 
Das Blut SCfu Chrifti hat ihn rein gemacht. Wn denen, die in Chrijto 
YEfu find, ijt nichts Verdammlides mehr. Aber ein folder wird nun 
auch die Siinde austreiben, die er noch in feinen Gliedern findet. BW. 4. 
Die Giinde ijt ja das Unredt, aljo das Gegenteil bon dem, twas der 
geredjte Gott haben twill. Daher fann niemand behaupten, ein Kind des 
heiligen, gerechten Gottes gu fein, der noc) das Unrechte tun will. B. 5. 
Gerade dazu ift ja SEfus gefonmen, auf dak er unfere Siinde wegnehine. 
Dann fonnen doch die Seinen nicht noch in Giinden Teben twollen. Gie 
twollen doch ihm gleich werden, und in ihm ijt feine Siinde. 

BV. 6. Wer alfo in FCfu ijt — und das ijt jedes Gottesfind —, und 
wer in §Cju bleibet — und das willft du doch! —, der fiindigt nidt, der 
ijt fein Knecht Der Siinde mehr. Umgefehrt, wer der Siinde dient, mut- 
willig fiindigt, der fennt JCjum noc gar nicht, der weik noch nidjt, was 
eS heift ein Gottesfind fein. Man meife auf Pauli Veifpiel hin und 
Zeige, twogu ihn feine Gottesfindjdaft trieb. 

Das ijt auch etwas Herrliche3, und das ijt etwas, was wir fehen 
fonnen. Was feine Macht der Welt, auch nicht einmal Gottes Gefeb, 


tun fann, da vollbringt die Gottesfindjdaft, oder wir fonnen auch fagen . 


der Glaube, der uns 3u Gottes Kindern macht, Yoh. 1,12. Der Glaube 
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ijt ein madhtig, tatig, fdhaftig Ding. Ungebheigen, ungestungen tut er, 
was Gott will, gern und willig. Gottes Kinder Fagen gwar dariiber, 
dak auch in ihrem Fleijde die bifen Liifte find; aber fie folgen ihnen 
nidt, fie befampfen fie. Das ijt doch auch etwas Herrlides. Beifpiele. 

Aber Hier ijt Fortjdritt am Plak. Unfere Reinigung gefdieht oft 
nicht fo, wie fie follte. Das fommt daber, dak wir unfere Gottesfind- 
fcaft vergeffen. Daher fjagt der Apoftel eingangs: ,Sehet!“ HErr, 
dak wir fehen modhten allegzeit die Herrlichfeit unferer Gotteskind{chaft! 

6. 3. Souman 


Siebzehnter Sonntag nad) Trinitatis 
Wp o jt. 6, 1—7 

Die fchriftgemak geftaltete Verfajfung einer Ortsgemeinde fordert 
Verjammlungen, die fogenannten Sffentlichen alS aud) die befonderen 
Gottesdienjte, die tir Gemeindeverfammlungen nennen. Cine vorbild- 
lide und mufterbafte Gemeindeverjammlung wird in unferm Text ge- 

ildert. 

i8 Cine auferordentlide Gemeindeverfammlung 

1. Der friedlide und gottgewollte Verlauf der- 
felben ift erfidtlid aus dem vorliegenden offenen 
Protofoll. 


A. Der Sehreiber de3 PRrotofolls, V. 1—6, ift der Heilige Geift 
felbjt. Das Protofoll ijt furg und biindig, aber vollfommen. E83 be- 
fehreibt guerft die Guperlichen Umfjtande. 1. Die Beit, V.1a. 2. Die 
berufenden Leiter, V.2a. Die Biwdlfe hatten Chrifti Geift und Sinn, 
und fie ftanden der Herde bor nicht alS Herrfder, fondern als gute Rat- 
geber, bedacht nicht auf fich felbft, fondern auf die Forderung de3 Cbanz 
geliums und das Wohl der Herde. 3. Die Teilnehmer. Die vielen 
Viinger twerden BV. 2 und 5 alZ ,,die Menge” begeicdhnet und BV. 3 als ,,ibr 
lieben Briider”. 4. Die Teilnahme. Die lieben Briider folgten dem 
Aufruf. Das mu eine groke Gemeindebverfammlung getvefen fein, in 
der feiner ohne Not feblte. Die gange Menge ftellte fich ein. Wie 
jteht eS Heute hiermit? CSchabt jeder das Vorredht, dah er fich an diefen 
Verjammlungen beteiligen darf? Unter dem Papjttum und in dielen 
Seftenfirdjen ift ber Menge das Stimmredt genommen. Die lutherifche 
Kirche bewahrt den lieben Briidern diefes fdriftgemage Vorredht und 
ermuntert in Chrijftt Namen gum freudigen und danfbaren Gebraucdh 
dedjelben. 

B. Das Protofoll nennt die gur Beratung vorliegende Sade, B. 1b. 
Der hriftlide Rommunismus — was mein ijt, da8 ift dein — twar an 
und fiir fic) gut und edel; aber e3 feblte an der befriedigenden Berz- 
waltung desfelben. Getwiffe Wittwen, mahrideinlic& auch deren halb- 
waife Kinder, wurden in der tagliden Handreidung iiberfehen. Das 
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war gewif eine beredhtigte Rlage der ,,Griedhen”, das heift, der Yuden, 
die im Wusland geboren twaren und fich an die (qriechifde) Sprache und 
Sitten de$ Auslandes gewodhnt Hatten; fonjt wiirde die Gemeinde nicht 
auf die Sache eingegangen fein. Nicht jede KRlage gehdrt vor die Ge- 
meinde; denn nicht jede Kage ijt beredhtigt. 

C. Das Frotofoll befdreibt die weife Behandlung der Sarde. 
1. Der Apojtel heifle Lage wird vorgelegt, V. 2b: Das Yrdifche hinderte 
das Geijtlide. Das Amt am Wort follte nicht erniedrigt werden zum 
Amt am Tijeh. Wiirden Prediger und Gemeinde das gugelaffen haben, 
Dann iware Das social gospel dort bald im Sechtwange getwefen. Was 
erwarten unjere jebigen Gemeinden von ihren Pajftoren, und woran 
finden unjere Pajtoren das gropere Yntereffe? Das Srdifde mup dem 
Geijtliden weiden. 2. Der Apojtel Rat an die Gemeinde, BV. 3, nag 
dem Vorbild Mofis, als diejer mit Arbeit iiberladen war. Beteiligung 
der Laien an der Gemeindearbeit ijt hier anempfohlen. Die Finangen 
und deren Verivaltung geben die Apojtel gern aus der Hand und ver- 
trauen fie den lieben Laienbriidern an. Cin Paftor foll nicht alles tun 
wollen. Gr fann nicht alles tun. Wie fonnen giwolf die Arbeit fiir 
neungehn betwaltigen? Laien haben auch den Heiligen Geijt. Das ijt 
eine Freude und ein Croft. Die AWpoftel durften fich nicht iiberarbeiten. 
Das darf feiner. Aber fie blieben doch an der fleigigen Arbeit, namlid 
,am Gebet und am Amt de Worts”. 3. Die darauffolgende Wahl der 
Gemeinde, nicht eine Ernennung durch die Apoftel. Die Erivablten wer- 
den genannt, ihre herborragenden, notigen Gaben eriwahnt, B.3.5. Sie 
Hatten die hohe Chre, die Tiichtigfeit und nun aud die Verantwortung 
und Wrbeit, welche Treue fordert. Und fie weigerten fich nicht. Nicht 
jeder in der Menge befam ein Amt, fondern nur fieben. Die Wahler 
waren aber nicht eiferfiidtig auf die Erwablten. Denn 4. zeigt das 
Brotofoll, dag fie den Criwablien Gottes reiden Segen mitnfdhten und 
erteilten und fiir fie beteten, V.6. Das jchlieBt allen Hader und jegliche 
Ciferfucht aus. Go foll e3 auch unter un3 fein. Und die Apoftel felbjt 
befolgten ihren eigenen Rat und willfahrten dem Wunfoh der Gemeinde, 
@.6, und zollten den Criwablten alles Vertrauen und die gebiihrende 
@hre. Unter uns foll dasfelbe herglide Wefen obwalten. 

D. Das Protofoll Vieft fich fehr fein und erhebend, weil eS eine 
friedlige Gemeindeverfammlung war. Das Hergelcid, das Murmeln, 
die Rechthaberei, war nun im Frieden abgetan und verjtummt. Woher 
fommt e3, dDaB das Protofoll mander Gemeindeverfammlung fo traurig 
ausfieht? Das vorliegende ijt fo fin, weil nichts gegen Gottes Wort 
gefagt und getan wurde. Wo Gottes Wort regiert, da ift der Verlauf 
der Verjammlung friedlich und gottgetwollt. Das Protofoll liegt offen 
bor und fcdjeut nicht das Lidt; das der geheimen Gefellfchaften dagegen 
wird im Dunkel betwwahrt. Gott helfe unferer Gemeinde, dak alles ebr- 
lich und ordentlich gugebe, dah der Paftor weife, die Gemeinde friedlid, 
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jeder Beamte tiidhtig fet, Damit dem fraftigen Gotteswort fein Hindernis 
in den Weg gelegt werde! Mangelt e3 bet uns, fo beffere fich ein jeder 
im Beten und Urbeiten. C8 foll alfo gefdehen. 


2. Der Segen jener Gemeindeverfammlung ift 
erfidtlidh aus der Ausbreitung des Worts vom 
Kreugs. 

A. Die Zunahme de3 Wortes Gottes, VB. 7a. 1. Das Evangelium 
vom Giinderheiland twar nicht mehr bon innen gebhindert, fondern hatte 
freien Lauf. €3 erfdallten mehr — in Anwendung auf unfere Beit 
fagen wir auch beffere — Predigten bom Heil in Chrijto auf der Rangel, 
im Kranfengimmer, in der Privatfeelforge und im Privatunterrict. 
Das ijt direft guritcgufiihren auf jene Gemeindeverjammlung. 2. Die 
Zunahme deS$ Wortes Gottes foll unfere erfte Gorge fein, und darum 
mu das Wort bom Kreuz, das Wachstum govttlider Erfenntnis in der 
Gemeinde und die Mijfion in der eigenen Parodie und in der gangen 
Welt die Hauptface in der Gemeindeverfammlung fein. °Alles in der 
Gemeinde muh diefem erften Swe dienen und untergeordnet werden. 
Wo das gefchieht, wird auch die Zunahme de$ Wortes Gottes als ficdt- 
lider Gegen der Verfammlung folgen. 


B. Die Zabhl der Singer wurde grok, BV. 7b. Daraus erfennt 
man, dak die Gemeinde wachft, auch auferlich, nicht durch menfdlice 
Weisheit und Anordnung, fondern durch das Wort bom Kreuz. Erft 
auf da3 innerliche Wachstum folgt das auferlide, erft auf den inner 
lidhen Segen der auferlice. Nicht umgefehrt, wie die iiberorganijation 
fo mander Gemeinden den Cindrud ertvect. 

C. Sogar viele Priefter famen zum Glauben, VB. 7c. Das wird 
ervabnt, nicht aus eitler Ruhmfucht, fondern aus Freude iiber ihre 
Vefehrung. Mande franfhafte Gemeinden prablen mit der Perfon 
ihrer Glieder, anftatt den Glauben ihrer Glieder hervorguheben. itbri- 
gen$ blieben die Priefter nicht, was fie vorher getwefen twaren. C3 
tourde anders mit ihnen, wie das bet jeder Befehrung der Fall ift, ob 
die Betreffenden guvor einen guten oder einen jchlechten Ruf Hatten. 
Sie waren nun dem Yudentum ein Verlujt und dem Himmelreicdh ge- 
teonnen — gerettete Seelen. Doppelte Freude. Diefe ijt guriicgu- 
fiibren auf die Zunahme des Wortes Gottes und diefe mieder auf die 
Gemeindeverfammlung. Der Segen Gottes lag auf ifr. 

D. Gott fegne alle unfere Gemeindeverfammlungen! Das Wort 
Gottes Matth. 18,20, 1 Ror. 14,26, Hebr. 10,25 ijt gu beziehen auf 
die Gemeindeverfammlungen nidt weniger als auf die regelmapigen 
Gottesdienfte. Um Segen gu geniefen und gu jtiften, fommen wir nun 
aud alle gur ndchften Gemeindeverfammlung? QEfus mird da fein. 

G6. §. Smufal 
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Adhtzehnter Sonntag nad) Trinitatis 
2 Theff. 3, 1—15 

Wir Ieben in einem betvegten Beitalter, in einer Beit ded Um- 
jturgeS. Recht und Geredhtigfeit gilt nicht mehr viel bei den meijten 
Menjden, bet gangen Voilferfdaften. GStarfe Nationen fiimmern fid 
nidt im geringften um die Rechte ihrer Heinen Nachbarjtaaten. Arbeiter 
twollen heute vielfach nicht mehr die Arbeit tun, die ihnen anbefobhlen 
worden ijt, fondern wollen ifren Urbeitgebern alles vorfdreiben. Rin- 
der, befonders Hier in unferm freien AWmerifa, erheben fich itber ihre 
Gltern. Gemeinden veradten und verjtopen oft treue Lehrer und 
Pajtoren, nur weil fie ein wenig alt getworden find. Das Verhalten 
vieler Leute, auch folcher, die jich Chrijten nennen, ijt oft durdhaus 
unchriftlid. 

An foldem Verhalten hat Gott fein Gefallen. Yn feinem Vibel- 
buch zeigt er gang flar und DdDeutlich, wie fich Bubdrer gegen Pajtoren, 
Chrijten gegen Mitmenfden, befonders gegen Mitchriften, verhalten 
follen. 


Das gottgefallige Verhalten der Chrijter 
1. Shren Lehrern und Predigern gegeniiber 


2. Shren Mitmenfden, befonders den Mitdri- 
ften, gegeniiber 


1 

A. Chriften follen fiir ibre Qehrer und Prediger 
beten. B.1a. Paulus hat oft fiir feine Gemeindeglieder gebetet, Kol. 
1,3; Phil. 1,3.4.7; 1 Theff. 1,2. Bergleicde den fiinften Vers unfers 
Tertes. Paulus bittet alfo feine Zubdrer, dak fie fiir ihn beten follen. 
Dies ijt auch heute noch notig. Wenn das Verhaltnis gwijchen einem 
Pajtor und feiner Gemeinde ein redhtes ift, dann beten die Gemeinde- 
glieder fleigig fiir ihren Pajtor, fiir ihre Lehrer, fiir die Miffionare in 
unjerm Lande und in fernen Heidenlandern. Gebr ftarfend ijt ja fiir 
den Pajtor, wenn er weif, dak er auf betenden Handen getragen wird. 
Ws ein Pajtor unjerer Synode in feiner Heimatgemeinde feine erijte 
Predigt hielt, fagte cin alter Vorjteher: ,,Yohannes, wir haben alle fiir 
dich gebetet.“ Dies machte ihm rechten Mut, frifa und fret gu predigen. 
Wie fchin ware eS, wenn alle Glieder fo reden finnten mie jener alte 
Vorjfteher! Auch heute noch ijt das die Bitte eines jeden Paftors. 

B. Was follen Buborer fiir ifre Prediger und 
Lehrer bom HErrn erbeten? Lert, V.1b.2. Der Apojtel 
Raulus ijt nicht felbjtfiidtig. Cr fagt nicht: Betet fiir mich, damit id 
ein beriifmter Prediger, ein tweltbefannter Miffionar werde. Nein, er 
bittet um Fiirbitte, damit das Wort des HErrn laufe, dak e3 fich fdnell 
augbreite, Pf. 147,15; Apoft. 13,49; 19,20, und dab e3 auch Frudt 
bringe. €8 foll verberrlict werden, foll fraftige, gute Wirfungen geigen 
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wie bet den Chriften in Thefjalonidh. Nichts war dem Apoftel wichtiger, 
al3 bak Gottes Name geheiligt werde, fein Reich fommme und fein Wille 
in der gangen Welt gefdhehe. Wuch heute noch bitten Pajtoren um die 
Fiirbitte Der Gemeinde, nicht aus felbftjiidtigen Griinden, nist aus 
Ehrjucdt, fondern gum Veften des Reiches Gotte3. Wann hajt du, lieber 
Zubdrer, gum lebtenmal fiir deinen Paftor, fiir deine Lehrer, fiir Mif- 
fionare gebetet? 

C. ©hriften follen nicht nur beten, dak der liebe Gott das 
Werk ihrer Prediger feqne, fie follen aud beten, dak der 
liebe Gott fie behitte und bewahre, B. 2. Died war 
notig in den Tagen der Verfolgung. Died ijt auch heute nog nitig, 
aud) hier in unferm Lande. &. 2b ift auch jebt nod wahr. Viele 
nabmen die Botjdaft des Changeliums nidt an. Wiele fpotten iiber 
Krediger, Wpojt. 2,13.40; viele verfolgen wirklich die Prediger de3 
Worts. Rupland. Gerade in den jebigen bifen RriegSgeiten find 
unfere Niffionare in groper Gefahr. Da follen wir alle beten, dak Gott 
fie bor den bofen, argen Menfden bebiite. 

D. Cbhrijten berhalten fich ibren Predigern gegeniiber in gott- 
gefalliger Weije, wenn fie fiir fie beten und wenn fie das tun, 
was ifte Prediger ifnen im Namen des HErrn gez 
bieten, %.4. Cbhrijten follen ihren Bredigern gehordjen, wenn Ddiefe 
ibnen Gotte3 Wort verfiindigen. Gehorfam der Bubdrer ijt nicht er- 


fordert in Mitteldingen; aber wenn der Paftor wirklich ihnen Gottes 
Gebot gibt, ihnen auf Grund der Schrift (1 Theff. 4,2) den Chrijten- 
wandel befdhreibt, dann ijt e3 nicht einerlei, ob fie gehordjen oder nidt. 
Gs ijt nodtig, gerade heute dicfe Wahrheit den Chrijten eingufcharfen. 


2 


A. © gab dDamals Leute in der Gemeinde, die einen unordentlicden 
Wandel fiihrten, BV. 6b, befonders folde, die nicht arbeiten twollten, 
B.11. Diefe Leute veracdhteten Gottes Wort, BV. 10b; 1 Mof. 3, 19 uf. 
Wabhrideinlid ertwarteten fie das KRommen de$ HErrn in nacdfter Bu- 
funft. Bgl. 2 Theff. 2,2, und darum dadhten fie, Arbeit fet nicht mehr 
notig. Dies war verfehrte Lehre. Soldhe Leute wollten fich bon andern 
ernabren lajjen. Darum: B.12. Diefe Ermahnung ift auch heute nod 
notig. Nicht nur gibt eS vicle Vettler, die nur um Brot bitten und nie 
arbeiten, um ihr eigen Brot gu verdienen, fondern e3 gibt auch bviele 
andere Leute in unfern Tagen der Arbeitslofigkeit, die fic) daran ge- 
wohnen, bon andern, befonders bon der Regierung, gefiittert gu werden. 
Auch junge Leute denfen oft: “The world owes me a living.” Dies find 
{dhriftwwidrige Anfidten. Der Apojtel Paulus hatte ihnen ein anderes 
Beijpiel gegeben, V.7—9. Er hatte wohl Gebhalt verlangen finnen 
(ogl. 1 Ror. 9,14; Matth. 10, 10), aber um ihnen ein gutes Beifpiel gu 
geben, hatte er fein eigen Srot verdient, BV. 8. CSicherlich follten wir alle 
dem Beifpiel des Apoftels folgen. Wer gefund und fraftig ijt, handelt 
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nicht recht, tenn er fic) bon andern ernabren lagt. Rinder und alte 
Leute, Kranfe und Rriippel find eine Wusnahme. Diefe entfdhuldigt 
der liebe Gott felber. 


B. Text, V.6. Bn diefen Worten bittet der Apoftel nicht mehr, 
fondern er gebietet. Cin Chrift darf nicht mit einem Mitchrijten, der 
einen bifen LebenSwandel fiihrt, umgehen, als ob ein folder Wandel 
gang recht ware. Mit einem folden foll man nichts mehr gu tun haben, 
B.14. Sicherlic foll man folche Leute ermahnen, BV. 15; Matth. 18, 15; 
aber man Ddarf nicht mit ifnen umgeben, als ob fie gute Chrijten waren. 
Dadurch wiirden fie nur gejtarft werden in ihrer Siinde. Golche Leute 
mitffen vielleicht endlich ausgefdlofjen werden bon der Gemeinde. Dod 
Darf dieS nicht aus Gebhaffigkeit gefdehen, fondern nur aus Liebe, um 
den Bruder, die irrende Schwejter wieder auf den rechten Weg gu 
bringen, B. 15a. 

C. B.13. Diefelbe Lehre verfiindigt der Apojtel Gal. 6,9 und 
2 Kor. 4,1. Wir haben dazu heute viel Gelegenheit. Ym eigenen Lande 
und in Der eigenen Gemeinde gibt e3 viele Urme, viele Kranfe, viele Be- 
diirftige. Driiben in den Landern Curopas, two der fchrecliche Krieg 
immer mehr Unbeil anrichtet. 

D. Dies jteht nicht in unferer Kraft, fondern JEfus mu uns feine 
Gnade gu folcdem Wandel geben, B.3.16; 2,183—17. Wie anders 
twiirde e3 in der Welt ftehen, wenn alle Leute fich fo verhalten wwiirden, 
twie eS Der Wpojtel befdreibt! Dann twiirde die Kirche wadhfen und jtarf 
werden, und dann Wwiirde die Welt fchier wieder gum Paradiefe werden. 
Nichts ijt vollfommen in der Welt. Auch wir Chrijten Laffen e3 oft 
feblen. aft uns darum wieder bon neuem anfangen, un3 recht gu ver- 
halten, unjern Predigern gegeniiber, unjern Mitmenjdjen gegeniiber; 
Dann tird der Liebe Gott, dem diefeS wobhlgefallt, uns fegnen. 

©. 2. Rof dee 


Neunzehnter Sonntag nad) Trinitatis 
Kol. 3, 1—9 
Mux wer gejtorben ijt, ehe er ftirbt, wird nicht jterben, twenn er 
ftirbt. (Matthe3.) Das chrijtlice Leben ijt ein fcheinbarer Widerjprud, 
3. B. 2 Ror. 4,10; 6,9; 2Tim.2,11. Unfer Leben bleibt der Welt 
ein Ratfel. Auch uns Chriften ijt unfer Chrijtenleben nicht immer 
vollig flar. 
Da8 verborgene Leben der Chrijten 
1. €3 tft ein Leben mit Chrifto in Gott. 
A. Die3 Leben ift durch geiftlide Wiedergeburt entftanden. a. ,,hr 
feid geftorben”, B.3, eine einmalige Gandlung. (Aorijft.) RKon- 
tert: Yn der Taufe mit Chrijto begraben, 2,12. Val. Rim. 6, 3—5. 
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Mit Chrijto gefreugigt, Gal. 2,19b; geftorben, 2 Ror. 5, 14; Gebr. 2,9; 
Rim. 7,4a. Durch den Glauben nehmen wir teil an Chrifti Tod, an 
dem Githnopfer, an der volligen Genugtuung. — b. , Mit Chrijto auf- 
erftanden”, 8.1, eine einmalige Sandlung. Chrijtus, das Leben, 
Xoh. 14,6, wird unjer Cigentum durch die Wiedergeburt. Wir leben 
jest mit Chrifto in Gott, Cph.2,5.6. ,,Wo Vergebung, da Leben und 
Geligfeit.” 1 Yoh. 5, 11—13. 

B. Die Entfaltung de3 verborgenen Lebens. a. Das einmalige 
Gterben und Auferjtehen (die Wiedergeburt) befundet fic) im taglicden 
Gterben deS alten und Wuferjtehen des neuen Menfden (Heiligung im 
engeren Ginne). Wuf das ,,Chrijtus fiir uns” folgt das ,,Chrijtus in 
ung”. Wir find ,mit Chrifto in Gott”, Gal. 2,19.20; 2 Ror. 4, 
10.11. Die unio mystica ijt fein Gedanfending. Nicht nur begzeugt 
die Schrift, dDaB der dreicinige Gott in uns wohnt, 1 Kor. 3, 16.17, 
jondern Chriftus gibt die herrlicdjten Verheifungen feiner Cintwohnung, 
%oh.14,17—19; 15,4.5. Wir haben teil an feinem Giben gur 
Rechten Gottes, denn er herrfcht iiber unfere Feinde. Cr hat die 
Tyrannen und Stocmeijter — Gefeb, Gitnde, Teufel, Welt — aus 
unferm Herzen vertrieben und ijt unfer Konig getworden. Val. Luther, 
Groper Ratedhismus; Trigl., 684, 27—30; 710, 51. Chrijtus ijt 
Quelle und Urjprung des neuen Lebens, unfers Denfens und Tuns. 
Wir nehmen teil an der gottliden Natur, 2 Petr.1,4. Das Lebens- 
pringip der Chriften ijt wirklich hrijtlid. — b. Darum fucen Chrijten 
nur daS, twas Chrijtus twill. Yn ihnen findet fich ein ernftlices, fort- 
wahrendes Sudjen, den Willen Gottes gu erfiillen. Chriften tradhten 
nad) Dem Himmilifden; ihr Sinnen, ihr Denfen und Wollen, hat nur 
ein Biel, Chrijto und Gotte gu Gefallen gu leben, 1 Petr. 2, 12; Tit. 2, 
11.12; 1 Petr.3,1.2.15.16; Eph.5,19; Phil. 2,15. 16. 


C. Die Offenbarung de$ verborgenen Leben3. a. Das Leben ijt 
jebt berborgen. Durch die Taufe find die Chrijten den Blicen der Welt 
entzogen. ,Die Welt fennt weder Chrijtum noch die Chrijten; ja felbjt 
die Chrijten fennen fich nicht villig.” Darum verjteht die Welt nichts 
von der Entitehung de3 berborgenen Leben (Befehrung, Rechtfertiqung) 
nod bon der Entfaltung desfelben (Heiligung im engeren Ginne). 
Die Chiliajten meinen, dak das Leben in Chrijto mit Gott im Taufend- 
jahrigen Reidhe offenbar werden folle. Die Modernijten wollen nichts 
bon dem berborgenen Leben tviffen, fondern fehen in dem Streben nah 
birgerlider Geredhtigfeit die eigentlice Wufgabe der Kirche. Aber das 
Leben der Chrijten ift in diefer Welt verborgen, Rim. 14,17; Luf. 17, 
20.21. — b. 8 twird aber offenbar werden. Chriftus wird erfdeinen 
und jeine Serrlichfeit offenbaren. Daran werden wir teilnehmen, Yoh. 
12,26. Sebt erjcheint aud) un3 Chrijten unfer verborgenes Leben 
mandmal gering und unanfehnlid. Wie gang anders twerden wir in 
der Offenbarung denfen! Noh. 14,3; 1 Sob. 3, 1. 
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2. €8 ift ein beftandiges Abfterben der Welt. 


nvor feid gejtorben”, 8.3. Das liegt hinter euch. (Yorift.) Nun 
mug das taglide Toten de$ alten Menfdhen anfangen und fich durd- 
feben. ,,2odtet”, B.5. 


A. ,Zrachtet nicht nach dem, was auf Erden ijt”, V.2. a. Kontert, 
namentlid) 2,4. 8: Paulus ftraft Werkgerechtigfeit (Gnojtizismus), die 
fich immer mit ,leidten” Werken abgibt. Selbjtgeredhte Menfden fucen 
fic) immer Werke, die bor Menfden gleifen, 3.B. dreifaches Minchs- 
geliibde, USfefe, menfdlide Verbote. Das ijt die ,arge Welt”, Gal. 
1,4. — b. Dad berborgene Leben geigt jich darin, Dak wir unfern ftol- 
gen, felbjtgeredjiten alten Wdam in taglicer Reue Dampfen und nur in 
Chrijti Gerechtigkeit unfere Gerechtigfeit finden. 

B. ,2otet eure Glieder!” B.5. Der Apojtel richtet jich nament- 
lich gegen die Giinden des Fleifde3. a. Die Sinden: B. 5, 8. 9a. 
eriiher lebten die Roloffer ganglic) darin, BV. 7. Auch der Chrijt, nad 
dem alten Menfden, fallt in diefe Sinden. Denn der alte Adam ijt ein 
Stik der Welt. — b. Aber der Chrijt giichtigt, titet, freugigt den alten 
Menjchen, gieht ihn aus, B.5.8.9. Das ijt ein furcdhtbarer Kampf. 
Der alte Menjfd hangt uns an bis ans Grab und macht fich taglid 
fiiblbar mit allen Giinden und Liijften. Die Welt fieht nichts von diefem 
innerliden Rampfe. Wber dennod bleibt diefes Sterben mit eins der 
Hauptgefdafte des Chrijten, denn c. er weik: B. 6. 

Die Welt weik nichts von diefem verborgenen Leben, intereffiert fid 
auch nicht dafiir. Die grépten und herrlichjten Siege in der Welt twerden 
in Dem berborgenen Leben der Chrijten errungen, Giege iiber den alten 
Adam. Das Leben der Chrijten ijt ein beftandiges Sterben. Endlich 
wird der lebte Rampf gefodten, das Iebte Sterben bollendet fein. Dann 
werden twir in das bollfommene Leben der Geligfeit ecintreten, im. 7, 
24. 25a. WUmen. %. €. Maver 
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The Seventy-Fifth Anniversary of the “Lutheran School Journal.” 
It is proper that the Concorpia THEOLOGICAL Montuty should apprise its 
readers of this anniversary of our esteemed contemporary, references to 
which will form one of the features of the September issue of the Journal. 
Its managing editor, Prof. Theo. Kuehnert, writes: “The Lutheran School 
Journal has now completed the seventy-fifth year of its publication. It 
has been published uninterruptedly since September, 1865, and is one 
of the oldest, if not the oldest, professional periodical for teachers pub- 
lished in our country today. It is now, and has been in the past, our 
Synod’s only professional journal for teachers.” Naturally our cordial 
congratulations are tendered to the Journal, with which are joined our 
best wishes for future success. On account of the importance of our 
Christian day-schools, whose cause is sponsored by the Lutheran School 
Journal, we should like to see this magazine experience a vast increase 
in its number of subscribers. Send for a sample copy. You will be 
surprised to see how attractive its exterior is and what interesting, live, 
up-to-date and stimulating reading-matter it offers. A. 


This Is Certainly Verbal Inspiration. —In a scholarly article entitled 
“The Objective Nature of Prophecy According to Second Peter” (Lu- 
theran Church Quarterly, April, 1940, p. 190 ff.), Pastor William H. Cooper 
writes: 

“T find one such clue not in the commentators but among the Greek. 
grammarians, A.T.Robertson and W.Hersey Davis, in their New Short 
Grammar of the Greek Testament (New York: 1931). They remind us 
that the old ablative ending in the singular is the same as the genitive 
and that the casus ablativus is the ‘whence’ case, expressing origin or 
separation. As a ‘clearly ablative’ case in the predicate after the copula 
ginetai they go on to cite 2 Pet.1:20, which they translate: “No prophecy 
comes of private disclosure.” If our perplexing word epiluseos is clearly 
an ablative, everything else becomes sufficiently clear and Second Peter 
is relieved of the accusation of turgidity at least in this place. The 
otherwise unaccountable use of ginetai instead of esti is explained, and 
Bigg is shown to be wrong in his labored argument to prove that ginetai 
here means nothing more than esti. In v. 20 as in v. 21 the writer of the 
epistle is discussing the divine origin and the divinely objective character 
of prophecy. He is trying to say that, when the prophets sought to 
interpret intelligibly to men the will and purpose of God, they did not 
fall back upon their own ingenuity or trust to their own calculations. 
They ‘untied’ the knots of the divine mysteries but not on their own 
initiative or with their own skill. Not only the truths which they knew 
but the words in which they taught and the expositions which they 
offered were given to them by the Spirit. (Compare 1 Pet. 1:10-12 and 
1 Cor. 2:13.) Prophecy, according to 2 Pet. 1:20, is itself the result of a 
divinely directed and inspired thought-process going on in the prophet’s 
mind. The prophet earnestly busies himself in unraveling, and putting 
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into communicable form the mysteries of God. (Compare John 7:16, ‘My 
doctrine is not Mine.’) The fruit of God’s inspiration and of the prophets’ 
labor to understand and to expound is an objective prophecy, which 
becomes then the nucleus of an authoritative Scripture.” — Note the 
sentence underscored by us. 

But This Is Certainly Not Verbal Inspiration. — In an article appear- 
ing in the same number of the Lutheran Church Quarterly, p. 142 ff, 
entitled “Did Luther Follow Ockham or Paul?” Prof. John O. Evjen, 
Carthage, Ill., writes: 

“Thirdly, it was not Ockham’s teaching with regard to the Scriptures 
which became the ‘Lutheran Scriptural principles.’ As has already been 
mentioned, Ockham assigns a higher place to Scripture than to either 
Pope or councils. But this was not a new teaching. The supremacy of 
Scripture was never questioned in the Oriental Church, which never 
established a papacy. Ockham regarded the Bible as an object of faith. 
In the Bible he found the positive expression of the will of God. Only 
Scripture could authoritatively establish what the content of faith was 
to be. The Bible was inspired, word for word. Indeed, it contained, 
asserted Ockham, many things that were contrary to reason; but reason 
had nothing to say respecting questions of faith. Ockham, it is true, 
surrendered his belief in canon law and in the legal authority of the 
Pope. But there was nothing particularly evangelical in this surrender; 
for he substituted an authority which was just as legalistic — the Bible. 
The Bible became a legal (not evangelical) authority. This meant the 
creation of a new canonical legal instance, the legalizing of the Bible 
into a statute for man’s personal relation with God, which thus had to 
become a legal relation. The Bible became a law book instead of a 
revelation. 

“It was heresy for Ockham not to believe every single word of the 
Bible. According to this, Luther would have been a heretic because he 
doubted the authenticity of the Epistle of James and the Revelation of 
John. Luther had a different conception of heresy. Heresy, according 
to Luther, was to interpret Scripture in another manner than the Holy 
Ghost did. To the Reformer, Scripture was binding to the extent that it 
proclaimed Christ, the Gospel, or pointed to Christ. Many historical 
matters in the Bible did not concern Christian life. 

“Thus Ockham’s evaluation of Scripture as ius divinum, as divinely 
inspired, does not express Luther’s religious understanding of the Bible, 
however much he was obliged to use it as a criterion in his struggle for 
the new Church. He therefore said that whatever proclaimed Christ 
was apostolic, even if Judas, Annas, Pilate, and Herod proclaimed it. 
God’s Word as means of grace is not, according to Luther, identical with 
the graphically established Word of revelation in Holy Writ; but it 
is every spoken or written word in which God’s will or God’s presence 
is made known, for example, in preaching, instruction, and cure of 
souls, all of which is an application of the revelation of salvation con- 
tained in the basic words of Scripture. Luther surrendered the ecclesi- 
astico-legal conception of Scripture for the religious conception of it. 
Scripture was for him the test for all ecclesiastical doctrine; but it was 
this as an expression of experienced revelation from God.” 
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And What do You Make of This? — The Evangelical Lutheran Synod 
of Maryland, of the U.L.C.A., at its convention May 20—22, took this 
“Action on the Pittsburgh Articles. The president of the Maryland 
Synod brought the Pittsburgh Articles of Agreement with the American 
Lutheran Church to the attention of the synod. After due consideration 
the following resolutions were unanimously adopted: 1. Those articles 
are not in accord with the statements and principles adopted by the 
U.L.C.A. at Savannah in 1934.... 6. Article III falls below the sub- 
stance and intent of the Baltimore Declaration of 1938, as the Joint 
Commission expressly stated when this article was adopted at Pittsburgh, 
and one member of the Joint Commission has publicly boasted (Kirch- 
liche Zeitschrift, April, 1939, pages 238—240). It adds to the Baltimore 
Declaration because it countenances, or seems to countenance, verbal 
inspiration and inerrancy of the Scriptures and makes the Bible the 
infallible rule in matters other than faith and practice.” — The Lutheran, 
June 12, 1940. 


This Makes Better Reading.—In an article “In Memoriam” of 
Prof. O. E. Brandt, in the Lutheran Herald, March 10, 1940, Dr. H. A. Preus 
writes: “Dr. Brandt loved the Word because he loved the Lord Jesus 
Christ, who had come to him through the Word and made him His 
own; because it was the voice of God, and as such it was the last word 
in every question of faith and life; as such it was a holy thing not to 
be tampered with. And because of this basic conviction with him he 
became a crusader against every effort of liberal theology to break down 
that fundamental teaching of the Christian Church that the Bible is 
the Word of God, inspired and infallible. He prophesied once that, if 
the Lutheran Church forsook that position, it would disintegrate.” 

E. 

Dr. Morrison on the Cause of the War.—In a recent issue of the 
Christian Century its editor, Dr. C. E. Morrison, publishes a sermon which 
he preached in the University of Chicago chapel. It is a typical mod- 
ernistic sermon in its failure to present, or even allude to, the way of 
salvation. But a few paragraphs deserve to be quoted on account of 
the analysis they submit of what has brought on the present world 
tragedy. Dr.Morrison writes: “Mankind does not want war. The 
German people in their normal state hate war as you and I hate it. 
For twenty years the nations have been trying to get rid of war by 
making promises to one another not to engage in it —non-aggression 
pacts, the League of Nations Covenant, the Kellogg Pact. Solemn 
promises, all! Why were they not kept? Did the governments act in 
bad faith? Were the statesmen hypocrites? Did they sign with their 
fingers crossed? No. They devoutly desired peace. But the govern- 
ments of the nations are not the real governors of the nations. The 
governments are themselves governed. Their peace plans were a house 
of cards superimposed upon an economic system that governs the gov- 
ernments and that holds war as Vesuvius holds molten lava. The 
housekeeping of mankind is organized as a system of both domestic and 
imperial greed. This greed is an expression of both human need and 
human sin. The perennial tragedy to which it leads inheres in the fact 
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that this need and this sin are forced to live together in an economic 
system which falsifies human dignity by tying up the satisfaction of 
elemental human needs with the necessity of injuring or oppressing or 
even killing others. This is why the nations fight. We cannot hope for 
peace while the nations cherish the unjust privileges upon which their 
economic life is based.” No one can deny that Dr. Morrison is right. If 
his analysis should lead men to despair of the effectiveness of their own 
wisdom and contriving, it would serve a high spiritual purpose. A. 

The Mormons of the reorganized branch, whose headquarters are 
located at Independence, Mo., are up in arms. The object of their 
anger is Vardis Fisher’s vivid “best-seller” presentation of Mormonism, 
Children of God, which, by the very nature of its material, offers an 
intimate picture of the life, thoughts, and practices of the founder, Joseph 
Smith. It is natural that the “reorganized” branch of Mormonism 
should be the first to protest. Israel A.Smith, one of the four remaining 
grandsons of the original Joseph Smith, is the head of this group, and 
he has family reasons for feeling that the book is a “malicious libel on 
the life and character of Joseph.” Ties of blood would naturally voice 
the defense that Mormonism never “practiced or taught polygamy, and 
there was no competent evidence that Joseph Smith ever did.” How- 
ever, the burden of proof does not rest with Vardis Fisher. That belongs 
in this case to those who are seeking refuge in mere denial.. The records 
are too many and too precise, especially those that appear in the Mormon 
documents themselves before they were “edited” by later, more sensitive 
generations. There is, for instance, the Edmunds Law against bigamy, 
advocated by Abraham Lincoln and called forth by the brazenly defiant 
practices of the Mormons at the time of the polygamous “revelations” 
proclaimed by the Mormon heads. There is also the unpremeditated 
testimony of a rare little book, which was indeed written on behalf of 
the Mormons by the wife of General Thomas L. Kane, at the time a 
representative of the United States Government in Utah. In the pages 
of Twelve Mormon Homes she speaks repeatedly of meeting plural 
wives and cites the remark of Joseph Smith’s first plural wife, that 
“Brother Joseph” had revealed the doctrine to her thirty-six years before. 
This was in 1874. This present defense by the reorganized Mormons is 
a pleasing testimony to their current moral sensitiveness and should be 
accepted as such —unless a new “revelation” should be issued or the 
old one revamped. — Exchange. 

May Confessional Churches Take Part in a “Come-to-Church” 
Campaign? — The Courier-Post of Camden, N.J., recently sponsored 
a “Come-to-Church” advertising campaign, in which at first some fifty 
prominent members of churches were asked to give one dollar a week 
to pay for a full-page ad in the paper, urging people to come to all 
churches. Later the churches themselves were asked to contribute one 
dollar a week, to make the project possible. Against this unionistic 
campaign the Rev. Carl McIntire, editor of the Christian Beacon, organ 
of the Bible Presbyterian Church, protested, publishing his protest in 
the form of a sermon which he preached in his church at Collingswood, 
N.J., on April 21. The sermon is interesting because of its clear con- 
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fessionalism over against the unionistic and modernistic trends of today. 
Several excerpts are given to show how clearly the writer sees the issues 
at stake. He writes: “The Courier-Post advertising campaign to come to 
church misrepresents the position which the Church has always held. 
The Church has never maintained that all churches and religious groups 
were worthy of support of the people and that, if people would attend 
any religious communion, they would find true happiness. To foster 
such a program is to deny the reality of history and the very nature of 
the churches as they now exist. The attempt to unite Roman Catholics, 
Christian Scientists, Spiritualists, Pentecostalists, Divine Healers, and the 
Jewish synagog is an impossibility. Some bodies which go by the name 
of church are nothing more than pagan cults. For us to join in recom- 
mending that all churches are places of spiritual blessing would involve 
a complete betrayal of the ministry of the Church and the teaching of 
the Bible concerning the Church. Perhaps a brief analogy would be 
wise. Suppose that all the doctors of the community united in a large 
campaign urging everybody to come to a medicine closet, any medicine 
closet, assuring them that there they would find the true remedy for 
their bodily ills. But in nearly every medicine closet there are medicines 
of various natures—some good, others bad. Certainly, physicians who 
regard their reputation and are worthy of the name ‘doctor’ would never 
join any such campaign. Now, we are witnessing a campaign in which 
ministers and others have joined, urging everybody to go to some church, 
any church. But we know that in the various churches and religious 
cults there are some good and some bad. Certainly, as a minister of 
the Church of Jesus Christ, we could not join in such a campaign. — 
Further, the very function of the church is misrepresented. The only way 
to bring people back to the empty, cold churches is to bring them back 
to the Lord Jesus Christ. The power the world needs can be found 
in the Gospel of Christ. When you put your emphasis purely upon 
the Church, your emphasis is upon the cold dish. When you put the 
emphasis upon Jesus Christ, it is upon the warm, nourishing, life-giving 
food. You cannot bring the people back to the churches unless you first 
bring them back to Christ.” What is here said is indeed right. The 
slogan “Come to Church” indeed means absolutely nothing if it does not 
mean: “Come to hear the pure Gospel of Christ.” We are glad that 
emphasis is placed upon this fundamental truth also outside our own 
communion. J.T. M. 

The “a-Posteriori” View in the Doctrine of Election.— On this 
subject Prof. Karl Ermisch of Minneapolis writes in the Journal of the 
American Lutheran Conference for March, 1940: 

“Calvin as well as the Lutheran Intuitists reason a priori. Both take 
their stand in eternity and ask the question, Who will enter heaven? 
The advocate of absolute predestination answers: He whom God arbi- 
trarily elected,— of course, in Christ, not outside of Him,— but arbi- 
trarily, in accordance with His absolute will and pleasure. This was in 
perfect harmony with Calvin’s philosophical conception of God. 

“The Intuitist asks the same question but has a different answer. He 
knows that God wants all men to be saved, but he also realizes that 
not all will be saved. Now, who are the elect of whom Scripture 

45 
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undeniably speaks? Answer: Those of whom God foresaw that they 
would die in Christ, or in faith. And this theologian arrives at ‘electio 
intuitu fidei finalis.’ Yes, it is a human solution to a puzzling problem; 
but this solution is unwarranted by Scripture, except by the word 
‘foresaw’ in Rom. 8:29, which, however, according to our best exegetes, 
means more than an intellectual process; it means an act of love. They 
were led astray by their ‘a-priori’ approach to the great subject. 

“Paul, who has given us the doctrine of Christian predestination in 
Rom. 8 and Eph. 1, takes an ‘a-posteriori’ approach. He does not begin 
with the decree of God in eternity, but with today, with the actual 
possession of salvation at present. His Roman readers are puzzled. 
They have to suffer, and they cannot harmonize it with their exalted 
position as children of God. Paul shows them that there is no contra- 
diction but that their suffering is in harmony with God’s plan con- 
cerning them. They have been predestinated to be conformed to the 
image of Christ. God needs also dark colors, i.e., suffering, to create 
the likeness in them. This plan of God, which includes every individual 
Christian, is not a matter of accident, adapted to the varying conditions 
of life; Paul assures them that this plan was conceived in eternity. 
In eternity God took them — individually — lovingly to His heart — that 
is, ‘He foresaw them’ —and predestinated them, not to heaven or hell, 
but to be conformed to the image of His Son. The scope of God’s plan is 
much larger than Calvin and the Intuitists would ever have suspected. 
Paul shows them how God’s plan is carried out in all its details in time 
and how it works in the hour of judgment, assuring them that God 
will perfect what He has begun and bring them to life eternal. Their 
salvation in all its details—creation, redemption, call, justification, 
sanctification, and glorification—rests in the hands of their loving 
Father in heaven. Indeed a safe place! And Paul can conclude his 
presentation of Christian predestination with the triumphant word ‘I am 
persuaded that nothing, nothing in the world, can separate us from the 
love of God in Christ Jesus.’ That is indeed a different doctrine of 
predestination than Calvin and the Intuitists can offer. 

“This doctrine, so rich in comfort and consolation, in encouragement 
and hope, in sanctifying power, has been laid down by our Lutheran 
theologians in the eleventh article of the Formula of Concord. 

“We have been told that it is immaterial how we approach a doctrine 
as long as it is correct. We, however, do not see any reason why we 
should not follow the way of Paul or deem ourselves superior to him. 
Our Lutheran Church in America would have been spared her dis- 
heartening predestination controversy if Missouri as well as her oppo- 
nents had followed the way of Paul. The unbrotherly charges of 
Cryptocalvinism and of synergism could easily have been avoided. ... 

“Let us approach the Bible with an unbiased mind, without any 
preconceived idea, not trying to dictate to our God, but humbly abiding 
with His revelation.” 

Whether our fathers at times forgot just how the Formula of Concord 
treats the doctrine of election we are hardly prepared to say. It is very 
clear, however, that Dr.Stoeckhardt, in his commentaries, with great 
emphasis taught the doctrine of election with the so-called a-posteriori 
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approach (cf. his Commentary on the Epistle of St. Paul to the Ephesians, 
p. 84 ff.). 

In the same article Professor Ermisch writes as he speaks of syner- 
gistic tendencies: “Missouri has showered its invectives on all those 
whose theological health certificate on this point was not quite satis- 
factory. Though much human zeal and the unspiritual spirit of fault- 
finding and backbiting, of slander and unjust insinuation, were in 
evidence in these controversies, nevertheless let us thank Missouri because 
its attitude of suspicion and of hairsplitting criticism helped to safe- 
guard the Lutheran Church in America against all synergistic tendencies 
and thus to save the soli Deo gloria which the Lutheran Church is so 
anxious to proclaim in regard to creation, redemption, and sanctification.” 
We admit that Missourians in the past were not, just as they are not now, 
angels or saints, but we believe we can truthfully say for our fathers 
that, if at times their criticism was severe, they were actuated by love 
of the truth, which they wished to uphold at all hazards. We are 
happy to know that Professor Ermisch admits their efforts were not in 
vain and that he with us rejects all synergism and whatever else may 
detract from the glory which belongs to our great God. A. 


Lutheranism in Norway.— The introduction of the Reformation 
into Norway came in 1536, when Norway became a province of Denmark, 
and it came by force. The priests, however, remained until properly 
trained Lutheran preachers could be substituted. Master Horbjoern 
Olafssoen Bratt in Drontheim had studied two years at Wittenberg and 
had lived in Luther’s house and later became prominent at home. 
Master Joergen Erichssoen in Stavanger was the ablest man of the 
period, a mighty preacher, “the Luther of Norway.” About 1600 all 
Norway was outwardly Lutheranized. From Germany, Pietism and 
Rationalism spread into Norway. The “Awakening” was led by C. P. Cas- 
pari into the confessional channel. Today Higher Criticism and Libera- 
lism have caused much dissension, though the common people still adhere 
to the Gospel and the Lutheran faith. Religious toleration came in 1845. 
The Lutheran Church is the State Church. The six bishops and all 
other church officers are appointed by the king; the bishop of Oslo is 
the head. (Concordia Cyclopedia.) There are also Methodists (11,445 
in 1921), Baptists (7,214), and Roman Catholics (2,612) in Norway. 

In his sermon on the occasion of the golden jubilee at Koshkonong, 
October 10, 1894, Prof. Laur. Larsen said that up to 1870 the Church of 
Norway would not allow any of its bishops to ordain pastors for America 
whose call was not recognized and recommended by the Norwegian 
Synod. Therefore up to that time the Norwegian Synod was officially 
recognized in Norway as the only right continuation in America of the 
Church of Norway. 

We rejoice over our Lutheran heritage which we in our Synod, by 
God’s grace, have been privileged to keep in its truth and purity. 

May the visitation which now befalls Norway humble its people and 
draw them back to genuine Lutheranism! At present we are spared from 
chastisement. Will God have to chastise us also in order to teach us 
to appreciate what we have and from the heart to turn unto His 
truth? — A.M. Harsrapb, in Lutheran Sentinel (Norw. Syn.) 
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Planned Merger of the United Brethren and the Evangelical 
Church. — An exchange reports that the two church-bodies mentioned 
have virtually completed the preparations for their merger. The various 
particulars having to do with the establishment of the new body have 
been agreed upon, it seems, and a start has been made to draft a new 
book of discipline. The United Brethren Convention in 1941 and the 
Evangelical Convention in 1942 will have to pass on the details involved. 
The new body will have a membership in excess of 800,000. Both 
negotiating churches are of Methodist origin. The Evangelical Church 
is known, too, as the Albright Brethren (Albrechtsbrueder). A. 


President Roosevelt Recommends a Revival of Religion. — So reports 
the Christian Beacon as it writes: “Replies by well-known public men 
to a question recently propounded by a New Jersey minister indicated 
that many of those answering believe that youth’s fundamental need is 
a clearer understanding and appreciation of religious values. One of the 
replies came from President Roosevelt, who, terming the question ‘both 
stimulating and provocative,’ answered: ‘No greater thing could come to 
our land today than a revival of the spirit of religion. A revival of that 
would sweep through the homes of the nation and stir the hearts of men 
and women of all faiths to a reassertion of their belief in God and their 
dedication to His will for themselves and their work. I doubt if there 
is any problem, social, political, or economic, that would not melt away 
before the fires of such a spiritual awakening.” Very true indeed! And 
we are glad that the head of our National Government is the one to 
write these stirring words. This certainly is much better than Stalin’s 
headship of the Ungodly in Russia; and we may be a thousandfold 
grateful that our President is a man who realizes the value of religion. 
But the religious awakening that will truly benefit our country is far 
different from that which Mr. Roosevelt has in mind. The revival of 
religion that we need today is of the kind that kindled in Europe the 
Reformation four hundred years ago, and that had its focal point in 
the preaching of God’s unadulterated Word, Law and Gospel. A pagan 
America, even though “religious” at heart, will not help us, just as the 
pagan religions of Japan and China and India cannot benefit the teeming 
population of these countries. What our country needs is the pure 
Gospel of Jesus Christ and its acceptance by all its inhabitants; and 
this means that Modernism must go. What we need in our country is 
not so much a religious revival as rather the return of the Christian 
religion to our churches and our people. But that is a gift of divine 
grace, for which we must pray earnestly and unceasingly. J.T. M. 

Japanese Students Send Idol Statue to Lindbergh. — The Christian 
Beacon (April 25, 1940) is greatly perturbed by a report that there is 
a “widespread plan in Japan to erect a Japanese idol on the spot where 
the Lindbergh child’s body was found.” The project was revealed in 
a communication received from a missionary working in Japan. “The 
following article,” writes the Christian Beacon, “was published in the 
Waseda Guardian in Japan, on February 21, 1940, under the heading 
‘Japanese Girls Send Jizo Statue to Lindy’: ‘A Jizo statue is to be erected 
by Japanese girls in the woodland of Hopewell, New Jersey, where the 
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body of Augustus, son of Colonel Lindbergh, was found. The girls are 
students of the Takata Girls’ School in Tokyo. They were deeply 
touched by the sad story about the unfortunate child told them by 
Mr. Kikuta Nakazawa, who returned from America after forty years’ 
study of fine arts there. It was a source of real grief to these young 
hearts that there was nothing whatever at the place where the dead 
body of the child was found, and the girls began to raise money, 
economizing their pocket-money to erect a Jizo statue to pray for the 
peaceful rest of the dead soul. Mrs.Toshiko Takata, the principal of 
the school, impressed by this beautiful manifestation of gentle feeling 
of her girls, made up her mind to support this laudable initiative by 
appealing to all the primary schools in Japan for their sympathetic 
assistance in carrying out the plan. Japanese clubs and associations 
in America have also been informed of the project, while pamphlets 
giving explanation about Jizo are soon to be dispatched to girls’ high 
schools of the whole United States.’ The missionary, in commenting upon 
this, says: ‘Won’t you please urge all the Christians you can reach to 
pray that this won’t be accepted in America? Is there anything else that 
should be done to seek to stop it? Please do what you can! The “Jizo” 
is a favorite idol here, seen everywhere—‘“an abomination to the 
Lord.”’” The Christian Beacon adds: “The dictionary definition for 
Jizo is: ‘Sanskrit: Ksitigarbha-bodhisattva, a guardian deity of 
children.’ ” 

Editorially the Christian Beacon remarks on the incident: “We 
wonder who would be responsible for the authorizing of the erection 
of a monument on the spot where the Lindbergh baby’s body was found. 
According to the report which has come to us from Japan from a mis- 
sionary, collections have already been made, and efforts are being made 
to extend the scope of these collections to girls’ high schools in America 
for the erecting of a Shinto idol on that spot. The Japanese are making 
all missionaries and their converts bow down to Shinto shrines. Surely 
the erection of a Shinto idol on that tragic spot where the baby’s body 
was found would be most undesirable in a Christian land. Whosoever 
has the say in this matter should not grant the permission.” The long 
struggle in Korea between Christian missionaries of liberal and of 
conservative type is now ended, since the Presbyterian Missionary Board 
has decided that all missionaries must participate in the Shinto cele- 
brations prescribed by the Japanese government. The missionaries of 
conservative trend are seeking employment under the Independent Mis- 
sionary Board, which still opposes Shinto worship participation. 

J.T. M. 

War Hysteria among the Clergy.— Ominous notes have been and 
are sounded by certain prominent clergymen. The Christian Century 
draws attention to a letter published by one of them. We quote: “Bishop 
James Cannon, Jr., of the Methodist Church, came out in the Richmond 
Times-Dispatch yesterday with a three-column letter addressed to Sec- 
retary of State Hull, urging that the United States immediately enter 
the present European war on the side of the Allies. He declared that 
he considered some things more precious than peace and quoted the 
words of Patrick Henry ‘Give me liberty or give me death.’ He pre- 
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sented the current argument that, if Hitler wins this war, America will 
be in peril. He admits that the United States is not prepared for war, 
but he adds: ‘This is true, but it is as well prepared as it was in April, 
1917, and certainly the United States is not prepared for such results 
as would inevitably follow the Hitler victory.’ Bishop Cannon adds 
a postscript to his appeal, as follows: ‘I am writing you not as a bishop 
of a great Church but simply as one American citizen who believes that 
justice and righteousness and freedom are necessary for permanent peace 
in the world.’ One wonders whether the bishop was not aware that 
his three-column letter would probably never have seen the light of 
day in the newspaper were it not for the fact that he is ‘a bishop of 
a great Church.’ It was accompanied by his picture holding a newspaper 
in his hands.” 

The same paper states, however, that the Methodist ministers of 
Richmond, Virginia, quote with approval the addresses of the bishops 
delivered before the general conference of the Methodist Church on 
April 25 and statements made by the conference itself, in which our 
country is urged “to stay out of war in order better to serve world 
peace and democracy.” That the Methodists are not supported by some 
of the leaders in other Protestant groups is evidenced by a statement 
signed among others by Reinhold Niebuhr, Henry Sloane Coffin, Bishop 
Tucker, Lynn Harold Hough, John Mackay, Bishop Ivan Lee Holt, and 
John R. Mott. What these men, often regarded as representative of 
Protestantism, say is that in their opinion “quick and resolute action” 
by the United States is necessary and that our “moral and material 
resources must be thrown into the balances to aid the cause of the 
Allies.” 

It need not surprise us that these ministers take such a stand. 
Whoever preaches the social gospel cannot be expected to remain silent 
on great political issues before the nation. He considers it his duty to 
tell the President, Congress, and the Legislature what they have to do 
to bring about civic and social betterment. If he believed that a large 
settlement of American colonists at the South Pole would be of economic 
advantage to the United States, he would preach strong sermons in favor 
of such a venture. Whatever our personal opinion as to the political 
questions of the day may be, let us hope and pray that our Church will 
not drift into social-gospel preaching and into war hysteria. A. 


What Is Revival?—A reader in the Lutheran (May 22) writes 
under this title: “It would be more than just ordinarily interesting to 
know how many thousands in this land during recent years have been 
praying for a revival. Of course, there has been a wide range of 
fervency in these prayers, and they have been offered with a greater 
or less understanding as to what is involved. If they were better in- 
formed as to the immediate and personal implications of such petitions, 
perhaps many would cease. Better so, however, if others at the same 
time and by the same token would be helped to pray more under- 
standingly and therefore more sincerely and earnestly. Let us ask 
Dr. Wadsworth to instruct us. He says: ‘Revival is a new obedience to 
Christ on the part of a great number of the people of God. General 
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conviction of sin among Christians starts the revival; distress over newly 
discovered, unconfessed sins gives momentum to revival; but when these 
sins are repented of and Christians confess their faults one to another 
and pray one for the other, revival actually is here. Now, do I want 
revival to sweep America? And am I ready to say, ‘Lord, let it begin 
in me’? It works like that.” 


The emphasis which is here placed on the individual as personally 
sharing in the revival-to-be is certainly correct. Christians cannot pray 
for a revival in general and leave themselves out of the picture. But 
the revival described in the paragraph just quoted is by no means such 
a one as a confessional Lutheran could desire. Dr. Wadsworth quite 
evidently describes a Buchmanite revival, which really need not be 
Christian at all. Nor could a Lutheran desire the old-fashioned en- 
thusiastic revival, such as troubled the country when orthodox Method- 
ism took to missionizing extensively half a century ago. Enthusiasm 
never benefits but always harms, just because it has its beginning and 
end in work-righteousness and trusts in a sensation faith. However, 
a revival which also a Lutheran could desire is a more general renewal 
of interest in the subject of personal salvation, a religious awakening 
which goes back to the Bible with the age-old question: “What must 
I do to be saved?” For such a revival every Lutheran, yes, and every 
true Christian prays whenever he wafts up to the throne of God the 
Lord’s Prayer with its stirring “Thy kingdom come.” But such a revival 
will not come unless we proclaim the Word of God in its truth and purity 
from the housetops throughout the land. 


And even then we have no divine guarantee that large masses will 
be converted or that whole communities will be brought to the knowl- , 
edge of salvation. Man-made revivals are possible with men, but God’s 
“revivals” are His own gifts of grace. The confusion prevailing even in 
some Lutheran circles with regard to revivals suggests a careful study 
of the Augsburg Confession with its sane and lucid exposition of the true 
Biblical doctrine, as, for instance, on the Ministry (Art.V): “That we 
may obtain this faith, the ministry of teaching the Gospel and admin- 
istering the Sacraments was instituted. For through the Word and 
Sacraments, as through instruments, the Holy Ghost is given, who works 
faith where and when it pleases God [italics our own], in them that 
hear the Gospel, to wit, that God, not for our own merits, but for Christ’s 
sake, justifies those who believe that they are received into grace for 
Christ’s sake.” (Triglot, p.45.) But just this is what the enthusiastic 
revivalist does not believe, nor would he countenance what Article V 
says in conclusion: “They condemn the Anabaptists and others who 
think that the Holy Ghost comes to men without the external Word, 
through their own preparations and works.” In fact, just that enthu- 
siastic revivalism believes and hopes, and therein lurks real danger. 

J.T.M. 

Brief Items. — From New York comes the news that Edwin Markham, 
the renowned poet who recently died, bequeathed his library of about 
15,000 books to Wagner College, located on Staten Island, New York. 
Wagner College belongs to the United Lutheran Church of America. 
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President Roosevelt has been reelected senior warden of St. James’s 
Episcopal Church, Hyde Park, N.Y. James Roosevelt, his son, was re- 
elected as a vestryman of the same church. So reports the Christian 
Century. Senior warden is the Episcopal term for the chief elder in 
a church. 


The chair of Philosophy of Religion at Union Seminary, vacated 
through the retirement of Prof.E.W.Lyman, has been given to Prof, 
Paul Tillich, who terms himself a Lutheran. 


The Protestant Episcopal Church is stronger in Brazil, South 
America, than most of us imagine. Fifty years ago the first missionaries 
of this Church arrived in Porto Alegre. Now its Brazilian branch has 
110 preaching-stations, almost 6,000 communicants, more than 22,000 
baptized, and 20 day-schools, with an enrolment of more than 1,500 
pupils. On April 21, for the first time, a Protestant Episcopal bishop was 
consecrated in South America. It was Bishop A.T.Pithan, a native of 
South America. He resides in Porto Alegre. 


Catholics are trying to put the study of sociology on a basis more 
satisfactory to them. America writes in its issue of April 27: “What is 
often offered as ‘sociology’ is the veriest balderdash, spiced with atheism 
and laced with immorality, the noisome mixture being prescribed as 
the sovereign remedy for all our ills. For that reason we welcome to the 
growing company of learned quarterlies the American Catholic Socio- 
logical Review, published at Loyola University, Chicago, under the 
general editorship of the Rev. Ralph A. Gallagher, S.J., Ph.D. As Dr. Paul 
Mundie of Marquette University observes by way of preface to the first 
issue, sociology has grown rapidly in the last quarter century, and it is 
necessary ‘that Catholics undertake a leadership in the further develop- 
ment of this science.’ By publishing the results of research and critical 
surveys of work in fields as yet little known, the Review will do much 
to aid in the formation of scholarly leaders in sociology. Among the 
other contributors are Bishop Sheil, Eva J. Ross, Paul Furfey, Edmund C. 
Horne, S.J., and Raymond W. Murray, C.S.C. The first issue is dedi- 
cated very appropriately ‘To the memory of the late Frederic Sieden- 
burg, S.J., leader and pioneer in the field of Catholic sociology.’ ” 


The Lutheran Standard of April 20 writes with reference to the 
appointment of Myron Taylor as representative of the President at the 
Vatican: “While President Roosevelt and the Federal Council are ex- 
changing soft words with one another, our Government is not only in 
danger of becoming involved with the wily Vatican but has actually 
become, entangled with it; for, as pointed out two weeks ago, to all 
intents and purposes our country has a permanent embassy to the Pope, 
with headquarters set up in the Excelsior Hotel in Rome. A Vatican 
jurist has declared that Mr.Taylor is ‘just as much an ambassador to 
the Holy See as the representatives of other nations.’ When asked to 
deny this interpretation of Mr.Taylor’s mission, Mr. Roosevelt blandly 
remarked that ‘no public statement is required’ and tried to dispose 
of the matter as ‘a mere press report.” We are happy to see that 
Protestant papers keep this issue alive. A. 
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All books reviewed in this periodical may be procured from or through Con- 
cordia Publishing House, 3558 S. Jefferson Ave., St. Louis, Mo. 


Religious or Christian. By O.Hallesby, Ph.D. Professor in the Inde- 
pendent Theological Seminary, Oslo, Norway. Translated by 
Clarence J. Carlsen. Augsburg Publishing House. 198 pages, 
5% x7. Price, $1.00. 

The title of this book, Religious or Christian, is meant to indicate 
the fundamental difference between Christianity and the other so-called 
religions. The first two chapters and the last one deal with this subject 
directly. “The history of religion, the psychology of religion, and the 
philosophy of religion have all sought to bring Christianity down to the 
same level as religion in general, in all essentials. ... They are in 
perfect accord with reference to one thing: there is no fundamental 
difference between Christianity and other religions.” (P. 172.) In 
refuting this thesis of the Liberals, the author calls attention to “Luther’s 
Biblical view both of man’s sin and of God’s justifying and new-creating 
grace. Luther never tires of showing the fundamental difference between 
the natural man’s self-chosen, strained religiosity, on the one hand, and 
the free and happy relationship to God of the regenerate soul, on the 
other” (p. 171), and deals specifically with one of the fundamental 
differences: the unreasonableness of Christianity. “Modern man no 
doubt feels that he encounters an intellectual cross in Christianity at, 
nearly every step of the way.... It was the paradox of paradoxes that 
Christ said of Himself that He was God, John 10:33. ... In the New 
Testament writings we have the source of the whole paradoxical irrational 
content of the faith which the Christian Church has owned, confessed, 
and preached throughout all these centuries.” (P. 9 ff.) 

The other chapters: “The Hour of Temptation,’ “Manly Chris- 
tianity,” “The Offense of the Cross,’ “By Grace,” and “A Contrite 
Heart,“ carry out the theme more indirectly. But they present matters 
of supreme importance, and much of it is good Lutheran theology, pre- 
sented in the author’s well-known lucid, emphatic, and striking way. 
A few samples: “When God forgives us our sins, He does so entirely 
without any merit on our part; that is, there is in us no meritorious 
ground for it. Neither our conversion, our remorse, our prayers, our 
faith, or anything else in us can move God to love us and forgive us... . 
Grace is free. This implies even more, yea, much more. ... It implies 
also this, that grace seeks us, goes after us, searches us out.” (P.129.) 
“To pray for one’s future work is to ‘load’ time with eternity. The fact 
that so many of us accomplish so little during our long period of activity 
is due no doubt to the fact that we fire too often with blank cartridges. 
We do not take time to pray.” (P. 56.) “It is God who makes hearts 
contrite. But this is a difficult task, even for God. When He created 
the universe with its countless solar systems, He sat calmly upon His 
royal throne in heaven, merely speaking the creative word. ... But 
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when He was to make contrite the little but hard heart of man, then 
He could not remain seated on His royal throne. He had to leave His 
heavenly abode, come down to our earth, become a man, suffer, and 
die to atone for our sins. To such great lengths did the Almighty 
have to go in order to make contrite the heart of man!” (P. 158.) Note 
also this good Lutheran statement: “Then, too, they would learn more 
quickly to ‘believe without seeing,’ to learn that which God .. . is trying 
to teach them, namely, to believe the Word, without feeling the workings 
of God’s grace.” (P. 150.) 

But our book also contains much that is not good Lutheran 
theology. It is much to be regretted that a book is so widely circulated 
in Lutheran circles which contains the pietistic-synergistic leaven. There 
is the fatal distinction between awakening and conversion. It is 
distinctly stated on page 135: “But awakening is not the same as 
conversion.” However, “awakening” (and “awakening” here means 
contrition) is described as a process by which a man is put in possession 
of certain spiritual powers. “He gave you the grace of awakening. 
He spoke to you of His love, until the sin became acrid and bitter to 
you.” “Our awakening brings us into a heavenly superlight.... We 
meet God! The real God. We are permitted to see God as He comes 
to us in Christ.” “Through his spiritual awakening the sinner has not 
only caught a glimpse of the inheritance, but he has begun to see also 
that he needs it.” “Here we see the miraculous aspect of spiritual 
awakening, its new-creating power, the grace connected with such an 
awakening.” “A connection with God has been established as a result 
of their awakening.” (Pp. 152, 163, 137, 33, 161.) But such a one is not 
yet converted. However, this unconverted man is put into possession 
of miraculous powers. Thus: God will “let none be eternally lost 
without first being awakened out of their sleep in sin and having their 
inheritance set before them in order that they might freely decide 
whether to accept the inheritance and be saved or turn away and enter 
into eternal darkness.” “As a result of the miracle of spiritual awaken- 
ing he is at last ready to become a Christian.” “Conversion, penitence, 
faith, .. . are the deliberate choice whereby, enlightened by the Spirit of 
God, we determine not to hinder God from performing the miracle of 
salvation in our lives.” (Pp. 131, 135, 194. Italics by us.) To be sure, 
in conversion the sinner makes the right choice, by the power of God. 
But here it is the “awakened” sinner, who is not yet converted, that 
freely decides for God. And that is synergism. The unconverted man 
is able to make the right decision.— Much is said about “awakening.” 
Much should be said about contrition (more or less a synonym of 
“awakening”); but when so much is said about contrition and in com- 
parison so little about conversion and faith, we have the old pietistic 
aberration. — And what would you say about this definition of conversion: 
“The decision involved in conversion consists therefore really in this, that 
the awakened sinner surrenders himself fully to the mortifying grace of 
God in order thereby to be made alive in Christ”? (P. 149.) It is not 
the Lutheran definition that reads thus: “Now, repentance consists 
properly of these two parts: One is contrition, that is, terrors smiting 
the consciences through the knowledge of sin; the other is faith, which 
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is born of the Gospel, or of absolution, and believes that for Christ’s 
sake sins are forgiven, comforts the conscience, and delivers it from 
terrors.” (Augsburg Confession, Art. XII.) The creation of faith in the 
forgiveness of sins is the essence of conversion. “If any one desires to 
add a third [part], namely, fruits worthy of repentance, i.e., a change 
of the entire life and character for the better [good works, which shall 
and must follow conversion], we will not make any opposition.” (Trigl., 
p. 259.) But he must not, as Professor Hallesby does, name the creation 
of the new life as the one important thing in conversion. It is an 
important thing, but it must be put where the Confession puts it: 
“Neither can there be true conversion or true contrition where mortifica- 
tion of the flesh and good fruits do not follow.” (Trigl., p. 291.) Professor 
Hallesby is far from denying that the creation of faith makes one a 
Christian, but in defining conversion as he does, he betrays his pietistic 
bent. All through the book he gives sanctification undue prominence. — 
Just one more point. We had the statement: God will “let none be 
eternally lost without first being awakened out of their sleep in sin,” etc. 
(P. 135.) It is repeated on page 161: “This is the unspeakably gracious 
aspect of our spiritual awakening, that God does not permit a sinner 
to enter into eternal torment without first having met God face to 
face.” No Scriptural authority is quoted for such a statement. There 
is none. But our flesh thinks it would not agree with the justice and 
mercy of God if men were lost who never heard the Gospel. And so 
theologians have conceived and spread the idea that there is a possibility 
of salvation in “Hades” for those who did not hear the Gospel in this 
life. Professor Hallesby is an exponent of this view. He does not 
express it in this book in so many words, but it lies back of the statement 
that God does not permit a sinner to enter into eternal torment without 
first having met God face to face. This is one of the intellectual crosses 
Biblical theology imposes upon us: “When we see that God gives His 
Word at one place but not at another, . . . in these and similar questions 
Paul fixes a certain limit to us.” (Formula of Concord; Trigl., p. 1081.) 
Here are questions we cannot answer. Professor Hallesby lists a large 
number of such intellectual crosses and warns against attempts to solve 
the paradoxes in Christian theology. One paradox he attempts to solve 
by insisting on making the statement under discussion. 
TH. ENGELDER 
Our Knowledge of God. By John Baillie. Charles Scribner’s Sons, New 
York. 263 pages. 534x9. Price, $2.50. 

Ever since Karl Barth enunciated his peculiar, extreme tenets about 
God’s “wholly-other-ness,” thus fixing an impassable gulf between the 
unapproachable Creator and Sovereign and trembling, helpless man, in 
whom the divine image has been so utterly destroyed and the corruptio 
hereditaria has become so absolute that outside Christ he knows nothing 
of his Lord, he has been attacked by both Lutheran and Reformed 
conservatives. Ultra-Reformed Barth (and, to some extent, Barthian 
Brunner, too) is here challenged anew by a conservative Calvinist (for 
Baillie is professor of divinity in the University of Edinburgh), who 
defends the scientia Dei naturalis, though not in the sense of our Lutheran 
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dogmaticians. Admitting a “self-disclosure” of God, he nevertheless 
interprets this as a “mediated immediacy”; in other words, man knows 
God not through the world (the ancient categories: creation, providence, 
the lex inscripta), but with the world, nature itself being divinely sacra- 
mental and so revealing God to every soul. Baillie, however, discards the 
old distinction of our dogmaticians between natura and gratia, natural 
religion, which is not sufficient to salvation, and revealed religion, 
centering in Christ, which alone can save. So also he casts aside the 
distinction between ratio and fides, for he suggests that there are better 
Christians among unbelievers than among believers, and this not in the 
popular sense in which the words have hardly any meaning, but in a 
real and literal sense. After all, however, Baillie can assert this without 
reaching beyond orthodox Calvinism with its fundamental tenet of the 
immediacy of the Spirit’s operation in the heart. Zwingli thus expected 
to find some decent Greek and Roman heathen in heaven, and Baillie 
holds that, while unbelievers may not see God operative in their souls 
and actions, Christians may see Him there. In his argument against 
Barth, Baillie of course goes too far; yet his book makes interesting 
reading, since, contrary to most modern writers, he is clear and logical 
everywhere and in a strange way combines the greatest erudition with 
the greatest interest. J. THEODORE MUELLER 


Theologifhes Wirterbud zum Nenen Teftament. Yn Verbindung mit 57 Ge: 
lehrten herausgegeben von Gerhard Kittel. Vierter Band. Neun Lie- 
ferungen von je 64 Seiten. Berlag von W. Kohlhammer, Stuttgart. 
SubjftriptionSpreis der Lieferung: RM. 2.90. 

Nac Langerer Zeit bringen wir wieder einmal DdiefeS ganz hervorragende, 
einzigartige Werk zur UWnzeige. Drei Bande find vollendet. Der erfte Band, der 
im September 1933 vollftindig geworden ift, umfakt auf 793 Seiten in grofem 
Lerifonformat die Urtifel der Buchftaben o—y; der zweite Band, im September 
1935 fertiggeftellt, umfakt auf 958 Seiten die Urtifel der Buchftaben S—n; der 
dritte Band, der anfangs 1938 herausgegeben worden ift, bringt auf 1104 Seiten 
Die Urtifel der Buchftaben FH—x. Das Werk wird nad dem urfpriingliden Plan 
nod) weiter in Lieferungen von je 64 Seiten herausgegeben — alle zwei Monate 
erfceint eine Lieferung —, und die Subffription auf die fdon erjdienenen Bande 
fteht noc) offen. Die vorliegenden Lieferungen umfaffen die Worte Aayyxavw bis 
vwéuqona. Leider ift in den Iekten Monaten feine neue ieferung in unfere 
Hidnde gelangt, wahrfdheinlic) infolge der RKriegSverhaltniffe und deS unregel- 
mipigen Poftverfehrs. Wir finnen nun, was wir friiher fchon gefagt haben, nur 
wiederholen, da nadmlich diefeS Werk befonders bedeutfam ift wegen feiner tat- 
fachlic) monographifden Bearbeitung wichtiger neuteftamentlicer Begriffe. Das 
gilt gerade auc) von den vorliegenden Teilen. Da finden wir zum Beifpiel die 
widhtigen Begriffe Aéyw, Adyoc, éxAéyouor und 10 andere auf 128 Seiten er- 
drtert. Die Wusfiihrungen hiangen freilid) oft von dem theologifdhen Standpuntt 
der fehr verfchieden gericteten Bearbeiter ab; aber wenn diefe fonferdativ find, 
ift nicht blof auferordentlic) reidhhaltiges Material — wie in allen Artifeln — 
dargeboten, fondern auch die redhte theologifde Bedeutung der betreffenden Wort- 
gruppe. Das gilt zum Beifpiel von den 14 Wartern, die mit Avdw (Avtoov, avti- 
Avtgov, AvtEedw, AxOAVTEWOLS ufiv.) gufammenhingen und die don Prodfd in 
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Erlangen und Biichfel in Roftod bearbeitet worden find. Dasfelbe lapt fic) fagen 
pon der Wortgruppe pavddvw auf den Seiten 392—466, die in den Hainden von 
Rengstorf lag, und von der Wortgruppe pagtdc auf den Seiten 477—520, die 
pon Strathmann in Erlangen bearbeitet worden ift. Freilid) miiffen wir aud 
piesmal einfchdrfen, Dab daS Werk priifende Lefer verlangt. Der widhtige Urtitel 
Adyos ftann von jedem mit grofem Nugen ftudiert werden; aber wir mitfjen 
doc) fagen, Daf in dem Prolog deS Yohannesedangeliums, Kap. 1,17, die Anti- 
thefe nidt ift vouos — Adyog (mofaifder Adyos, Thorah), fondern vduos — 
yaous, mit andern Worten der paulinijche Gegenfak. Die Gnade und Wabhr- 
heit ift nicjt Der Adyoc, fondern fie flieBt aus ihm. (S. 138.) Befonders miiffen 
wir wider mit Bedauern fagen, dak die fogenannten ,wiffenfdaftliden Ergebniffe” 
der hoberen Kritif und der ,Quellenfdheidung” in den biblifchen Biichern in diefem 
Werke cine grofe Rolle jpielen und eine falfde Lehre von der gittliden Offen- 
barung hervorrufen. Wir hatten fiirglid) Veranlaffung, in dem fcon fertiggeftell- 
ten dDritten Bande unter dem Worte xtitw die Rubrif ,Der Schipfungsglaube 
im Ulten Teftament” nadgufdlagen. Wher da wird der gefahrlide Brrtum aus- 
gefiihrt, Daf wir in den erften RKapiteln der Bibel nicht eine unmittelbare Offen- 
barung, die Gott den erften Menfden gegeben hat, haben, fondern eine fehr 
mittelbare, Die nur feimartig in der ,Offenbarung der Gefcdhidte, das heift, der 
Gefchicte Jsrael8, enthalten war und von dort gur Entfaltung gefommen und 
nachtraglid) an den Wnfang der Bibel geftellt worden ift. Darum foll auch das 
erfte Wort der Bibel ,AWm Anfang fchuf Gott Himmel und Erde”, von der Offen- 
barung aus gefehen, nicht das erfte Wort der Bibel fein, vielmehr ift ,das 
primdre Zeugnis deS Alten Teftaments$ das von dem gefdhicdtsmadtigen Gott, dem 
Gott Wbrahams, Bjaats und Yafobs, dem Gott, der das Volt Jsrael aus Waypten 
durd) das Rote Meer und den Jordan in das Gelobte Land fiihrte, dem Gott, 
der die Kriege JBSsraclS leitete. C8 geht im Alten Teftament nicht von der 
Schipfung sur Gefchichte, fondern umgefehrt, alfo nicht: der Schipfer (SGubjeft) 
ift Sahwe (das Heift, der Gott Jsrael8), fondern: Bahwe (Subjeft) ift der 
Sdhipfer. (III, 1004.) Demgegeniiber muf feftgehalten werden wie Dr. P. 
Peters in einer Befpredhung diefer Sache in der ,Cv.-Luth. Freifirde” fagte, dah 
ne8 nach biblifdher Offenbarung tatficdlid) von der Schipfung gur Gefchichte geht, 
daf in der Bibel zuerft Gott alS Schipfer (Elohim) und dann erft des weiteren 
Gott als Gott Jsraels (Yahwe) geoffenbart ift. Wiederholen wir dasfelbe mit den 
Worten Otto Webers, ,Bibelfunde de$ Alten Teftaments‘: ,Die Bibel beginnt 
nidt mit Dem Gott, der erwahlt, fondern mit dem, der der Schipfer und darum 
der HErr ift, der erwahlen fann.6 Damit ift aber aud) gugleic) das andere im 
Gegenfak gu dem Entwidlungsgedanfen deS ,Theologifden Wirterbuches’ von 
Offenbarung und Glauben im Alten Teftament feftzuhalten: Die Offenbarung 
der SchopfungSwabhrheiten im Witen Teftament ift nidt eine Offenbarung in der 
Gefdhidtes’ und damit eine Offenbarung, die erft aus der Gefdhichte gefloffen und 
in ihver Entwidlung von der Gefdhidte Jsraels abhangig ift, fondern eine Offen- 
barung vor aller Gefdicte, eine Offenbarung im Paradies. Wuch nach dem 
Gall hat fic) gegen fpaiter der Verfehr Gottes mit den Menfden noc) in unmittel- 
barer Offenbarung vollgogen (vgl. 1 Mof. 3, 8 ff.; 7,16; 11,18), fo dab fie gang 
unabbhingig bon der Offenbarung in der Gefdhichte JSraclS war.” Aber wir wie- 
derholen, dak in feinem anbdern Werke fo ungeheuer viel Material sufammen- 
getragen ift wie in diefem Wirterbucd) und dak e8 dDarum wohl die grifte theo- 
logifhe Publitation der Gegenwart ift, die in der gangzen theologifden Welt 
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gebraudt wird. Cin indijdher Mijffionar, der gugleic) doctor philosophiae und 
doctor theologiae ift, fdreibt: ,Da8 ,Theologifdhe Wirterbuch* ift ein Hilfs- 
mittel, Das mid) immer wieder mit Dank erfitllt. Wer eS ridtig gu gebrauden 
verfteht, wer die Lieferungen fortlaufend in fic) aufnimmt und fic) hineinarbeitet, 
fo dag er fich Darin ,wie 3u Haujes fihlt, der befigt in diefem Worterbuch eine ganze 
Viicherei neuteftamentlidher Wuslegung. Die jehlichten, fchweren Bande gehiren 
zu den Schiten meiner fleinen Handbiicheret. Wher auch fie find nicht unge- 
fahrdet. Wenn ihnen aud) nicht ,die Motten und der Rofts drohen, fo warten 
dafiir Schimmel und weife Wmeijen nur darauj, aud) an ihnen ihr Zerjtirungs- 
wert ausjuricten. ier in dem feuchten Klima der Wefttiifte Siidindiens lernt 
man, fein Herz nicht an Biicher gu hangen, lernt man gleicgiiltig werden gegen 
jede Art von Berftirung der duperen Budhgeftalt. Da ,jchwikt’ die Farbe des 
Ginbands aus, befonders bei den englijchen Biichern; da fchimmelt jede Stelle, 
wo der Buchbinder Leim genommen hat. So werden die meiften Biicher unan- 
jehnlic) und haplid). Wher gu den wenigen Biichern, die felbft dem Klima der 
Malabartiifte widerftehen fonnen, die aljo nicht fchimmeln, gehirt unfjer Worter- 
bud. Das macht den Umgang mit ihm auch Guperlich gur Freude.” 
YL. Fiirbringer 


The Final Home of the Redeemed. By Frank S. Weston, M.A., D.D. 
Zondervan Publishing House, Grand Rapids, Mich. 64 pages, 5x75. 
Price, 35 cts. 

We are reviewing this booklet only because our readers want to be 
kept informed also concerning the strange phenomena that appear in the 
theological field. This booklet makes dizzy reading. Dr. Weston, a former 
professor at the Gordon School of Theology in Boston, places the final 


home of the redeemed on this earth. He does not like “the old hymn”: 
“With Thee we'll reign, with Thee we'll rise and kingdoms gain beyond 
the skies.” For “heaven is for God and the angels.” But “the earth hath 
He given to the children of men,” Ps.115:16. “Mark these words. So far 
as revelation shows, no other home is prepared for man.” “The earth 
abideth forever. Wonderful changes are to take place. But it will still 
be earth. There will be hills and valleys, mountains and rivers. The 
material earth is not to cease to exist.” Yes, material. “In this place of 
eternal blessedness there will be ground to walk upon, scenes of luxu- 
riousness to delight the corporeal senses. ... We shall walk forever in 
a land replenished with sensible delights and those sensible glories which 
will be most profusely scattered over the new earth, wherein dwelleth 
righteousness.” “When a person is fully redeemed, he will have a mate- 
rial body.” And “strip heaven of all vegetable and animal life, and its 
most attractive features are gone. Such a world would be no heaven.” 
We get another whirl when Dr. Weston offers this argument: “In man 
there continues the love for the place where he was born. It is a human 
instinct. It is right that we should so feel. Home is never forgotten. 
The earth is our home. Here we were born; here we die. Here we 
shall spend eternity.” “Is it not a fact that the average Christian of our 
day wants to stay in this world as long as he can?” Next the Scripture- 
proof. The statement “Animals share with man immortal life” is proved 
by Ps. 36:6: “O Lord, Thou preservest man and beast.” Another whirl: 
“‘No more sea.’ By the disappearance of the sea the earth will become 
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an enlarged habitation. The enormous space now occupied by the restless 
ocean will furnish accommodation for untold millions.” However, “it is 
not improbable that rivers may continue.” A final whirl: “The higher 
management and control of the world will be in the hands, first, of 
Christ Himself and under Him in the hands of men—of men once like 
the mortal sojourners they govern, but now glorified like their Lord, 
and now living amid their mortal kindred as princes and kings.” (Mortal 
sojourners? In the millennium the saints govern mortals. That makes 
sense. But how can Dr. Weston find mortals on his new earth, where 
“there shall be no more death”?) — Luther is once quoted, on page 27. 
But Luther, though he did teach “transformation,” distinctly states that 
“all that which belongs to the substance of these temporal things shall 
cease” (VIII:1222. See also p. 1187 f. 1:80.) —Dr. Weston is not quite 
consistent when he stresses the word “earth” in the Scriptural phrase 
“a new heaven and a new earth.” If he insists on being literal, what will 
he do with the “new heaven”? Bibliotheca Sacra is consistent and finds 
a use both for the new heaven and the new earth. “Israelites, as a nation, 
have their citizenship now and their future destiny centered only in 
the earth, reaching on to the New Earth which is yet to be, while Chris- 
stians have their citizenship and future destiny centered only in heaven 
extending on into the New Heavens that are yet to be.” (1934, April, 
p. 147.) Tu. ENGELDER 


Psychology and Pastoral Work. By Eric S. Waterhouse, M. A., D. D. 
Cokesbury Press, Nashville, Tenn. 316 pages, 6x84. Price, $2.50. 


“No man was made a better minister by knowing the theory of 
psychology alone, but many a man has been made far more effective by 
being able to bring his knowledge of psychology into relationship with 
his work,” says the author on page 13. He strongly advises all pastors 
to devote much of their time to the careful study of psychology. “Those 
whose college days were innocent of psychology will at least have this 
advantage, if now they take up this study, that this young science grows 
so quickly that it soon outgrows its clothes. [!] Those who start now 
will at least see psychology in modern garb, not in the raiment of twenty 
or thirty years ago. The minister who wishes to study psychology would 
be well advised to obtain tuition. A good correspondence course is better 
than nothing.” (P.13f.) If that is impossible, he advises to begin with 
a standard text-book of general psychology. Unfortunately, most text- 
books on psychology and, I dare say, most correspondence courses are 
more or less at loggerheads with Biblical Christianity. The book under 
review is no exception. We read: “When verbal inspiration was an ac- 
cepted doctrine, the close study of the sacred tongues was a necessary 
sequel.” (P.12.) “We still educate our ministry as if the chief need 
were to know God as the Jews and early Christians saw Him.” (P.13.) 
“Increasingly I am coming to see that the sinfulness of sin lies in the 
suffering and injury it causes to others. Some sex offenses stand con- 
demned at once by that criterion. Others are much less serious.” 
(P.254.) As an example he lists the case of a man who was living with 
a woman not his wife, although both were church-members. “It was 
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a story so pitiful that the minister could not bring himself to refuse to 
them the membership both strongly desired to keep. I think he was 
right.” (P.255.) “The way of union lies, not by trying to find doctrinal 
bases of union, but by common service. If the churches would act to- 
gether, we should have all the advantages of union without needing to 
change any one’s creed.” (P. 306.) 

We regret that the author takes this attitude toward Biblical Chris- 
tianity and even common decency; for the pages of his book abound in 
practical and helpful suggestions and offer many a sound advice with 
regard to the pastor’s preparation for his work and his approach to 
various classes of people he is sure to meet. From his stimulating chapter 
on sermon preparation and delivery we quote only one brief paragraph 
on the use of notes or manuscripts: “Lessons can be read. They are 
the words of others. One’s own words are always more effective when 
directly spoken. A sermon is an appeal. It is personal, meant to have 
a definite result, to obtain a response of some kind from the hearers. 
One can understand a man who writes a proposal of marriage and sends 
it, but surely no man ever produced a manuscript from his pocket and 
read his proposal! It is hardly less unfitting to read a sermon meant 
to woo men and women to righteousness and God. Yet the practice is 
common.” (P.218.) At the close of this paragraph he tells the pastors 
who read through sheer laziness in order to save the trouble of getting 
a sermon ready for delivery: “To these, my advice is short — resign the 
habit or the ministry!” 


The book may be used to good advantage by pastors who will supply 
the proper Christian background, the lack of which is unfortunately very 
apparent in almost every chapter of the book. Ta. LAETScH 
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